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PREFACE 


T paſſes at this day without any heſitancy among ſt the Sociniavs, that the 
| Trinity is contrary to reaſon ; and # 5: likely it did ſo at the very firſt, 
and ſo paſt them too haſtily, and before they had ſufficiently examined the 
differences of things, For up'n a more diſtinft 05ſervance cf the Scale of 
Beings, { ſuppoſe it may #pptar, that though a Trinity of Real Hypoſt aſies ei- 
ther in a ſingle corgoreal ſubſtance, or even in any nature not abſolutely perfett, 
be contradiffory to the reaſon of the thing ; yet it ts evident by all onr natural no- 
tices from internal ſenſe, that a Spirit beſides its firſt ſubſiſtence, hath alſo two 
aher, anſwerable to the utmoſt ability. of its own Ingeny: and therefore in 
reaſon we muſt grant, that in the Spirit, whoſe ability is All> ſufficiency, theſe its 
tm other ſubſeſtencies are really equal in perfettion with its fir ; and conſequently 


according to our humane conceptions of a Spirit, and its perfetions, the denial of 


the Trinity includes in it the denial of the Spirituality, or of the abſolute per- 
fejon of the Deity, both of which appear to be comtradifiory as well to Reaſon as 
the Scripture, The Three therefore in Scripture, and the Trinity in the Ca- 
tholick, Church, is of the ſame ſignificancy with a Spirit of abſolute perfe&ion in the 
Schools of Philoſophy, but in a ſtile f more adorable Majeſty, preſenting 10 us 
the abſoluteneſs of the perfetFion to be in a ſubſtantial ſubſiſtence. To this par- 
piſe it 15 obſervable, that our Saviour, who came to require from all Men 52 
ſervice ff the SupreamBeing,under the expreſs notion of a Spirit without reſpett 
to place (the pecul:ar property of Bodies) does not only repreſent bim under the Ti 
the of the Father in ſpirit and in truth (which jn the reaſon of the thing) are our 
prime notices of che One in Three 3 but likewiſe appoints to all Nations a ſo- 
lemn recognition of the Father, Son, and Holy Ghoſt, which in Nature are 
the proper formal Charaters of the Three Perſons in that Holy One ; and with- 
out this recognition firſt made, no one us to be admitted into the ſervice of that 
Soveraign Lord, If theſe things may appear ( as I. bere ſuppoſe) it will alſo ap- 
pear, that we are to conſeſs a Trinity in Unity, both as 2Men, and as Chriſtians: 
and conſequently they are extreamly injuriou:, who reproach the Being of the God 
which the Chriſtian Church does W orſhip, as contradittions and abſurd (irons) 
4 if that moſt Bleſſed of all Beings, was not to be endured either in _Aens 
Hearts, or in th: World, and that for no other reaſon, but becauſe the Church 
(conform to our Lords inſtitution) confeſſes God to be, what be could not be, un« 
les be be the 11ſt abſolutely Bleſſed. 

A 2 : : Tie 
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1. The Natural Evidence of the Trinity (as well as of the Creation) being 
ore wpon Gods being a Spirit, 1 have ſhewed that God ts known tobe [p 
y the ſame Evidence by which we have th: Natural Knowledge of hj, ” hg 
iftence, 1 confeſs this would hawe deſeyed a larger account than I haye be. 
ftowed upon it ;, but all Chriſtians ccn/tſſins God to be a Spirit, and my Cir- 
cumſtances not aillewing a large account of the Spiritual Nature, 1 bope by this 
comracted one, the intelligent Realcr 291i! prrceive from a joynt Evidence 
im Nature and Scripture, that the Supream Spirit us one God, Infinitely Ong 
and Three Perſons Infinitely Three, no w#1t ihe leſs owe God, for being Thim: 


Dottrine, not only the Faith of the Church is cxat'y delivered, and the preten. 
ſions of the moſt rigorous Trinitarians ſatisfied, but evin what the ſcoeral oy. 
p'ſite parties are concerned for, is as fully ſecured to them as in their own divj. 
ded ways, The Scripture plainly teaches therc is one God, and yet as expriſy 
attributes Titles and Prerogatives Divine to more Perſons than ene. Herenpon, 
ſome to preſerve the unity of the Deity intire, and others to aſſert the Perſons 
really diſtin, by miſ-apprebenſion of the one, have been neceſſitated to deny or 
evacuate the other, Now theſe denyals and elufions were nct their choice cut of 
offeftion to them, but unwelcome conſequent: which they would have avoided, 
had they ſeen how, without rejeffing that truth on the other ſide, which they 
were concerned for, fer can any one think, that the Sabellians had any hingd- 
neſs for the ſynonimeuſneſs of three Names, which the Scripture ſpeaks of a ſo 
diftm&, farther than they thought it needful to the compleat unity of the Deity? 
Can we belirve the Tritheiſts (if any ſuch there ever were) would pleaſe 
themſelves with the notion of three numerical, and one only ſpecifical God ? Or 
the Arians have pleaded there were Gods of ſeveral ſorts, one of a Nature of 
Supream Drvinity, and another or two of a Nature of inferiour Divinity? Or 
rbe Socinians have imagined there was one God only in Nature,and tw inthe 
Chriſti an Relipion ; but that they found a neceſſity from the Scripture to ac- 
knowledge more perſons Divine than one? and (o they imvented theſe divers con- 
ceits to ſalve the Doftrine of the Divine Unity. For I underſtand not, that 
any Chriſtian Profeſſor can be delighted in the Worſhip of more Gods than ont, 
whether they be of the ſame, or of a different Nature. From which bard Say- 
ings the preſent Dettrine delivers them, and jet intirely ſecures the Truth, for 
which they contend in their ſeveral Hypotheſies. Shewing how the one God 1110 
leſs one God, for being three Perſons, and the three Perſons no leſs three Perſons, 
for being but one God. | 

It may ſeem indeed the Arjans did firſt reſolve upon the different natural ex 
cellencies of the Father, and the Son, and thereby were forced to deny the Being 
of one God in three Perſons ; but that they aſſerted bdth theſe ro be of a Divine 
Nature, was by a manifeſt force upm them. Which is the mg&]o ds mw 
Socinianiſm is more uncertain, whether they denied our Saviours Divine Ne 
ture, that they might deny the Trinity z or denyed the Trinity for the maintam- 


ing their denial of our Saviours Divinity. That is to ſay, whether gy ff 
| | theug 
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Perſons, no whit the leſs Three Perſons, ſor being only one God, Now in thy - 
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thoght that God had no Son by Nature, and thence concluded he made ang* 
ther the Heir of his Houſe, or elſe that he had made another the Heir of 
hi; Family ; therefore ſurely he had no Son of his own by Nature: For it 
would wot agree with the Scripture .or the reaſon they pretend to, to think 
he ſet aſide his own Son, and gave the Honour to another tobe Lord of Hea- 
wn and Earth. But whether they hold theſe Doctrines with an equal or dif- 
ferent concern ; yer If ſeems plain enongh, they hold both the one and the other 
's Subordination to their Grand Principle, That the reaſon of things, is the 
Role of interpreting Scripture. So that all the concern they expreſs for ei- 
ther, being their ſuppoſed conſonancy with reaſon 3 if it may appear, ( as I 
bipe it wi ) by the 1eaſon of the thing, that the Deity 1s the Supream Spirit, 
and that the reaſon of the Supream Spirit ſpeaks it to be of ſuch abſolute per- 


felions, that it Corceives or Begets it ſel* in a ſecond Perſonal Subſiſtenceyas tur. Hor. 
real as the firſt : Then have they in this Doctrine (a4 well as the other parties) Carm. 2 ? 


what they ſought for (in vain) 11 their own way, and find the reaſon for 
their Faith, which there they miſſed. Wherefore all the Theoretical intereſts 
of the ſeveral Contenders being thus full» and entirely ſecured, remove the 
Spirit of oppoſition ( which all diſclaim ; ) and we have an unity in theſe prints 
vithout any uſe of a Syncritiſms, which is but a Politick Engine to tye mens 
Tongues together when their Hearts are removed as far as before from one ano- 
ther : Whoſe uſe is to work like death, which ſo far as it takes away the power of 
doing evil, mortifies likewiſe the power of doing good, T would I loved modera- 
tion and gentleneſs better than I do ; but I would {till retain my preſent ſentj« 
ments ſo far, asrather to be angred than killed, Concord in theſe things is 
moſt deſirable , but if that cannot be had. men ought to contend ſo much as is 
wedful to preſerve the Faith, but no more 5 and not ſtifle their Religion for 
fear there fhould be quarrels about it. 

2. But though all the Conſcientious intereſts for which any are concerned, 
# ſeekers of Truth, be here provided for ; yet poſſibly ſome Pious Perſons may 
ſear, that ſuch an attempt as this ſuits not with ſome other things, for 'which 
we ought to have a Religious regard: Such are the incomprehenſibleneſs of 
God, the Modeſt and Humble Opinio» of our own Underſt andings, the Myſ- 
tealrieſs of the Chriſtian Keligion, and the Prattice of the Antient Fathers ; 
which all by inquiring into this Myſtery by the Light of Nature, ſeem to be 
treated with too much negleft. Though much might be ſaid to ſatufie theſe in- 
definite fears, yet my leiſure permits me to ſay but little, which yet I hope 
may be enough. 

3. For tbe Infinity or Incomprehenſibleneſs of the Deity, that ſignifies not 
that we can know nothing of him by the Light of Nature , for then we 
mere not to ſay he Subſiſts in an Incomprehenſible Being, but that if hebe, he 
# in utter darkneſs. But it ſignifies that whatever Men or Angels can know 
of bim, ( thou,h they knew it infalliblyz) yet no one kyows all, or the all of 
any Divine Perfetion ; or hath an adequate Conception of any thing that i in 
the Divine Nature. But we may for all this, know many things of hiw, - 
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 Fhat certainly. Though we can ſay he is a Gv0d and n1t a Bad Being, and 


25 


he is Wiſe and net Fooliſh ;, and ſo far determine of the condition of the Divine 
Beings yet this argues not that God is ever the more comprehenſible by us, in 
that ſen/e wherein incomprehenſibleneſs ts a Divine Perfeftiom, and to be yeur 
red by us, We can diſcover that God has an Eternal Subſ:ſPence, if the Sub. 
ſitence of the Deity be one Perſonal Subſiſtence, this one Perſonal Subſiſtence 
is us Incomprehenſible as three Per/on«lSubſiſtences areunleſs we comprehend not 
the difference berwixt an Unite and the Number three, which we are ſure'we dy, 
And if we can diſcover from the Divine PerfeRions that the Deity Subſiſts in 
three Perſons,& not inone only ; we may be ſaid to know ſomething more of God, 
but nothing with a comprehenſive knowledge : And therefore the more we know 
of the Divine Nature, the more diſtiniily we percetve that God « incompre- 
henſible. Let us then uſe the ſame meaſures here, that we are certain be 
right in like caſes, When we ſay that God knows, ana withal, that knowledge 
in God is not the ſame, that knowledge « in created minds; yet we do not 
therefore ſay that Gods knowledge i no knowledge, or leſs really knowledge ; 
but infinitely more really knowledge, or has infinitely more the true nature of 
krowledge in it than we can conceive by the knowledge in the Creara#5,> Thu 
we think of hus Goodneſs, Exiſtence, Power, and the rei of the Divine attrj- 
butes : Proportionably we are to affirmof the Incomprehenſibleneſs of the Tri- 
nity, When we ſay the Deity is one in all, and every one of the three Perſons 
Incomprehenſibly, We mean not thereby that it i not one, or leſs one z but in 
finitely more one, than we can conceive by any Unity in a Creature, And 
when we ſay the Subſiſtences of theDivine Nature are incomprehenſibly three, 
we mean not that they are not really three, or leſs diſtin#'y three ; but 
infinitely more than we can conceive by any diverſity in the Creatures. Tho 
a the Unity of the Deity « n9t a Unity of the ſame kind, ſo neither u the di- 
verſity of the Perſons a diverſity of the ſame kind with that of the Creatures, 
210r from the ſame reaſon, nor manifeſt by the ſame evidence. Thugithe Infini- 
ty of God makes not our knowledge of God no knowledge, nor deceives 
5 in what we know of him; but convinces us that we know but in part. The 
Incomprebenſibleneſs of God then hinders not our knowledge of the Trinity, no 
more than it binders the knowledge of his Wiſdom, Power, Goodne(s, which 
are all incomprehenſible as well as the Trinity 5, and yet are known by the things 
that are made. | 
4. Modeftly and Humility teach us not to think eur IntetteFtual Capatitits 
leſs than they are, *tis enough in al reaſon to think them ſo very little as they 


are, Scepticiſme i neither Alodeſty therefore nor Himility, but an © 


affeted Wildneſs, that violates all the meaſures of theſe and all other vertue, 
which require not a a man 10 deny his own perceptions, and doubt everlaftingly ; 


but only that be vouch not ſuch perceptions more clear and certain thanrealy. 


they are. If then by a wary proces of thoughts, we may perceive that the oof 
abjolnte perfeftion of a Spirit, argues three diftintt Subſiſtences of whatſaeuer 
s in the Nature of that Spirit ; we may then without breach of es” be 
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lies? that the moſt rational conception of the Supream Spirit, us the Being of 
au God and three Perſons. Andif we have any ſuſpicion remaining about the 
due conduct of our thoughts, yet we muſt fiill confeſs that the beſt reaſon we 
have perſuades and prompts to this conception, For ſince we evidently per- 
tive that the Deity cannot Subſiſt in three diftintt real Subſiſtences, unleſs it 
be of moſt abſolute perfeftions ; and on the contrary, we cannot conceive how 
ſub « moſt abſolutely perfett Being can ſnbſift otherwiſe than in three ; if we 
pil venture to follow our own reaſon, we muſt conclude there © a Trinity of 
Ferſons in the Godbead, or elſe he is not abſolutely perfet : but if we find the 
plain expreſſions of the Scripture agree to thus Conception in all the branches of 
i; (« friends and foes confeſs they do,) we cannot then without unreaſonable- 
ms unbelief and immodeſt y continue our dowbtfulneſs any longer. Now this Coin- 
cidence of the Light of Natare with the Scripture in all points, gives ms the 
compleat evidence of this Dottrine, — 

5. The Ayſtery of th Dottrine I bave ſatisfied inthe Book, by dividing 
the Queſtion of the Trinity into its two parts, and ſhewed what belongs tothe 
Natural Inquiry, and what belongs to the Chriftian Myſtery, And there- 
fore need ſay no move here,than that no one can more acknowledge the Myſtery 
of the Chriſtian Faith in thu point than 1 here tanght, which a1, ſuch i wholly 
ard ſolely of Scripture revelation, But it 1s manifeſt that the other part be- 
langs to the condition of the Divine Nature, and ſo t of Nataral Divinity, 
and ts 6 branch of the Theory of a Spirit, If it may then appear by Nature, 
that the Subſiſtence of « thing in the World,ss not more really its very ſelf,than 
its the very Subſiſtence, which the ſame thing has in the Divine Conception 3 
then it will alſo appear, that the Divine Conception in thts particular us of ab» 
ſolutely perfet truth , and the Divine Mind thus Conceiving vs a Being of 
abſolute perfefFion. This being evident, it will follow from the condition of the 
Shiritzal Nature, that the Supream Spirit himſelf Subſifts 1s three equally per- 
felt, and really diſtin® Hypoſtaſies. And is one God therefore and three 
Perſons; and whether all this bs ſo or n0t, u of Natural diſquiſition- 

6. Aiid bj this we may fee why the Antients argued the Trinity only from 
Scripture Authority, and made uſe but ſparingly of the reaſon of the thing : 
| Becauſe their Controverſy was, whether it was of Faith or no, nat whether is 
Pu of Natural Light, or of Reaſon. They therefore (as Miniſters of Religion ) 
taught this tobe a part of the Goſpel Doftrine; which they could no otherwiſe 
prove it ro be, but on!y by the Scripture and the Tradition of the Church, 
But for all that, fince there certainly is a Natural Enquiry avoit it, that may 
be conſidered by a Natural Divine, For if it be diſcovered by Natural Theory, 
"0 one can dourt but it is required in Scripture; and yet if i: be not of Natu- 
al, that does no: Pinder but it may be of Supernatural Revelation 5 as many 0- 
ther things are, which are unknown by the Light of Nature. | 

7. Lejt the Reader ſhould ſurmiſe from any thing that has been ſaid, tht 
he ſhall here zeet with ſoine new Do#frine of the Trinity 3 to prevent any ſuch , 
Myndice at bis entrance into this Diſcourſe, 1 muſt. advertiſe him, that et 
wi. 
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diately deduced, are acknowledged by all Chriſtians, and the Antitrinitayj. 
ans themſelves. And the more remote principles which yield the evidence to 
thoſe propoſitions, are notorious dictates of Reaſon and Natural Senſe, Sothat 
here is nothing that can be new, except the order in which the things ave ſaid : 
And ſo new the Dofrine of every Book is, which « neither Tranſcript ng 


Tranſlation 5 which indeed this pretends not ro be. And this I boge is enough. 


ro obuiate the ſuſpicion of Novelty, which I much diſlike in ianport ant Dofrines 
of the Chriſtian Religion, 1 bave briefly pointed our the uſes of it; likewiſe 
that Faith and Charity may go togerher. In doing this, I was unwilling to 
beg my principles, and thereby was forced to begin at ſome diſt ance from the 
main point, by which Ipreſnmed I ſhould gain ſeveral advantages; and the 
notions 1 had of ſeveral things become familiar to the Reader, before he came 
ro:the pinch of the Queſtion. For being to contemplate the Supream Nature, 
I choaght . it needfal 16 begin the lower. After 1 have told the Reader that 
the Nature of thu N__— aud Method will require ſome intentneſs of 
thoughts in the peruſal, that be. may ſerve bimſelf of it ; «nd aſſured him, | 
know of no Objettion but what 1 have anticipated or removed; and there- 
fore deſire it. may be read with the ſame candour wheremith it 55 offered, | 
ſhall trouble bim no further, but commmend bim to God, and the Word of bu 
Grace, which is able tobuild us ny in Trath and Holin'ſs ; and fo give u as 
Inberit ance amongſt alttbem which areſandified. Amen. 
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Page 1. line 3. read remain; Þ» 2+ |. Il being; r. Subſtances ; p. 2. |. 4. r. Originate; 
]. 6. r. Origirate ; L 19.r. valid ; 1. 33. for Tradition, r. Trinity ; }. «ir. r. condition; 
3. |. 15. r. reftively ;p. 8-1. 9. r. operatez p. 9. |. 34. r. do; p. 10 |. 12. r. in in-finium; 
| 38. r- extenſion; p. 111. 9. for pores, re partes 3 p.13- !. 35. for isthe thought, r. 1s inthe 
thought ; p.14- 16. r. depreciate; p-15-1 16. r. and; p.16.1. wlt. r.only one ;r. rea} ; p18. 
I. 43- for me7 par. ro med pare; ; for dv], r. av7o); p. 19. 1. wit. r. eternal too; p21, 
margin, for one,r. cur ; p. 22. L. 3. r. Subfiſtence; p. 25. 1. 12. r. being, ſo concetving ; 
z5. 1. 17-r. Subſitences; p- 26. r. fecundity ; for moods, r. modes; for Souls, r. Soul 
effected, r ef:@- ; for tators, r. fautors ; p- 32.r. facing ; p. 33. 1-147. it ſelf ; p34 
for expeciently, r. expedirely ; p. 38. 1.43. for turned, r. termed ; p.40. 1.8. for cr, r. nor; 
1.39. for Natureis one. in as ſuch r. Nature in one, is as ſuch; 1. 42. for ſamethe, r.the 
ſame ; p. 57-1. :o. deie as ; p. 57 |. ult. for fince this, r. fince to this; p. 59. for intr 
r.obtruded ; p. 5 9. tor Epicurians, r. Epicureans; literal ſlips are not here coilected- 
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-will meet with no concluſion touching the Trinity, but the very Articles of th 3 
Three Creeds, And the Propofutions from whence thoſe Concluſions are imme. © 
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Bleſſed Trinity, 


Aroued from the Nature and Perfettiun of 


the Supream Spirit. 
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CHAP. L 
The Queſtion Stated and Diſcuſſed. 


Y the Blefliong of Gud uu che cudcavuurs of his Church, 
the Old-Herelies(which denied theLnity of the God-head) 
are long agoe extinct, and there remains only ſome few 
of ſuch as deny the Trinity; together wich others of a 
later riſe, which are yet ro be reduced. Bur theſe al! 

keming to confeſs there is but one true God, and fo far, fully 
toacquieſce in the Catholick Doctrine. The Queſtion about which 
theſe are to be dealt with, is in ſhort, Whether the True God 
(in the Unity of whoſe God-head they conſent with us) does really 
ſubfiſt in three diſtinct perſonal (ubliſtences, ( Zypo/taſes ) or only 
in one? Or whether there being one God, there be alſo but one 
Divine Perſon, oreiſe, three really diſtinct. | 

IT. If the Caſe really be, that God does indeed ſubirſt in Three Per- 


ſons, then he can no more {ubſift in one only. than he can ceaſe to: 


Subſiſt at all. For then the Condition of the Divine Nature 1s ſuch, that 
it comports not with it, to Subſiſt in feiver thin three real Sub- 
hſtences: but if on the contrary, it really doth Subſt in one only, 
then the Nature 1s fuch, as admits no njore. This therefore is a na- 

wura! Queſtion, and touches the Reaſon oi che Divine Nature. 
B | TIL. But 


he PREFACE. 


-will meet with x0 concluſion touching the Trinity, but the very Articlei al 
Three Creeds. And the Propofitions from whence thoſe Concluſions are imine. * 
diately deduced, are acknowledged by all Chriſtians, and the Antitrinitavi.- 
ans themſelves. © And the more remote principles which yield theevidence ty) | 
thoſe propoſitions, -are notorious dit ates of Reaſon and Natural Senſe, Sotha'. 
bere is nothing that can be new, except the order in which the things are ſaid: | 
And [0.new. the Doffrine of every Book is, which is neither Tranſcript mm 
Tranſlation 3. which indeed:this; pretends noe to be. And this I boge it enough . || 
t0 obvii Sean of Novelty, which I much diſlike in iamport ant Dofdrines 
he Chr Fias Religion þ have” Poet pyrophen the uſes of its likewiſe, 

na Ci me W-. + wan In doing this, 1 was unwilling to | 
ced 20 begin at ſome a)ftancs from the 
d gain ſeveral advantages ; * avid the © 
ek Jos to the Reader, 0c beram 

Pinch 07 the 4uefrione  ©or - to contemplate the Suprean Nature, ; 

gbt . it needfal._ t0--begi Aﬀeer 1 bave told the Reader that 

\ rare of chu And ar Par ethod will require ſome inteneneſs of 

you . in .the peruſal, thats . ma ay ſerve himſelf of it ; «nd ſO 
by fp it we F -Eliwve anticipated or removed; and thert- 

| Eqs candour wherewith it s offered. | 

per 7, but commend bim to God, «nd theWord of bu 

rd JnTrath and Holin:ſs ; and ſegve u a 

. Amen. 
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ACCOUNT 


Bleſſed Trinity, 


; Argued from the Nature and Perfettiun of 
1 the Supream Spirit, 


CHAP. L 
The Queſtion Stated and Diſcuſſed. 


Y the Bleſſing of Gud uu cle cudcavuurs of his Clurch); 
the Old-Herelies(which denied theUnity of the God-head) 
are long agoe extinct, and there remains only ſome few 
of ſuch as deny the Trinity; together with others of a 
later riſe, which are yet to be reduced. But theſe all 

keming to confeſs there is but one true God, and ſo far, fully 
toacquieſce in the Catholick Do&rine. The Queſtion about which 
theſe are to be dealc witch, is in ſhort, Whether the True God 
(in'the Unity of whoſe God-head they conſent with us) does really 
ſubfiſt in three diſtin& perſonal ſubſiſtences, ( Zypotaſes ) or only 
in one? Or whether there being one God, there be alſo but one 
Divine Perſon, or elſe, three - really diſtin. 
' IT. If the Caſe really be, that God does indeed ſubfiſt in Three Per- 
fons, then he can no more ſubſiſt in one only. than he can ceaſe to 
Subfiſt ar all. For then the Condition of the Divine Nature is ſuch, that 
it. comports not with it, to Subfſiſt in fewer than chree real Sub- 
itences : but if on the contrary, it really doth Subſifſt in one only, 
then the Nature is ſuch, as admits no more. This therefore is a na- 
tural Queſtion, and touches on” Reaſon oi che Divine _— " 
4. » DUt 


III. But which of theſe two is really the Caſe, cannot be con- 
cluded from our abſolute certainty, of the (ingle Subſiſtence of eve- 
ry and all other things; for they bring all dependent Subltences 
and Cod Self Originte. The Trine-iubfiflence which is repugnant 
and contracictious to the Nature of ſuch dependent Beings, may 
be ihe only way of Spbliſtence, comperible to a ſeif original Be- 
ing Now all the Arguments of the Oppolers of the Trinity, do 
plainly reſt upon a ſuppoſed Parity or Identity of reaſon in this Cafe; for 
they turning off their Eye from the Reaſon of the very thing it 
ſelf (which they were reaſoning about, and looking round the 
World, to pick up reaſons, as they could ſpy them lying ſcatter'd up 
and down elſewhere) imagin'd thoſe reaſons (which they were cer. 
rain ſuited exatly with the Subſiſtence of all other things) could nor 
but be fit meaſures of their Judzment about the Subliſtence of 
the Deity in this Inquiry. Now this way of Arguing being mani. 
feſtly Fallacious; they are plainly unreaſonable, in charging the 
Church's Faith, with contradictions and abſurdities. 

IV. Since the fingle Subfiſtence of all dependant Subſtences, is 
no valu'd Argument of the fing!e Subliſtence of the independant Be- 
ing 3 the onely Queſtion in reaſon that remains is, whether we 
knowing many things 6i God, are thereby able to diſcover from 
the Conditions and Perfections of the Divine Nature it ſelf, that it 


it we can do neither of thele, we cannot at all uſe reaſon in this 
Queſtion ; for then ail reafonings 2bour it are Sophiſtical: But 


and follow wholly the reaſon of freech iu the Scripture. 

V. But whatever can be this C:{cover'a, this is certain, that the 
-eaſon of the Divine Nature 1s f=i7, docs not ſhew that one of 
the rhree Divine Perſons (if tire there be) is become Man in 
the Perlon of Jeſus Chriſt; torafore the Chritian Tradition 25 
(uch, is a myſtery, and is = }o!l'y of Scripture Revelation; which 
according to the Reaſon ct Speech (even by rhe Confeſſion cf the 
Adverſaries) does deliver the Doctrine of the Catholick Faith, 
The Proceedings therefore, which Chritizns have ever uſed in its 


ſtion; for they never pretended ro build their Belief of this Myſtery, 
-upon the Reaſon of the Divine Nature, or any other, but on the 
Teſtimony of the Divine Word. 

VI. As the Chriſtian Faith of this Myſtery is not built upon 
Natural Reaſon, ſo it alſo appears, that it cannot be impugned 
from any Reaſons, unleſs they - be fuch as are deducible from the 
peculiar Conditions and Perfe&ions of the Deity it (elf. 


ſabſiſts in three Perſons, or on the other hand, in one only. For 


we muſt qui* ail pretence to re:ſon from the Nature of things, 


defence, have been exactly conform to tie Quality of this Que- . 


Now þ 


—__ 
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Now all theſe I ſhall endexvour to ſheiw, are fo far from oppo- 
fog the Chriſtian Myſtery, that they Argue, that the God-head 
xcording to the Reaſon of that Bleſſed Nature, does Subfiſt in 
three Natural Perſons 3 fo far therefore as Reaſon hath any Vote, 
it gives it for the Church's Faith. 

YI. This would not have been needful to us Chriſtians, bur that 
the importunity of the Anti-Trinitarians without Reaſon's ſuffrage, 
will not be fatisfied with the- fulnels of Scripture Evidence, nar 
yield our Saviour his due Honour. For though by Chriſt's appoint- 
ment they are Devoted to the Father, the Son, and the Holy 
Ghoſt; yet after this Vow, they will make Inquiry, as if they were 
flill in a ſtate of deliberation, and were to conſult ex iztegro, whether 
they ſhould ſtand to their Vow or not. It being certainly much 
better, joyfully to bear, than reſiſtively to caſt oft a Yoak of Chriſt's 
impoſing. I confeſs, I know no better Service could be done to 
theſe Men, than to bring them back into the Bond of their Vi- 
dlated Covenant. But I ſhall not undertake ſuch an Office, be- 
cauſe I fore-ſee, that I cannot on this Subje&t, ſpeak to them for 


' the juſt Honour of our Bleſſed Lord and Maſter, but they will take 
- it for an Obloquy caſt upon them. For if I ſay (and mean as I 
ay) that all Men are to honour the Son, even as they honour the Job» s. 


Father, they preſently feel, I am rubbing on their ſore place; and 
I know the Opinion ofa Party is a fore, which brooks well enough 
to be clawed, but will not indure to be rubbed. 

VIII. To ſpare them therefore,and comply ſomewhat with my own 
Genius, which little likes ro deal with the cxtrcam touchineis of a 


dirling- Doctrine, I ſhall apply my Self to this Work direRiy, as a 


Service of Chriſt and his Church, from whom I hope tor better 
:Xcceptance, leaving them to their beloved liberty, of taking what 
they like for their own uſe. Being nevertheleſs perfiwaded, that 
if whilſt they refuſe to captivare their underſtandings to the Obe- 
bedience of the Faith, they have not at the ſame time enſlaved 
them to the Tenents of Arias, Socinus, and fuch other confident, 

Rexfoners; they will find whiltt I lzboured to ſerve 
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iX Thir { may mike then this Diſcourſe the more Serviceable, 
I {-2il firit {few that che reaſon of :te Divine Nature it {elf doth 
ſuſtciently 4 cich the Being of one Gad and three Perſons. Se- 


condly, Tha: the Holy Scripture does Teach the very? ſame Doctrine 
with the Nature of the thing. Third'v, Becauſe we Believe from 
the Goſpel Inſtitution, that Jelus Ciiriii is one of the Three Per- 
ſons; 1 thall give an "On how Congruous that Revelation is, 
2 [C6] 
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tro what we infer from the Reaſon of the Divine Nature, Laſtly, fince 


Chriſt does enter our belief of the Trinity into the Stipulation made 
in our Covenant of Life and Peace with God. I ſhall explzin that irs 
Fxderal uſe; and if upon the whole, we find that the Reaſons of the 
thing, in its (elf, and in irs accord with the Scripture, and in what beſel 
it by Chriſt's Incarnation, and in its Baptiſmal ufe, do all concur 6 af. 
{ure us of the Truth of the Bleſſed Trinity, I hope ic will no longer re. 
main amonglt us in the ſtate of a Queſtion, but all ſober men will azree 
in the Faith and Worſhip of one God in Trinity, and Trinity in Unity. 

X. Iam ſenſible, that by my having ventured to blame other mens 
Reaſonings, I have impoſed a Law upon my ſelf, which I ſhall think 
in the Rational Inquiry, we ſufficiently comply with, if we tranſpreſs 
got by irreverence, unwarineſs, or exceſs of confidence; taking care 
firſt, we ſay nothing of God, but what is truly great, and worthy of his 
bleſſed Majeſty. Secondly, That we uſe only certain and allowed Prin- 
ciples, inferring nothing from them but with clear conſequence. Third- 
ly, Thatwe compare all Concluſions with the holy Scriptures, mode. 


rately ſuſpe&ting we may have miſreckoned our ſelves, and believing 


God's Word is the proof, whereby we muſt know, whether we have 
crawn up our whole Account aright or not. 


CHAP, II. Of the Spiritual Nature axd its Exiſtence. 


x; B==z to conſider the Nature of the Deity; firſt, we are aſſured, 

that if it be matter.,we then underſtand that nature fo well,that 
we can preſently thence infer, ir is a ſubſtance extended in length, 
breadth, and thickneſs; hath parts, quantity, &c. and by all theſe we 
perceive, that it is ſomething, but not that it does any thing ; from 
whence it is evident, that matter, how far ſoever it lies extended, is 
ſuch a ſubRance, that may exiſt, and yet not act at all. . 

2, If the Divine Nature be not material, then ſome A theiſtically 
ſay, it is no nature at all. Others, that it is a nature, not conceivable 
by us. Yet others affirm, that there is a nature not corporeal, that may 
be more certainly and diſtin&tly conceived by us, than is the material 
Nature it ſelf. We are by the foregoing Laws of arguing precluded 
the uſe of Learned men's Authority, and therefore are left to the ge- 
nuine Conduct of : Nature it (ſelf; which in this Inquiry proves fo 
officious to us, that by a fey Documents of indubitable certainty, it 
inſtructs us ſufficiently for our preſent purpoſe, by our feives alcertain- 
ing us. | 

3. There is a Nature (whatſcever, cr whenceſoever it is) which 
does moſk clearly diſcery, that there is infallibly a difference berwixt 
Exiſtence and Non-exifſtence, and conſequently betwixt ſomething 
and nothing, and in ſpeech between contradictories 3 but how 

| | great 


"_ 


great ſoever the aſſurance is which we have of the difference betwixt 
theſe oppoſites, it can be no greater, than is our certainty, that ve 
have a CONCEPt ion of the one oppolite, as well as of the other, at the 
Bme time whilſt we conceive the difference betwix t them; for, were 
we then cellitute in Cur mind, either of the notion of Exiſtence, or 
of Non-exiſtence, we could have no conception of the difference be- 
wixe them, and contequently perceive no difterence betwixt being 
2nd not being; but we are fure there is a difference betwixt being 
2nd not being, tnerefore we moſt certainly have not only a concep- 


tion of what we mean by being, but likewiſe of what we mean by 
not-being ; and in ſpeech, we have as well a certain perception of what 
we mean, when we ſay a thing 1s not, or there 1s nothing; as when 
we ſay, a thing is, or there is jomething. Now fince it is requiſite 


for our underſtanding the difference berwixt Exiſtence and Non-ex- 


itence, that our mind ſhouid form in its ſelf the conception of Non- 
exiſtence, it is to be obſerved, that ſuch conception of Non-exiſtence, 
35 we then find in our ſelves, cannot be formed in our mind, by any 
thing but only the pure Agency of the minds own Nature: For Non- 
exiſtence it (elf (or nothing) hath no Agency of its own, and all ex- 
itent Obje&s tend not to form in the mind the conception of Non- 
exiſtence, but of Exiſtence 3 therefore the mind alone does meerly by 
its own Agency, elicit in its (elf the conception which it has of Non- 
exiſtence, and ſoit commences an act in it ſelf by ics own pure Agency. 
There is then, weare ſure, in the World an Agent, that is no body ; 
for no matter can commence an action in it ſelf, but whenſoever ir 
moves, it is moved either by the impulſe or agency of another 
thing. | | 
4 Now becauie the ſhifting ' of a place. is not the conceiving of 
Non-exiitence, therefore this immaterial Agent commences this 
ation by a pare Energy in it (elf. Now a pure Energy acting 1mmi- 
nently in i* {eif by its own Agency alone, wichout loc2}ly moving 1t 
felf, is a virai Energy 3 therefore every ſuch iminateriz! Agent, thus 
24ing,' is a Liſs: We are therefore (ure there is a Lite in being, and 
tat itis 23 Immarerial Nature, having an Agency in it {eit. 

5. Whenloever we do with Actual Advertence conceive Pxiſtence 
2nd Non-exiſtence, we ſo conceive the ore of tiiem, as actually tc 


perceive it 1s not the other; and when we do not actuiliy. advert to 


the difference of che one from the other, tie very concepiion of ei- 
ter is ſuch, that in it we underſtand, it 15 not tne other 3 there- 
fore we never conceive Exiſtence, but we have a conception of 
Naon-exiitence iinplied or underſtood in our minds; Eut a COncep- 
tion of Non-exiftence is a vital, not loco-motive at; therefore all 
underſtanding, {icice it includes in it the conception of Non-ex1itence, 
is the a&t ofa Vital Agent, which is immaterial. And univerſally all 
CONCEptions 
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conceptions of Negatives, are a demonſtration of the Agency of an 
Immateri:! Being. 

6. Soine mens confident Ignorance makes it needful here to digreſ; 
and oblerve, that :ccording to thele meaſures that are certain in or 
ſelves. we mult confeſs, that Brutes have either no underſtanding, or 
Elſe they perceive ſome diflerence betwixt Exiſtence and Non-ex- 
iſtence, betwixt ſomething and nothing 3 for if (as theſe men think) 
their ſenſe be nothing but an Elaſtical Reaction and Renitency cauſed 


by a preſiure from ſome parts of matter, then becauſe nothing, or a. 


non-exiiient Being, can cauſe no ſuch preſiure, they have no appre- 
henſion at all of Negatives, aud conſequentiy have no underſtanding: 
and therefore what we call ſenſe, and is fenſe in Brutes, is quite 
another thing, from what we fee! in our ſelves, and we can have no 
more any notion of what the Brute's ſenſe is, than a blind man hath of 
Colours ; but it imports not us to know, which of theſe is really their 
caſe : For it is moſt abſurd, becauſe we know not how thin:s paſs in 
Brutes, for their fakes to deny. what we are infallibly aſſured to be in 
our ſelves; for, be it, as it hath happened to the Brutes, nothing can 
be more certain, than that men underſtand there is a difference 
between being and no being, with ſuch aſſurance, that nothing can 
conſirain them to think otherwiſe. So that they who object the 
condition of the Brute's Souls againſt the Immarteriality of the Souls of 
Men, offer us an improbable conjecture, which though it had been 
true, would have had no argumentative force; and yet by this pitiful 
Subterfuge, they hope to elude the evidence of a plain demonſtration 
from the Agency of our own minds, which proves them to be Im- 
materia: Natures. 

7, That an Intellectual Life muſt be conſcious of its own acts, ſeems 
to me no lets neceſliry, than that a thing which exiſts actually ex- 
tended in leagth, mult needs have breadth too. But this 1s'certain 
however, that we are not without ſuch conſciouſneſs ; for as we per- 
ceive the diflerence berwixt Exittence and Non-exiſtence ; fo we are 
fully aſſured, that we do perceive it; and without .this confciouinels 
there could be no Reaſoning. Bur it is true. this conſciouſnets ad- 
mits of no Argument for its Truth, bur is ſelf-evident to us : For as 
we are lure, that we feel pain, by no other means but by our feeling 
if ſelf; fo we are aflured of this conſciouſneſs, by no other evidence, 
but the Conſcience it ſelf, Now every inteliigent conſcious Life is 
a \ind. 

8, .Let Foreign obje&s be repreſented to - the Senſorium by an in- 
tentional Species, or by Etfluviums, or by Vibration, Jog or Tumult, 
as the Philoſophers can agree, it comes all to one, in our preſent In- 
quiry 3 for it is plain, no one of theſe can import more than what 
is done by the Laws of matter, from my Face to the Looking Gl 
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which yet is no cauſe of Intelligence in the Glaſs ; for that no wiſe 
doth thereby percieve the difference between the Exiſtence and 
Non-exiſtence of the Ooject; this Perception therefore is the pure A- 
2ncy of the Mind. For though to judge aright of the Exiſtence of 
things in the World, we need ſuch objective Notices, by Species or Mo- 
tion, yet to perceive that the things either are or arenot, we need no 
objective Nptice at all, For the Mind in its Self perceives the diffi- 
rence betwixt Exillence and Non- Exiſtence is ſuch, that they are 
immediately oppoſite, fo that if the one be nor the Caſe, then the other 
is: wherefore {ince our Mind in it Self doth thus conceive a diffirence 
betwixt being, & no being, it is(even in the Body /ſuch a conſciovs life, 
that by its own Energetical Agency, does Elicit Acts ſo purely Intel- 
l&ual, that they depend not on the Exiſtence of any other thing in the 
World. From hence it follows, that though there was no other being 
Exiſtent in theWorld beſides the Mind it ſelf (only God by whom it is 
what it is) yet the Mind would Live and Underſtand : therefore ac- 
cording to the Condition of its Nature, it will ſurvive the Diſfoluti- 
on of any, or every part of this viſible World that ſhall be diſſolved, 
2nd conſequent]y the frame of its own Body : Every Mind therefore 
snaturally Immortal, and Immortally Intelligent. 

9. That we have reſentments, whereby we are pleaſed or diſplea- 
{d,do like or diſlike, ismoſt certain to us by our own Conſcience, and 
need no farther proof: Now a Mind endowed with ſuch reſentments 


$ Spiritual: But a Spiritual Miad perceiving a difference betwixt ' 


Defires and no Deſires, berwixt Averlions and no Averſions, as alſo 
detwixt Exiſtence and Non-exilience of things, clearly perceives that 
here is a variety of Objects to be liked or not liked, to be diſliked or 
not diſliked. Now ftnce here is anoption propounded to an Inrelli- 
gent Life, that in its Conſcicus Acts does A without a dependence 
on any thing in this Werld, ic is left to its ſelf to determine ſuch an 
Opt.on either way, by its own vital Agency as it pleaſes ; wiiich ever 


therefore the Mind pitches upon, it chuſes with an iatire ireedom ; 


but a free choice is the Agency of a free will, therefore every Spiritu- 
i Mind (animins} is a voluntary Agent. 

A Spirit therefore { that we may defins it ) is a Nature which 
by the Energetical Agency of its own Life, doth Conſciouſly under- 
land, and will. 

. 10. As therefore the Mind by vertue of irs Eſſential Life ſurvives 

immortal; ſo by its Spirituality, it is capable of being Pleaſed or Dif- 

pkaſed in its ſeparate State!: Therefore it will be Happy or Miſerable 

it is Pleaſed cr Difpleaſed with that Holy Will of God, according 

to which all thing. are done in the Spiritual World z which being an 

_ State, and conſequently immutable, is not ſuſceptive of Re- 
ance, 
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11. According to this account we may colle&, that ſuch a Nature 
25 hath no Life, whereby it can commence an Action purely by its own 
Energy,but does in all its as depend upon the foreign Agencyof other 
things; I ſay, ſuch a Nature hath no Appetites, but Acts upon other 
things by an Extrinlick force or pulſion : If there be a Life, bue no In- 
relle&, diſcerning the difference betwixt Exiſtence and Nom-exiftence, 
there may be an Appetite, butno Liberty ; becauſe in the Sphear of 
its Activity, there lies but one courſe open for the Agency of its naty- 
ral! Power to Operates in; but ifthere be an Appetite and an Intelle 
roo, then there will be a free choice. ſo that every Conſcious Appetite 
is2 free Will, and there is no free Will but in a Conſcious Life: In 
our Perception of the Coherence or In-coherence of theſe choices 
with one another, is ſeated the Power of Reaſoning in Theory, and 
of Counſel in the Afﬀairs ot Life. 

12. | am here to adviſe, that we thal! not be concerned to enquire 
on this occa{ion, whether there be Exiſtent any proper Energy that is 
not Vital, or any Life that is not Senlitive, or any Senſitive Life that 
is not Intelligent, or any Intellectai Lite not endowed with Spirit : No 
nor yet, whether the Faculties of a Spirit do really, or only nomi- 
nally differ amongſt themſelves 3 for as ſuch things have been debated 
in the Schools, ſo we may leave them there to be decided, it being ſuf- 
ficient for my delign,that it is abſolutely certain to us by the Didtates of 
Nature, that there is Exiſtent a Spiric which lives, underſtands, and 
wills; for then it is certain, whatever is Eflential to any one of theſe 
Three is included in that Spiritual Nature, and it is not any other Na- 
ture, but this preciſely that I am to account for. 

13. As then we are ſo well acquainted with the condition of matter, 
that if the Divine Nature be material, we can from thence infer, that 
it hath length, breadth, and thicknefs : ſo it appears, we are fo well 
2cquainted with the Condition of a Spirit, rhar if the Deity be Spiri- 
rua!, we can from thence infer, God is a Being that lives, underſtands, 
and wills z bur whether the Divine Nature be either, or neither of 
the two is yet to be inquired; and in the mean time, tis how- 
ever is Certain z That, 


CHAP. III. The mot hizh Being 1s Spiritual, 


ks C OD is the moſt high Being, in the moſt ample {ignificancy of 
the word Supream; whereby we intend, not only chat he 1s ſo 

the moſt High, that there is nothing above him, for this is confiltent 
with another Being as high as he is; not barely thar he 1s Superior to 
+ pe : | 
all Exiſtent Beings; for then there might have Deen (though there-1s 


not) another Being equal with him; bur firſt, that his Being 1s = 
that 


(9) 
that it is above the poſſibility of any others being equal with him; and 
that Secondly, Not becauſe it happened that there wanted ſomething 
powerful enough to yield it ſelf a Being equal with his, but becauſe 
the Supream Being is ſo the moſt High, that ir is a flat contradiction 
tothe nature of ſubſtance, that any other Being ſhould be fo high as 
he is, or that even he himſelf might have happened to have been high- 
er then he is. We can conceive of a Being higher than our ſelves, yea, 
and higher than any Being that is Finite ; but God never conceives of 
2ny Being Exiſtent or Poſſible ſo highas himſelf; nor yet that his own 
Being might have been higher than it is ; eicher of cheſe being not to 
be conceived, even by that Mind, that . adequately and poſitively con- 
ceives Infinity it ſelf, for this is the condition of a Being, that is abſo- 
Jutely the moſt high. | 

2. In perfe& agreement with this dictate of Nature, the Scripture 


makes the Title of the moſt High, to be the uſual, incommunicable, p@l.s;.12. 
and moſt auguſt CharaRteriſtick of Majeſty truly Divine. This is fig- Deug4-17- || 
tified by God's calling himſelf che Holy One, and asking co whom we Efay-49-25 } 
would liken him, or ſhould he be equal ; I am the firſt, I am the laſt, © 


and beſides Me there is no God, is there a God beſides Me 2? Yea, there 
i5 no God, I know not any. The like reaſon does teach of all thoſe per- 
fetions which are included in his being the moſt High, for they are all 
abſolute and infinite. If then there be no ſuch moſt high Being, there 
isno God either of a material, ſpiritual, or any other nature. 

3. Let us then proceed to enquire, of what nature the moſt High Be- 
ing is ; now becauſe matter (how far ſoever it lies extended) is ſuch 
2 ſubſtance, as may exiſt, and yer not act atall, therefore ſuch a Nature 
may exiſt and lie expoſed to the Agency of another Being ; now a Na- 
ture that may be obnoxious to the Agency of another, is certainly not 
the moſt hizh Being that is poſſible ; therefore God is not matter, and 
if matter ic ſelf in its utmoſt extent be not God, much leſs can any part 
or modification of ſuch a bulky ſubſtance, be the ſupream Being; there- 
fore the material World, which is nothing elſe but ſuch ſtuff in different 
modifications of its parts, cannot be the moſt high Being. 

4. Becauſe local motion is nothing elſe but a paſſage, whereby the 
parts of mztter being divided does thift cheir poſition amongſt them 
ſelves; thereforelocal motion is not force;for as much as ſhifting of place 
or poſition, is not force, though force may be required to make 
the change of place +; we find when we carry a ſtone forward 1n 
our hand, that the paſſage of the itone- hath no more force than our 
hand purs into it, and our hand puts no more force into that paſl2ge of 
the ſtone, than we will, or than our will puts into our hands 3 and yet 
we feel 2 force preſent in all moved matter. Now {ſince the whole 
maſs of m:tter is of ſuch a nature, that ic may exiſt, and yet nor Act at 
all, therefore this force is not wo {ubſtance of matter, nor Effential, 
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nor Natural, nor an inſeparable Property, but is contingent to it, yea, 
even to thoſe parts ot matter which kave ever been in motion, if any 
{uch there be. 

5. This force is contingent to matter, whether it moves the matter by 
mere chance, or by counſel ; for thougi there be an Efſentia) difference 
betwixt chance and counſel, yet that an Agent by countel did cluſe to 
move the matter, is manifeſtly contingenc to the material Nature, 

6. and becauſe ſome have weakly imagin'd that matter may have 
been Erernaliy, [ obſerve, that this force will no leſs be contingent to 
matter, whether it happened to it in time, or from Eter nity; for the 


bare difference of a Finite and Infinite duration, makes no difterence* 


in the natural reaſon of things. If ewo parallel lines were drawn out in- 
firiram, this would not alter their paralliſm, but the ſame diſtance 
they have, where I ſtand, they keep, though they reached through an 
Mfinite ſpace 3 ſo the ſame contingency, which 1s between matter and 
the force that moves matter now, muſt have been between them from 
all Eternity, if matter had been moved from Eternity. Matter is there- 
fore ſuch an un-active nature in it ſelf, that it could never have com- 
menced any Action in its {eif, had not ſuch force happened to it either in 
time or Eternity ; therefore all the motion of matter which is now in 
the- World, is the effec of that adventitious force, whenceloever that 
force happened to 1t. | 

7. Becauſe all motion 1s the effe of the adventitious force, there- 
fore neither the parts of matter nor their motion, is the cauſe of the mor 
tion of other parts, which a re moved by their preſſure ; but that con- 
ctingent force, which moved the firſt parts, does move the others af- 
terivards, as this appears by experience ; ſo it is the foundation of al] 
the = of local motion, which are delivered to us by modern Ns- 
ruraliſts. | 

$8. Since therefore this force is the cauſe of all the motion, and thc 
ſyſtem of matter is framed into its faſhion by motion, whatever is the 
cauſe of the frame of the World, is the Author of this force; this force 
therefore is active in eauling the motion of matcer, bur is it ſelf the 
efiicacy of the agency of that aQive Being, which is the Framer of the 
World, if ſuch a one there be. 

9. Let us then here ſuppoſe (and afterwards prove) what we do Be- 
lieve, that it is God the Supream Being, whoſe agency by its efficacy 
did frame the World ; then this agency does not only a& upon tht 
ſurface or outlides of Bodies, becauſe then the efficacyof this agencyupon 
che interior parts of ſuch Bodies, depends upon the impenetrability;ex- 
truſion, and other modes of the exterior parts of ſuch moved Bodies: 
Now no agency whoſe efficacy depends upon the condition of other 
Beings, can be the agency of the Supream Being, whoſe agency 15 
and aRs without dependance. | The 


Il 


The divine agency acts therefore not as an effort by external pulg- 
on, but ating imminent]y in its ſelf, doth move matter jocally. 

10.The mutual refiſtance in the internal parts of a Body (as in the 
cafe of a bent-bow or ſpring) though the inward parts ſhou'd be all 
effected with ir, is yet nevertheleſs no Agency at all, but is the ſtop- 
2pe of the paſſage of ſome ſubtile moved matter, cauſed by the Oh- 
fructive configuration of the Parts, in a rigidor ſolid Body : Therefore 
the divine efficacy that moves matter, Acting imminently in it ſelf, 
2nd intimarcely in all the Pores of moved matter, is the cauſe of all re- 
:tion and Elaſtick renitency from the internal preſſure in Bodies; bur 
ſeeing ir does cauſe this by imminent Agency in it (elf, therefore it is a hi 
pure Energy. Now a pure Energy acting imminently in it ſelf, which f 
though ic moveth matter, yet doth not locally move it ſelf, * is a vi- Chap. >. 4 
tal Energy, and ſuch Agency is the Agency of Life; and if we mark 4 
i,, we have in our ſelves experience of ſuch an Agency in the motions, 
whereby we execute thoſe Actions, which we call properly humane. 

Therefore the force of the Supream Being,moving all moved matter, 
is the Efficacy of a vital Agency ; and conſequently there is Life in the 
Supream Being, if he be the Maker of the World. 

11. Yet is not this the Agency of a Life void of all Sence and Per- 
ception, for though its Efhcacy ſhould be fo grear, that it is ſufficient 
to move the mals of matter Locally, yet for want of contrivance, it can 
only make an impetuous joſtle, a confuſed jamble, or promiſcuous 
medly of Matter, but not a World. It is therefore the Agency of a 
conſciousLife, that can take cognizance of its own doings in it ſelf, and 
move Matter with delign, to produce a regular ſtructure of ſtupen- 
dious Mechaniſm (as is that of this viſible World)in a due proportion, {| 
order, and ſubſerviency of all irs parts ; now ſuch a conſcious Life is Cap 2. 7. 
a Mind. 4 

12. Yet neither is this the Agency ofa Mind, that is indeed ſagacious 
enough(if it happens to advert) to frame ſuch a ſtarely Edifice, bur yer 
in its ſelf, is wholy indifferent and unconcerned whether there be an 
beauty or uſefulneſs in the whole, or any part of it ; for though ſuc 
2Mind mav chance to make ſome very few, or very ſmall parts with 
ſome proportionablenefs, yet it is abſolutely incredible that many, or 
the confidera>le parts, ſhould have any comely order, or good ſervicea- 
bleneſs at ail 3 but that the whole material Syſtem ſhould be Erected, 
by ſuch utterly heedleſs Agency, into ſuch a goodly Fabrick, as is this 
which vie behoid with our Eyes, is altogether impoſſible, and is per- 
feRly contradiciious to the very Nature and Reaſon of Fortuitouſnels : 
It is therefore the Agency of ſuch a Mind as hath reſentments ; is Plea- 
ſed or Diſpleaſed; Approves, or Diſapproves its own doings : But a 
Mind indued with ſuch reſentments is a Spirit : That being chen to 


whoſe Agency the whole material oo does oweits preſent frame; 
2 15 
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3s nothing elſe buta Spirit, which worketh all in all by the counſel 
of his ;w. Will: If Geretore the Supream Being is the maker of ths 
World, he is not of a material, or any other nature but Spiritual. 

13. This is the Concluſion-that we were directly ro deduce; That 
no other Being but a Spirit is the Maker of the World. Bur I did not 

ove, but ſuppoſe, that the World had a Maker, yet that follows 
fikew!ſe as a Corollary. Thus; ELD 

The force which we feel cauſes all Local motion, is not natural to 
matter, but contingent, whenceſoever this force happened to matter; 
it is the cauſe of the World's frame. Ir is certain, no force whenceſo- 
ever it is, that moves not by counſel, could cauſe ſuch motions as are 
in the Worlds frame ; bur all force that moves by counſel. is the effi- 
cacy of a vital, mental, ſpiritual agency ; therefore the World that 
was framed by ſuch force, was made by the Agency of a Spirit. 
Theſe two documents of Nature, are both confirmed by Scripture ; 
which teaches expreſly that God is a Spiritz and in fix days the Lord 
made Heaven and Earth. : ; 

14. Now {ſince God the Maker of the World is a Spirit, and the 
ſapream Being, the Perfections that are included in his being the Moſt 
High, do ſpeak no other than a Spiritual nature in God; for be they 
never fo high, as they are Moſt High, they argue him to be no other 
Moſt High Being, but the Moſt High Spirit 3 hence then we can infer 
from the nature of the thing, chart God is therefore the Moſt High 
Life, the Moſt High Underſtanding, the Moſt High Will, but not 
che Moſt High Being of any other tort; and whatſoever is not the 
Moſt High Spirit, is not by Nature God, The Scripture teaches God 
is Life, God 1s Light, God is Love, to confirm us in this. 

15. Mr. Rich. Baxter following St- -#jtin, hath ſpoke a great deal of 
thoſe three, and has obſerved that a Trinity in Unity is imprinted up- 
on the whole frame of Nature, but then conteſſes, whether we call 
thoſe three, Life, Light, and Love: or Life, Inte!le&, and Will; 
They are not the Trinity of Perſons, and that they are nor, is mani- 
feſt from theſe Principles; for fince thele three expreſs the Effencial 
Nature of a Spirit, they cannot be the three Perſons in the Divinity ; 
becauſe if we thou!ld take every one «© tlieſe three by ir ſelf,for one of 
the Three Perſons, we ſhall then divice the one Nature into three, in* 
ſtead of giving the ſame intire Nature in three Perſonal Subſiſtences. 

I6: If there be no other Supream Spirit Subliſting at all, bur only this 
one lingle Supream Spirit, it is manifeſt then in the Reaſon of the thing, 
there is no more three Gods, though this One Supream Spirir, ſubſiſts 
intirely in Three diſtinct perſonal Subſiſtences, then there is, if it ſub- 
fiſts onely in One perſonal Subſiſtence. This I note Jp the firſt place, 
0 ſecure our Conception of God as One, whether there be One Perſon 
of the God-head, or Three; and it is not amiſs to obſerve, that w 
| caule 
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aſe the moſt high Being 1s che Supream Spirit, all other Natures 
(ſychmatter_is)are in their condition obnoxious to the Spiritual Nature. 

17. But it can hardly be worth while to note, that though Nature, 
Form, Frame, Fatiziong and fuch like Words, do in their derivation 
bem to connote the firſt riſe of things, yet Uie hath frequencly apply- 
«them, to {ignifie only the chings as they are in their {ſeveral kinds, 
without our thinking how they came to be what they are; and fo it 
miſt needs do, when we ſpeak of the Divine Nature which is Eternal. 
n like manner Exiſtence ſeems to in(inuate the firſt coming of things 
into Being ; bur in ule ic hath obtained moit commonly ro import no 
more, than that a thing 1s in being, and Subſ{iitence (:gnifies ithe fame 
wich Exiſtence, only connotes ſome permanency of Exilttence. 


CH A P. IV. Of the Spiritual Agency and Subſiſtence. 


A'AVG are now more diſtinctly to remark the ſufficiency of 
the Spiritual Nature, and the rather becauſe our buline(s 
othis World of Bodies is ſuch, as may deceive us. Our Workaas parts 
othiscorporeal Syſtem,is only moving the parts of matter from place 
to place, ſtaying or altering ſuch Local motion, and this we do not 
rithout raining and contention; hereupon we are apt to over-value 
this Power, which is bat an appendage, and that accidental, to the 
noſt eminent Fun&ions of a conſcious Life, as being no more than 
iconſequent of che Minds ſuperiority over that baſer Nature. Now 
keing the moſt radicalagency of the Spiricual Life, and that which dif- 
niminates ic from other Natures, Is, as we ſee (Chap. 2, 3. 4.) that 
whereby it diſcerns bztwixt Exiſtence and Non-Exiltence, or betwixt 
bmething and nothing. This would tempt us toluſpect, that a Minds 
tential Agency, is to give, or annul this being of things which it 
conceives in it {eif, and that in proportion to its ſuthciency; but ſhould 
this be true, yet it would be too great an aſcent to make at one ſtep,and 
rould but amuſe, ſhoud it be ſo abruptly expreſſed ; the eaſter wa 
(though ſomewhat farther about) I like beſt, which will be by conft- 
Gring firſt Lifes Agency as Intellectual, and then as Voluntary, and 
n this way enough may be ſaid with ſufficient Evidence. 
2. The Agency of Intellectual Life is thinking; now every one know's, 
liat he hath chat thing in his mind, which he is chioking of ; The ching 
therefore that is the Thought, does thereby ſome way ſubliſt .in the 
Mind. 1 know Men in their different moods, are wont to mare this 
Wbliſtence which things have in their Minds, ſome times more, ' and 
ſome times leſs than indeed it is : For when they obſerve (what is moſt 
rtinly true) that all their concerns in the World, all their injoy- 
meat of their Riches,all their Pain and Pleaſure, all their Miſery and 
Ricity in Life, are ſupported wholly by the ſtrength of we, 
votitt- 
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(14) 
Subfiſtence which things have in their own minds ; they-are ape to 
over-value it, and to think this Subſiſtence muſt needs be-very ub. 
ſtantial,that can ſuſtain ſuch a mighty weight as they believe thoſe things 
to have : On the other hand, when their Eye is turned from thei 
own intereſt, and they compare this Subſiftence,- with that which 
things have in the World, they frequently roo much deprecate and 
extenuate it; but however they think of it, this 'is certain, that this 
SubfiſtSence which things have in our Minds, is not juſt nothing at all, 
for were ic ſo, the Sun would be no more in my Mind, when I am 
thinking of it, than when I am not 5 and when I think of the Sun, and 
not of a Mountain, I ſhall yet have a Mountain as much in my Mind, x 
] have the Sun} for if this Subiiſtznce which we are now conſidering, 
benone at all,{there cauld be no cifterence, for nothing differs not from 
nothing. But why ſhould I Ar: ue this ? when every Man hath the 


. moſt certain of all demonſtrations to prove it, even his own inward 
{ Senſe and Conſcience, fo that if he contradidts it, his Heart will give 


his Tongue the Lye : Yet I muſt add, as the Man is, even fo is his 
Strength ; the greater ſufficiency any Mind hath, the more compleat is 
this Sublitence of things by their being conceived in it 5 and be the 
rate of it higher -or lower, it is al] the Subſiſtence which the Mind ca 
give to things; and whatſoever it is, it owes its being wholly to the Ic 
telleual Energy of the Mind. The Soul therefore by ics Eſſential 
Perſpicacity diſcerns this Exiſtence of things, and its oppoſite Nor- 
exiſtence ſo intimately, that it admits of no doubt ; for whether r 
no the Sun be in the Heavens, I cannot doubt, whether it be ia ny 
Mind or not, whilſt I am thinking of it 5 and therefore I can certainly 
know always, whether things have this Subfiſtence or not. * 

3. We are not to think that a matter fo naturally and neceſſarily 
known to us all, is tobe taveht us in the Scriptures, unleſs upon the 
by,where theyare teaching us other more proper Documents; and ſo we 
meet with it frequently as a thing ſuppoſed to be known already: 
For example, S:. Paul tells us, he hath the Philippians 1n his Heart, there 
fore they had this Subſiſtence in his Mind, and the Corinthians were 
in his Heart. The Deciples-re2fon many things in their Hearts : Things 
come into the Mind of him that thinks evil Thoughts 3 Serving Wood 
and Stone like Heathens, came into the Fews Minds : They jz: upl- 
dols in their Hearts; builoing God a Temple was in Davis's Mao and 
Heart. Feruſa/em comes into go02 Mens Minds. I know the things 
ſays God that come into their Hearts ; detaining part of the money 
and denying it, was the thing tha: Ananias and Saphira conceived 0 
their Hearts. It is no other SubſiRtence but this we ſpeak of, tlut 
St. Paul's boaſting had; it is this very ſubſtance or- Subliſtence 


which Faith gives to things hoped for. 


And | 
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Andit is the ſame Subſiſtence,the begininng of which we are to hold 

aft ro the end. This likewiſe yields the whole ſuppoſitum to all 

things merely ſuppoſed ; but this is over much proving, wereit not thar 

"aj nn oppolition way make ſomething of importunicy decent in 

the defence. | 
4 Wherefore (ince the Divine Nature is intellectual Life, Chap. 4.2. 4 

1nd the Natural Agency of ſuch Life is thinking, therefore in the | 

Nature of the thing 1t is certain, that God hath T houghts ; to which Nehe.;.19. 4 

evidence of Reaſon, the Scripture gives its atteſtation, Think of me, O Jer. 29.11. 

my God for go0d, 1 know the Thoughts thai ! have towards you, Thought s Plal. 92, 5. 

of Peace and not of Evil. Many are thy Thoughts to us ward, SC. | 
5, Becauſe the Natural Agency of an Intellectual Life, gives a Sub- Chap. 4, 2. | 

fitence to things in the Mind, by conceiving them in the Thoughts : 

Therefore according to the Reaſon of the Divine Nature, the things 

thought of by God, have by his thinking of then a Subfiſtence in 

the Divine Mind,nad this their ſubfiltence is proportionable,to the ſufh- 

ciency of the Divine Incelile& 3 accordingly the Scripture Teaches us, 

that things are in God's Mind by his thinking of them. Theſe things (ſays Jo> 10.23; 


Job ) has God laid up in his Mind. That which the Faithful Prieſt x Sam. 2. 
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hcceeding E/z's Houſe did do, was all according to what was in God's 35- 
Mind 3 and the Lord performeth che Thoughts of his Heart, in a J& 23-30 
Zievous Whirl-wind ſent down upon the Wicked, &c. 

6, But of the Subliſtence which things have, that is not by our con< 
eiving them in. cur Minds; we are to obſerve, 1/#, That when we 
have no alcerraining Evidence, - that ſuch or ſuch a thing Subſiſts in 
the World, yer the Eſſential Agency of Conſcious Life, perceiving 
the abſolure 1nmediate oppoſitfon -berwixt Exiſtence and Non-Exiſt- 
ence, aſlures us that one of theſe two is really the Caſe 3 for though my 
fpht may not certainly diſcern there are ſpots in the Face of the Sun, 
ret without the help of my Eyes, my Mind aſſures me, there either are 
ach (pots,or there are not. And 24. When we have ſufficient Notice of 
the Subſiſtence of (ach things in the World, yet is it the Minds ſame 
radical Perception betwixt Exiſtence and Non-exiſtence, which is its 
afarance that fo they do indeed Subfiſt. For example, Cogito, ergo 
jun, hath been thought a firſt Principle in Phyſtological Inquiries, and 
of prime evidence in it {elf : But were it not for this prime intellefal 
Agency of the Mind, diſcerning the difference betwixt Exiſtence 
and Non-exiſtence, ir would be perfe&tly indifferent 'to the Mind to 
conclude, cogito, ergo non ſum, Or, cogito, ergo ſom ; and this being {0 
inevery inſtance, it is plainall our knowledge which we have of the 
Subſiſtence of things in the World, depends on the force of this radr- 
cal Energy of the Soul. Now theſe rwo, (viz) The oppoſition be- 


wwixt Exiſtence and Non-Exiſtence, and the ;Subſiſtence of things 1n 
our 


( 16 ) 
our Thoughts, are ſo infallibly evident to us, that the moſt extray; 
gant imaginations of Phyrrhoniſme it ſelf, could never touch or 
in the leaſt affe& them. : 

So that in deſpite of all the Wickedneſs and Folly that can enter in. 
to Mortals,Ged will have this Teſtimony for himſelf inviolably Sacreg 
and fixed in their Hearts, by the help whereof they may (when they 
like to think ſoberly) come to the knowledge of the Truth. 
_ 7. When we perceive that things Subſiſt in the World, we do not 
only perceive that ſuch their ſubfiſtence does differ fromNon-exiſtence 
| bur likeiviſe from that Subſiſtence which they have by being conceived 
* in our Mind: For we are aflured, that they Subliſt in the Worlg, 
when they are not in our Thoughts, as well as when they are; and we 
can think of things that Subliſt not at all in the World, as well as of 
thoſe that do. | 

Since then the two Subſitences do thus differ, we may term the 
Subliſtence, which things have in the World, their real Subfiſtence; 
and that which they have in our Mind, their notional Subſiſtence; 
which is not therefore really no Subliſtence of the thing at all, but is 
not that real Subſiſtence, whereby the thing is what it is in the World. 


Our Conception therefore of things Subfiſtent in the World, 


gives them another diſtin&t Subſiſtence ((uch as it is) in our Minds, 

But we muſt obſerve farther, that becauſe in this caſe it is the very 
thing, and its Subſiſtence in the World, that the Mind conceives; 
therefore that thing and its Subſiſtence which is real in the World, do 
both notionally ſubſiſt in one Conception. I ſay the thing, and its 
real Subſiſtence in the World,do both ſubfiſt notionally in our Mind: 
Here then are two diſtin Subſiltence$ of the ſame rhing which do 
differ, notonly in number, bur in their condition or kind : Hence 
it follows; 

8. Becauſe matter (and its qualities) hath no power to conceive 
its own Subſiltence, therefore it can have in it ſelf only one of theſe 
Subliſtences, which is the real. When I actually conceive in my 
Mind the viftible World, or any part of it, I perceive that it hatha 
Subſiſtence in Nature, which is its real Subfiſtence, and a ſecond in 
the conception of my Mind, which is its notional Subſiitenc2; fo that 
the vitible World, and every piece of it, hath oniy one real Subſiſ- 
ence; but then the World, and its real ſubſiſtence, hath 2s many noti- 
tional ſubſiſtences, as} there are Souls actually thinking of it. 

9. When myMind does actually form a Conceptien of i:: own being, 
then does my Mind actually ſubſiſt in its ſelf, in ewo diitioct fublaſten- 
ces, the one real,:and the other notional 3 but when mv Mind doesnot 
actually conceive its own being (as we know the Minc does not, when 
itis wholly taken up with the Thoughts of other things) it has for 
that time one, one ſubſiſtence ia it felf, the really but not the notional. 
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10. Suppoſing then a Mind that without any diverſion, does always 


aAually conceive its own real ſubſiſtence, it is evident, that ſuch 
Aind hath perpetually cwo ſubſliſtences in it ſelf; the firſt in order, 
is its real ſubliſtence, and the ſecond, that in the Conception. Now 
fnce we ſuppoſe the Supream Spirit, is ſuch a Mind as is not ignorant 
ofits own real ſubſiſtence; and hath no dorment*- Powers that ir 
hould ever be diverted from the actual conception of it ſelf, therefore 
this Mind ſubſiſts perpetually in two different ſubliſtences. God there- 
fore the Supream Spirir, does in himſelf, ſubſiſt in no leſs than two di- 
tin ſubſiſtences, whereof the one is areal (ubſ{iſtence : But whether che 
ſecond be a real and ſubſtantial ſubſiſtence of the God-head, or only 
notional, I confeſs cannot be inferred barely from God's being of a 
mental Nature 3 but on the contrary, if he be a Mind of che very beſt 
of that ſort of Minds whereof our Souls are, or of any other belides 
the moſt High,or if the Supereminency of the Supream Mind above all 
others, be only its uninterrupted actual conception of its own being, 

f all others which it knows, it might be demonſtrated, that there 
{Chit one real ſubſiſtence of the Deity. We muſt therefore inquire, 
wherein is the Supereminence of this moſt high Being, that we may 
examine, whether there be in it diſcernably ſuch peculiar Characters, 
2yield us a ſufficient Evidence,that it has naturally more real ſubſiſten- 
5 than one; for if there be not,the nature of the Deity will not evince 
this point of the Churches Faith - Bur the Church is left wholly co its 
on proper province, and to pou it by Scripture ; and that proof 
however will retain its own full ſtrength, tho? this natural Evidence 
ſhould not be ſuper-added. 


CHAP. V. Of the Trinity. 


yY E have ſeen that no one can rationally deny, that the Di- 

vine Nature being mental, does ſubfiſt art leaſt in two 
diſtin&t ſubfiſtences; the firſt whereof is real, and tor the condition of 
the ſecond, we are to confider the peculiar CharaRers of the Su- 
pream Spirit, which we know to be ſuch attributes as thele. An in- 
dependent ſelf-ſubſitence. being /as ſome call it) tel! Originate, felt 


 fficiency, even All-ſufficiency 3 Omniporcence, Omniſcience, Ubi- 


Quity, [Immurability, Unity, Eternicy, moit perfect Truth, Goodnels 
Bleſſedneſs, Holynets, &c. Theſe may be proved both trom the rea- 
ſon of the thing, and Revelation, co be perfections of the Divine Na- 
fure; but I need not undertake here, what hath beea done by many 
others, and is univerſally acknowledged. 

2. This being he condition of God the Supream Mina, - we are 
fully aſſured by the Omniſcience, &c. of this Divine Mind. 1/. That 
whatever God does not cOntIIR 9908 really is nothing ; and we are 

no 
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no leſs aflured by the abfojure perfection of the Divine Truth, &+; 


24. That whatever God does conceive not to be, that hath no Veing, 
1- 


and is nothing. And 34. On the other hand, whatever God does po 
tively conceive to be, that really is or doth ſubſiſt. And 4th. The 
independent All-ſufficiency of God, &c. Aflures. us, that without the 


concurrence or aſhiſtence of any other thing whatever, this Divine 


Mind can poſitively conceive a thing to be. And from hence we 
can Argue, as from cercain Principles. 

3. That ſince God can poſitively conceive a thing to be, without 
the Preſence or Antecedent Being of any other thing beſides himſelf, 
hecan, when there was nothing elſe beſides himfelf, conceive a World 
to be, and if he does ſo, then according to the reaſon of the Mentz] 
Divine Nature (chap. 4.) the World hath a ſubſiſtence in the Diyine 
Mind, by ſuch a poſitive conception of it. | 

And becauſe God never poſitively conceives a thing to be, but ir 
doth really ſubfiſt in it (elf; therefore the World having a poſitive 
\ubſiſtence in the Divine Conception, hath a real ſubſiſtence in it ſelf 

4. Now ſince the real ſubliſtence of the World in it ſelf was made, 
and yet not made with hands,bur by the Agency of anAlmighty Mind, 
we muſt obſerve, that this Almighty Mind cauſeth all things, which 
it does cauſe in a way, whereby the mental Agency does effet. Now 
the mental Agency being conceptive, and every poſitive Conception 
giving a ſubſiſtence to the thing conceived in the Mind, that poſitively 
Cconceives it, (as is ſhewed, Chap, 4. 2.) the very ſubſiſtence of the 
World in it felf (being it is the effect of the Divine poſitive Concep- 
tion of it) is nothing elſe, but the ſubſiſtence of the World in the Dj- 
vine Mind cauſed by this poſitive Conception of it : So that all the real 
ſubſiſtence which the World has in it (elf,is its pofitive ſubfiſtence in the 
Divine Conception, as being poſitively conceived in the Divine Mind. 

And the abſolute perfe&ion of the Divine Truth, does fully affure 
us of this ; for the Truth of the Conception of a thing, is nothing elſe 
but its agreement with the real Nature of the thing conceived, Since 
then the Truth of the Divine Conception is abſolutely perfect ; when 


the World ſubfiſts in the Divine Mind, by the pofitive Conceptignof | 


i;,there is a moſt abſolute perfect agreement berwixt its poſitive ſub- 
{ifence in the Divine Conception,and its real Subfiſtence in it ſelf ; but 
no kind of agreement is abſolutely perfe&t, but a real identity: for fo 
long as one is not the other, whatever the Similirude 1s, there remains 
ſome dilagreement. Therefore there is a real identity betwixt the 
Worlds {ub{i{tence in it (elf, and its ſubſiſtence in the Divine Mind in 
the pctitive Conception of it: that 1s to ſay, they are really the very 
lame, as then thef{ubſiſtence of a thing, in the poſitive notion of it,con- 
ceived in our own Minds, is the vital 4 mpe 7c mpryury; (the vital re- 


prefentation of a thing) fo in the poſitive Conception of it in the Gs | 


Mind, is 7- 47%, the thing it felt 6. T 
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5. This mu ns the ground and rate of the diſtintion betwixt the 
notional and real Subſiſtence of things (mentioned cp. 4.) For ſeeing 
ſeeing the real Being of things in the World, is the ſame with cheir 
being poſitively conceived in the Divine Mind ; therefore as our 1 
thoughts are to God's thoughts, ſo is the notional ſubſiſtence of things 1G. 55. 9. # 
in our poſitive conception of them, to their ſubſiſtence in the poſitive ; 
Divine Conception, that is (as appears) to their real (ub{iſtence in che 
World. And as our Thoughts are not nothing,ſo the notional ſubſiſtence 
of things in our poſitive Conception of them, is not nothing neither. 

Since the real Being of all things in the World, is their ſubſtancial 
ſubſiſtence and preſence in the Divine Mind, the Deity it ſelf is pre- 
ſent (and more) to the very ſubfiſtence of every one of them, and 
therefore the World and every par: of-it,is really & ſubſtantially preſent 
in the Heart of God : and God is not placed in the heart of the 
World, or in any of its upper ſtories, from whence, -either by an un- 
accountable Vertue, or the Miniſtry of ſome Creature, he executes 
his Will upon m_ at a diſtance from him : Even as the notional 
ſubfiſtence which things have in our Minds, by our potitive conceiving 
them, is nothing elſe but their Being and Preſence in our Minds. If 
we conceivea Circle or Quadrangle, no part of the one, or Angle of 
the other hath any notional ſubfiſtence, but what is its very Prelence 
in our Mind. 

Therefore we Live, Move, and have our Being in God, becauſe 48s. 
weare his Off- ſpring, as being Conceived by him. | 

6. Becauſe the World antecedently to this poſitive Conception of 
it, in the Divine Mind was nothing, and this Divine poſitive Concep- 
tion of it gave to the Worlds ſublitance its real Subfiltence in its (elf; 
this Divine poſitive Conception is therefore the Creating of the 
World ; For Creation is giving a real ſubliſtence to a tubltance, which 
hath otherwiſe no real ſubſiſtence, and indeed is nothing 

7. And ſeeing God is ſelf-ſufhcient, he can ſubfift whether he does 

ſonivery conceive a World to be or not : therefore the Being of the 
World reſulis not neceflarily, from the Being of the Deity, bur is free- 
ly Created and Eſtabliſhed. The World therefore is. or is not, as it 
pleaſes God to conceive it. 

8. Thus it is with a!l cemporary Beings, which as ſuch have no ſub- 
ſiſtence, and are nothing antecedently, to the pofitive Conception of 
them, in the Divine Mind. But becauſe the Deity it ſelf, as has 
been ſhewed (chap. 4. 10) has another ſubfiftence, antecedencly co 
that ſubfiſtence of ic, which is in its pofitive Conception, by the 
Divine Mind ; not only this other ſubſiſtence ( which 1s the firſt 
in order, and which the Deity hath otherwiſe then by Conception } 
iS Eternal, but likewiſe the ſubſiſtence of the Deity by Conception in 


the Divine Mind, is Erernally fo I for fince nothing really is, but what 
2 . is 
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is, but what is politively conceived by the Divine Mind, and the Being 
of the Deity in its firſt Subſiſtence is eternal ; therefore the Being of 
the Deity in ics firſt Sublittence is erernally conceived poſitively in the 
Divine Mind ; conſequently the Subliſtence of the Deity in the -poji. 
tive Conception of it in the Divine Mind, 1s alſo eternal. 

g. It hath appeared from the condition of the mental nature, that 
the Deity doth {ubliſt in two diſtinct perpetual (that is Eternal) ſub- 
fitences, whereof the one, that is the firſt, is a real ſubſiſtence of the 
Divine Nature, and the other is a ſubſiſtence of the Divine Nature, 
by being conceived in the Divine Mind. Now {ince the firſt is a rea] 
and ſubſtaotial ſubſiſtence of the Divine Nature, and yet not a ſub- 
fiſtence by-being conceived in the Divine Mind, and the ſecond (whe. 
cher ſubſtantial or noc) is a ſubſiſtence of the Divine Nature by. being 
conceived in the Divine Mind ; theſe tio ſubſiſtences of the Divine 
Nature, are ſubſtancially diſtin&; for ſeeing the firſt ſubſiſtence is 
ſubſtantial, if the ſecond be not ſubſtantial, chere is a ſabſtantial di- 
ſtintion berwixt them. Becauſe any ſubſiſtence that is ſubſtantial, 
is ſubſtantially different from one that is not ſubſtantial 3 but if not 
only the firſt ſubſiſtence of the Divine Nature, but likewiſe the ſecond 
be ſubſtantial, then becauſe the one ſubſiſtence is not the other, the 
one real ſubſtantial ſubſiſtence, is not the other real ſubſrantial ſub- 
fiſtence, and therefore they are ſubſtantially diſtin one from the 
other. 

10. It remains therefore to be inquired, whether theſe two ſub- 
filtences which are thus really diſtin&, do differ as a real, from what 
is not real, or as one re#l differs from another real: now becauſe 
this nature is an Omniſcient Mind, and an Omniſcient Mind does ever 
poſitively conceive its own Nature, and becaule the Perfe&ion of the 
Divine Truth is ſuch, that whatſoever ſubfiſts in the Divine Mind by 
being poſitively conceived, hath by being ſo conceived, a real and 
(ubſtancial ſubliftence : therefore this ſub{iſtence of che Divine Nature 
which is by ſuch pofitive conception. 1s real and ſubſtantial. And be- 
cauſe the firſt ſubliſtence is ſubſtantial as well as this ſecond, therefore 
they differ as one real from another real; therefore there are two rea] 
{ub{lantial ſubfiſtences of the Divine Nature, which are ſubſtantially 
diſtinct the one from the other. 

11. By this account i: likewiſe 1s plain, that the conception where- 
by the Divine Nature ſublifts in its ſecond ſubſiſtence, is not a concep- 
rion creative of the Divine Nature; for a creative conception gives 
being to a ſubſtance that otherwiſe hath no real ſubſiſtence, bur the 
{ubſ{rance which hath irs ſubſiſtence by this conception, hath otherwile 
a real ſubliſtence. I lay therefore this conception 1s not creative ; 


but yet it is procreative or generative, by which I mean, itis ſuch a 


conception whereby a {ubſtantial nature hath a ſecond real hay” 
whic 
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which hath otherwiſe than by conception, another real ſubſiſtence. 
And this procreative or generative conception infinitely. differs from 
thecreative ; for the creative is indifferent, becauſe God may be, and 
yet may or may not create a World ; but this procreative conception 
of the Divine Mind, is eſſential to its nature ; and therefore the ſecond 
real ſubſiſtence which is by this procreative or generative conception, 
natural to the Being of the Deity, as well as the firſt. 

12. The Divine Mind in its firſt (ubſiſtence does conceive the Di- 
vine Nature. If this Divine Nature io conceived, be not the fame 
the very ſame wich the Divine Mind,that doth conceive ir,then there is 
ſome defect in the truth of the Divine Conception, God conceiving 
not his own very Nature, but ſome other Nature inſtead of his own; 
which is contradictious to the Attribute of the Divine Truch. We have 
therefore the aſſurance of God's Eſſential Trnth, that it is the ſame, 
thevery ſame Divine Mind, the very ſame Divine Nature, ſubſiſcing in 
the firſt of theſe two real Subſiſtences, not conceived,and in the ſecond, 
conceived. Therefore there is really and truly only one and the very 
me God ſubſiſting in theſe two real Subſiſtences, which are really di- 
ſin& Subſiſtences. | 

13. If the Divine Nature really ſubſiſting be not God indeed, then 
to be God, and not to be God, 1s all one (which is a contradiction :} 
but if the Divine Nature really (ubſifting be God indeed, then the 
Divine Nature really ſabſ{tfling in the firſt real ſubſiftence is God in- 
ded, and the Divine Nature really (ubſiſting in the ſecond real fub- 
fitence is God indeed. fo that each of the two is God indeed, as well 
23 both is God indeed. 

14: Now ſince the Divine Mind in its firſt ſubſiſtence does conceive 
the Divine Nature, and that nature hath by ſuch conception a ſecond 
diſtin ſubſiſtence, therefore the firſt with reſpect ro the ſecond (ub- 
tence of the Divine Nature, is the Parental ſubſiſtence of rhe Divine 
Nature ; and the ſecond with reſpe& to the firſt, is the filial ſubfilt- 
ence of the Divine Nature. | 

15, It hath been thewed before, that it is of the Effſence of a men- 
al nature to conceive ; wherefore {ince God in- the fil5al ſubſiſtence, 
5 the divice mind fubſtancially fubſiliing, he does in this ſecond fub- 
itence conceive the divine nature. Bur then the conception, where- 
by the divine niind in its ſecond ſubſiſtence does conceive che divine 
Nature, is not rrocreative. And the reaſon of this is heedtutily to be 
Obſerved ; for the very form of this ſecond ſubfiftence is Divinus Con- 
cet ; and therefore the divine mind in this ſubſifteace conceiving, 
imports uo more, than this its own formal ſubſiltence of rhe divine 
nature 3 and conlequently by ir, there is no other rea] ſubſiftence of 
the Deiry but preciſely its own; for when a thought thinks,a life lives, a 
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1s, of a Concepts 15; fo that when the Divine Conceptus Conceive irs 
own nature, this is neither more nor leſs, than the Divine Concep(y, 
does actually exiſt in its own Eſſential Subſiſtences 3 therefore this 
Conception, which the Divine Mind in this its ſecond Subſiſtence hath 
of its own nature, inferring no other Sudbſiſtence of the Deity, bur only 
its own, is not & Procreative Conception. | 
16. The Conception, which the Divine Mind in its firſt Subſiſtence 
Cap. 4. 10. does conceive, is procreative of another Subliſtence of the Deity, but 
Cap. 5. 19. then this Procreative Conception is one and eternally the ſame. Now 
becauſe the Conception,which the Divine Mind in its ſecond Subſiltence 
Cap. 5- 15- hathyis not procreative, therefore according to the reaſon of the Divine 
Nature, the Deity hath no more than one and the ſame Subſiſtence by 
being conceived. There is then but one Filial Subfiſtence of che Dt 

vine Nature, and that is eternally the {ame. 

17. But yet the Divine Mind in its ſecond Subſiſtence does conceive 
with a Conception, creative of other things 3 for though in this its ſe- 
cond Subſiſtence, its conceiving its own Beinz, is preciſely its own (e- 
cond Subſiſtence, yet it is plain conceiving a World is not ſo. Now, 
becauſe whatever is poſitively conceived by the Divine Mind, hath 2 
real Subſiſtence by its being ſo conceived ; therefore the Divine Mind 
in its ſecond Subſiltence, whenever it conceives any other Nature be- 
ſides its own, does conceive with a creative Conception, which gives: 
ſubſtantial Subſiſtence to that other Nature conceived. Therefore the 
Divine Mind in its firſt Subfiſtence only, does by conception procreate 
another Subfiſtence of the Divine Nature, bur both ia 1ts firſt and (& 
cond Subliſtence, it doth create the World. Thus doth the condition 
of the Divine Nature diſcover, that God, the Creator, doth ſubſiſt in 
*No leſs than two real ſubſtantially diſtin& Subſiſtences : For if we 
will not affirm God to be a Dependent Being, or aflerc other things to 
be independent; if we will not reduce him to the meaſures of a Cre: 
ture, nor deny him in truth to be the Creator, we cannot deny, bur at 
leaſt there are two real diſctin& Subliltences of the Deity ; but whe- 
cher the Moſt High Being diſcovers it (elf ro have a third, comes now 
to be conſidered. 

18. In order to which we muſt remember, that every Mind, that is, 
Cp. 2.9. Spirit ( animus) hath reſentments, whereby it is pleaſed or diſpleaſes, 
liketh or diſliketh, and that no Mind could frame the World but: 
"4 N3Ge- Mind indued with Spirit. The Divine Mind, as has been lhewed, 152 

P53 + Spirit 3 which is alſo certain, from the Attributes of the Deity; for i 
the Divine Mind was without reſeatments, it would have no concern 
for its own, or any other Being: It would not indeed like evil, but 
neither would ic like good ; it would not be miſerable, but neither 
would it be bleſſed; it would not be unholy, but neither would it be 
holy, as being a Nature wholly uncapable of ſuch perfections. Put its 
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fare, and confeſſed by all, that goodneſs, bleſlednefs, and holinels, are 
efential to the Divine Nature, which therefore has reſentments, and 
likes or diſlikes, is pleaſed or diſpleaſed. Now theſe being in God, the **, 
reſentments of a conſcious life, they are therefore voluntary, and con- Cap. 2. 9- 
{quently God wills or nills, as he likes or diſlikes. Theſe things be- 
ing acknowledged, and certain 3 I 
19. [obſerve the natural good of every thing ia its felf, is the pre- 
ſervation or improvement of its Being : an2 that is naturally good ro 
ather things, which contributes naturally to this good of them. All be- 
xevolence therefore (that is to ſay, all willing of good) does will the 
teing, or improvement of the thing, to which it is benevolent. Now 
it being infallibly certain, that God does not diſlike his owa Divine 
arp. for it is the very Spirit of the Devil, todiflike his own Being, 
1nd the Divine Being too 3 and it alſo being certain, that he is not in- 
different towards it, for that is repugnant to the Spirit of his Mind ; <P: * 9 
therefore he does like the Being of his own Divine Nature ; and be- 
cauſe he wills as he likes, therefore he does certainly will the Being or 
Iaprovement of his own Divine Nature; but becauſe the Being of 
the Divine Nacure is the Moſt High Being, and it is contradicious to 
the whole Nature of all Beings, to be higher than the higheſt Being c:p. 3, «. 
adually is, it is therefore a contradiction for any Volition that wills 
ing, to will the Improvement of the higheſt Being; conſequently 
tht Divine Volition, which wills the Being of his own Divine Nature, 
\ | $acomplacential benevolence, whereby preciſely the Being of the 
\ | Divine Nature it (elf is willed. 
| 20. Every Volition which really wills the Being of any thing, if it 
| | &*anabſolute Volition without Reſerve, it does fo will the Being of 
| | that thing, that the thing does really fubfiſt by being fo willed, if in 
- | ale it be in the power of that will; but if che thing willed does noc 
) | fabſiſt thereby, then ic is from ſome defect in the power of that will, 
- | from whence ſuch a Volition becomes a vain and empry with. But 
t | God's Volicion of the Being of the Divine Nature, is an almighty, un- 
. | reſerved, all-ſufficient will.az; of its therefore through no defect of 
x | Power, is the Divine Volicion a Vain or empty with; and conſequently 
tne Being of the Divine Nature is, and does ſubſiit for Being fo wit- 
; | & with ſuch an almighty Volition : for it is a contradiRion for that 
3, | Mtto be, which is willed unreſervedly by an omniporear Mind, even 
; | xcauſe it is willed , and fince it is the real Subfiſtence of the Divine 
2 | Natare that is willed, therefore the Divine Nature has really ſuch a Cap. 5. 19 
if | Wliſtence by being fo willed, even becauſe it is ſo willed. 
m | , 21. Now becauſe this Divine Volicion doth ſtatedly exert it (elf, 
ur | Nis Subfiſtence of the Divine Nature doth proceed fatedly from ſach 
ted willing; che Being of the Divine Nature therefore in this Sub- 
elce, is by proceſſion. 4 
22, And 
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22, And as I remarked concerning the ſecond Subſiſtence, fo I mgy 


Cap- 5 15. proportionably of this Subſiſtence ; for it never proceeds forward t 
"> *” another Subſiſtence of the Divine Nature by Volition, becauſe all Sub- 
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filtence of the Divine Nature by Volition, is no other than this very 
Subfiſtence of the Deity. 

23- But though the Deity in this Subſiſtence never proceeds for- 
ward to another Subſiſtence, by willing the Being of the Divine Nz- 
ture; yet that hinders not, but the Divine Nature in this Subſiſtence 
may efficacioufly will the Subſiſtence of that which is not the Divine 
Nature, ſuch is the World; and conſequently the Divine Nature in 
this Subſiſtence of it, is no leſs creative of other things, than in its two 
forementioned Subſiſtences. 

24. I ſay the other two; for the firſt rea! Subſiſtence of the Divine 
Nature, being its Subſiſtence in vital Agency conceiving, and the fe. 
cond being its Subſiſtence by being conceived, they are really two di- 
ſtin& Subliſtences, and this real Subſiſtence by proceſſion being neither 
of them, it is therefore really diſtinct. 

25. No Nature is willed, but a Nature conceived in the Mind:;there- 
fore the real Subſiſtence of the Divine Nature by conception, accord- 
ing to the reaſon of the thing, is in order before its Subfiſtence by Vo- 
litionz and becauſe the Subſiſtence by conception, is in order poſterior 
to the real Subliſtence of the Divine Mind conceiving the Divine N+ 
ture ; therefore the Divine Mind conceiving, that is the Deity in its 
Parental Subſiſtence, is the firſt in order, and the Divine Mind cor- 
ceived. that is the Deity in its Filial Subſiſtence, is the ſecond, and this 
its Subſiſtence by being willed, is in order the third ; which becauſe it 
is by Volition, is therefore the Deity in its Spiritual Subſiſtence. 

26. Yet it is no other Nature which really fabſiſts in this third Sub- 
ſiſtence, but the ſame which tubſiſts in the ocher ewo ; for as I ſhewed, 

. it is the ſame, the very ſame Divine Nature, whoſe Subſiſtence is 
willed ; therefore only one, and the ſame God ſubſtantially ſubſilts 
all theſe three diſtin real Subliſtences. | | 

27. If the Divine Nature rea!ly (ub(i' ing be not God, then there is 
no God; but if the Divine Nature :e!ly tublifting be God, then the 
Divine Nature really ſubtiſting in this third real Subliſtence, is Goc; 

{o every one of theſe Three is intirely the one God, as well as all t!s 
Three intirely is the one God. 

28. To conclude theretore, having learned from the things that are 
made, and the Creation of the Worid, that God is, and is the Moſt 
High Being, the Supream Spirit, we are in conſequence to acknowledge 
from the perfeions of the Supream Spirit, that he {ubfifts in three 
really diſtin& ſubſtantial Subliſtences. But this conſequence we hal 
not perceive, unleſs our underſtandings have firſt cleared themſeives 
from falſe apprehenfions of the Spiritual Nature ; for if we only bui 
upon our childiſh fancies, and conceir a Spirit to be an extended Wy 
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tance, but much purer than the thinneſt Air, or ſubtileſt Ather ; and 
thinking it not_yet rair enough, refine it higher into a meer imagi- 
nary ſpace : or finding all places full of bodies, that we may find room 
for it to exiſt in, afhx to it penetrability, or ſome ſuch arbitrary no- 
tionz we ſhall as certainly conclude according to this proceſs of 
Thoughts, that the Supream Spirit hath but one real Subfiſtence, as 
we are ſure that matter hath no more. But if laying aide ſach inco- 
herent notions, we ground our Thoughts of- a Spirit, upon what Na- 
ture it ſelf (God's Grace aſſiſting) does plainly teach us all, we ſhall 
then be fully convinced, that there is a Being, -which does conceive a 
difference betwixt Exiſtence and Non-exiſtence, betwixt ſomething 
2nd nothing ; which being ſo, conceiving is a Mind or Spirit ; and thar 
this Mind forming Conceptions of its own Being, or of other things, 
does thereby give them ſuch a Subſiſtence in it ſelf, as is anſwerable 
to its conceptive Abilities ; of which alſo Nature gives us an abſolute 
Afurance. This will lead us dire&ly to conclude; that the Supream 
Spirit does indeed ſubfiſt in three really diſtinct Subfiſtence, according 
to the reaſon of its moſt bleſſed PerfeRtions. For God ſubſiſts in vi- 
tal Agency conceiving his own Nature 3 as God is really true, he does 
46 really ſubſiſt by being ſo conceived. God abſolutely wills the 
Being of his own Nature; and as God is really holy, he does alſo re- 
ally ſubſiſt by being ſo willed. He that denies this, denies in Reaſon 
the Being of the Supream Spirit ; he that confeſles it, confeſſes Three 
real Subliſtences of the Moſt High Being. God ſays of himſelf, 1 am 
that 1 am; and conformably we may ſay, he is Exiſtence in a Sub- 
ſitence; and he is no leſs ſo, in real Truth; and he is no leſs fo in 
real Holineſs. And when we have faid this, we may perceive, we 
have ſaid at once, that he is the Supream Spirit, and that he fubfiſts in 
2 Trinity of real Subliſtences, if we do but obſerve, that there is no 
Truth, but what ſubſiſts in a Mind (the Truth of a notion in a no- 
tionz] Subſiſtence, and the Truth of a thing in a real Subſiſtence) and 
that there is no Holineſs, but what ſubſiſts in a Will. 1f therefore 
we do not disbelieve God's real Truth and Holineſs, traducing there- 
y his'great and terrible Name Jehovah, we are in reaſon to confeſs 


the ever Bleſſed Trinity. 
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L, Ro. we proceed to the Scripture Evidence, we may obſerve, 

Firſt, ſome Natural, Secondly ſome Moral Conſequents, 
reſerving the Practical to the cloſe of all. In deducing the preceeding 
account of the Trinity,” I oft uſed the terms [becauſe and conſequent- 


ly] which are to be underſtood as cual or conſequential in arguing, 
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not in the reaſon of the Exiſtence : For we having in our Mind a prior 
Evidence of one Divine Perfection or Subfiſtence, do thereby diſcern 
that this perfe&tion or ſubſiſtence is of ſuch a Condition, thar 
itd oe s not ſubſiſt without another, but in the Divine Nature, or irs 
Subfiſtences. There is no Cauſe or Conſequent, there being nothing 
in God before or afcer, either in cauſation, or in time. Burt we per. 
ceive the Divine Mind doth nor ſubſtantially ſubſiſt conceiving the Di. 
vine Nature, if the Divine Nature doth not alſo ſubſtantially ſubſift in 
conceptu. And the Divine Nature being ſpiritual, doth not in its two 
firſt ſubliſtences will its own real ſubſiſtence, if it does not alſo really 
and ſubſtantially ſubſift, being willed by an Almighty volition. By this 
whole proceſs therefore, we are to underſtand, that the Divine Ns 
ture is ſuch, that according to its condition, it does fabliſt in Tri. 
nity, but the cauſe of its doing ſo is not affigned, only the cauſe of onr 
apprehendiong it. 

From hence we ſee that the three real ſubſiſtences being natural in 
the Deity, ſince the Deity is Eternal, the Nature, and all its three 
real ſubſiſtences are therefore coeternal- As we would fay, whether 
matter be Temporary or Eternal, its ſubſiſtence and its three dimen: 
ſions are all Contemporary, or Coeternal. 

2. By the like reaſon, we ſee there are no more than three diſtin# 
real ſubliſtences of theDeity. For {ince the ſupream life, light,and bene 
volence, or the ſupream life, mind, and will, do complear, or are 
the intire ſpiritual nature, there are neither fewer nor more ſubſiſten- 
ces than agree to the reaſon of ſuch a nature. - 

And as that has appeared to be no leſs than three, ſo we find no 
more belong to ſuch a being. 

About thirty years ago came forth a Pamphlet of the Origenian Do- 
Arine, which, as I remember, was to this efftet. The ſuper-abun- 
dant fulneſs of Being in the Deity, did repreſent it elf in a ſecond 
f1bfittence, which though ſomewhat rebated in its perfe&ions, was 
yet nevertheleſs really Divine - and ſo proceeded to a third, which 
was inferiour to the ſecond, but yet truly Divine likewiſe ; and then 
the Divine fxcundity being ſo far exhauſted, that there could be no 
more Beings truly Divine: what was made afterwards, was Created 
Celeſtial Spirits, and the Souls of the World, and then Martter: a ſub- 
ſtance wholly paſlive ; and then what was not wholly ſubſtance, ſuch 
25 material forms, which ſome account evanid ſubſtances, others 
moods and accidents of matter, and ſo being quite effe&ed it ceaſed, 
But this ſhould not have been given us as the Origenian, nor yet as the 
Genuine Platonick Doctrine of the a it we may believe the 
Factors of that Philoſophy, for that (they ſay) was nearer the trath, 
if nor the very truth, whence ſoever its Heathen Author came x fo 
But whether Platoreceivd.it from the Jews, who in his time, an - 
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fare, had their Synagogues for Worſhip in Greece, or from others that 
learned it from them, or from ſome Ancient Tradition, or from the 
reaſon of the thing (which I have ſhewed to be practicable) we are 
no ways concerned to know. But it is true, this Scheme was 
conſonant to the opinion of the later Platoniſts, and! from ſome ſuch 
-wented model of old, the Arrian Herefie ſeems 'to have had its riſe, 
ome few Texts of Scripture being prefled by force to ſerve the Hy- 
nochelis For this whole draught is meer preſumption, and arbitrary 
ftion, which though ic be laden with a thouſand abſurdities, yer has 
noground to ſupport it, bur the pretty fancy of a gradation, where- 
by they would avoid what they account the too great diſtance betwixt 
the Divine Nature, and the Created. But (ince God is infinitely Blef- 
ſed over all, there will be an infinite diſtance betwixt che perfeRions 
of his Nature, and thoſe of all Natures not infinite. So that this is a 
Fibrick erected without any Foundation, and would not anſwer the 
uſe it was deſigned for, though ic had been never fo well ſupported. 
Such fineneſſes may indeed ſerve to entertain the leiſure of a Reader, 
but every confiderative Man frames the Counſels of his Life upon the 
folid Evidence of Nature, and not on the concinnity of a pickquaint 
Wit. And to ſpeak a ſad truth, the licentiouſneſs of Hypotheſis-Ma- 
kers hach done unſpeakable miſchief ro the preſent Age, that is 
of it ſelf but coo much addicted to the gaity of Romantick Conceits. 

But for what concerns the Divine Being in this deviſed Scheme, 
we may obſerve , that it is plainly frivolous: for ſhould the reaſon 
why the prime ſpiritual Nature does ſubfiſt in no more than three 
repreſentations be as he ſays it is, becauke the fecundity of the Divine 
Being was exhauſted {o far, that it could yield/no more afterward ; 
with the like reaſon we are to aftirm, that God made Matter (which 
s the prime Corporeal Nature) to fubſiſt only in' three dimen- 
hons for this very Reaſon, even becauſe there was not ituft enough in 
it to repleniſh four dimenſions or more. But as we fee well enough, 
that the too great conſumption of matter 1s not the reaſon why it (ub- 
its only in three gimenſtons, bur becauſe the Corporeal Nature is 
perfectly compleat in theſe three, and an extended iubjlance 15 unca- 
paole of more. | 

In like manner we learn, that the Deity exiſts in no more than 
firee (ubfiltences, not for lack cf any fuffti-tency for Sen te is not 
the Supream Being) but beciuſe his Sviricual Nature (as his ugen 
leen) is perf2+t in theſe, and admits no more. 

3. And for the inequality of theſe three, ſuggeſted in the Hypotie- 
(is, it is alſo respuznant to the perfetions of the Deity. For fince 
the Divine Nature is iacependent on any.other thing, that ſubſiſtence 
which it has in the agency of an Eternally Holy Will, is equal ro 
that which ic hath in the agency of pe ronaprpl Perfect Truth 3 _ 
. 2 CAC 


(28 ) 
each of theſe is equal to that ſubfiſtence which it hath in the agency 
of an Ecternally Conſcious Life. 

4. The three Divine Subliſtences have been thought by ſome tobe 
only our partial inadequate conception of the one Divine Nature and 
one Writer obſerving that the Divine Inteile&t and Will have com- 
monly been conlidered in the explication of the Trinity, he has 
through great ignorance (not without ſcornful ſlander of the Catho- 
lick Faith, and contumelious uſage of the Divine Majeſty) expoſed 
them ro the World under the approbrious ſtyle of Faculty Godj: 
' But it appears from the foregoing account of the Trinity, that ſuch 
apprehenſions and wrath are from meer miſtake for the infinite Life, 
Light, and Love, or the infinite Life, Mind, and Spirit, is intirely 
the Divine Nature, and this ſubſiſts intirely in the firſt ſubſiſtence, 
conceiving, and intirely in the ſecond, conceived, and intirely in 
the third, willed. 

5. Since the Divine Mind in its firſt ſubſiſtence is not it ſelf. 
unleſs it does conceive the Divine Nature, and yet there is no concei- 
ving the Divine Nature, if there be no concepts of the Divine Ne 
cure, and vice verſ# no conceptas of the Divine Nature ſubſiſts, if the 
Nature ſubſiſts not conceiving it: therefore the firſt and ſecond ſub- 
Nanrial ſubſiſtence of the Divine Nature are not at all chemſelves, if 
they be ſeparated. 

5. Again, no Nature ſubſiſts by being willed, unlels it alſo ſubſiſts 
in conceptu, therefore the ſubſiſtence of the Divine Nature by volition 
is not it ſelf, if it be ſeparated from that ſubfiſtence of the ſame 
Nature which is ix concepts. Therefore no one of theſe (ubfiences of 
the Divine Nature ſubfiſts at all, or is its ſelf,unleſs all three ſubſiſt in 
coexiſtence. 

6. But though they be inſeparable, yet every one| in their coex- 
iſtence is in it {elf independent : for though no one is it ſelf, unleſs 
in union with the other, yet being in union, each is what it is by its 
own independent ſubliſtence ; therefore though the Parental ſubfiſtence 
is not it (elf what it is, if ic be not coexiſtent with the other ewo, yet 
being in union, it is wha: it is by its own independent ſubſiſtence. 
And for the ſame Reaſon, neither is the ſecond, nor the third it ſelf, 
if not in union with the other two, but being in coexiſtence, each 
is what it is independently, and conſequently every ſubfiſtence is as 
independent ({ubliitence. 

7, Theſe three ſubliſtences have yet their order, and that not arbi- 
crary, bur natural. In the Angles of an equilateral Triangle, any one 
is the fir{t arbitrarily, as we pleaſe to begin ; bur in natural order they 
are all ſimulrcaneous : but in a ſolid, the length is in natural order, the 
tirſt dimenſion, the breadth the ſecond, and the depth the third. The 
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in concept, though it does connote it. but rhe ſubſiſtence in concepes doth 
both ſuppoſe and connote the firſt, and the ſubfiſtence in volition 
doth ſuppoſe and connote both the other. So here is but one the firſt, 
and that is the firſt in the Natural Order, therefore there is but one 
Principle in the Gochead, and then the {econd ſubſiſtence, and third 
in the Natural Order. But 1 hen the firſt is called the Fountain and 
Original of the Trinity, theſe expreſſions are ſo very Metaphorical, 
that though they ſound not amils, yet their ſenſe is very unde- 
terminate. 

8. The three ſubfiſtences have alſo a mutual inexiſtence or in-being 
of one in the other, thaf is to ſay,, not only the one individual Nature 
exiles ſubſtantially in three diſtin (ſubfiſtences, but every one of 
thoſe ſubſiſtences hath mutually a real exiſtence in the other two; for 
exzmple, the Divine Nature in its firſt ſubſiſtence is God net con- 
ceived 3 but this ſame Divine Nature, and its firſt ſubſiſtence are po- 
tively conceived to be, and therefore both this Nature, and its firſt 
ſubfiſtence have in this conception a conceived ſubfiſtence, which is 
2 ſecond real (ub{iſtence ; but then the firſt ſubſiſtence of the Deity 
mconceived, is the firſt ſubſiſtence ſubfiſting iMflts own proper form ; 
but as it ſubſiſts in the ſecond, it is not ſo, bur in the conceived ſub- 
fitence, and in the third, in the willed ſubſiſtence 3 and correſpo:;- 
dently it is in the reciprocal in-being of the other two ; this is plain 
inthe notional ſubfiſtence of things in our own Minds, and this 1 
take ro be the mutual conſciouſneſs, which a very Learned Author 
of late hath art large diſcourſed of in a Book of great inſtruction. 

9. The Subſiſtences being thus in themſelves, and thus related to 
exch other, it is manifeſt, that every one of theſe 15 God, and all the 
ſame God, becauſe the ſame Divine Nature does ſubſtantiajly ſubſiſt 
ntirely and equally in all, and in every one of the Three. Therefore 
the fame Glorious Nature, the ſame Supream Majeſtick Nature, the 
ame Incomprehentiible, Erernal, Omnipotenr, Uncreated Nature, 
does ſubfiſt one and the ſame in all, and every one of the three Sub- 
litences. Therefore there is dur one Uncreate, one Almighty, Eter- 
nal, Incomprehenſi>le. one Supream in Glorious Majeſty. 

10. This one Bleſſed Mind 1n all irs Subliſtences does operate with 
one agency upon all other Inferiour Beings thar. are in the Univerle. 
Now as we find in our ſelves If our Life, Underſtanding, and Wil 
have internally among(e themſelves divers intereſts, yet their energy 
n the motion, whereby they move our Bodies from place to place, 
15 blitz one, they therefore Field but one force, that moves the hand 
or foot in one only {Ingle Line, ſtraight, or crooked. Wherefore, 
though the Deity in all its three real ſubſiſtences operates upon other 
things, vet there is but one Divine Agent, - and one Divirs Agency 
n the VCorld, There is tlien out one Creatour, one Redeemer, 
One: 
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one Sandtifier ;, there is but one Inviſible, Adorable Being, one Lord 
one King, one Judge, one Majeliy ro whom all ſubjeRion is due, * 

11. Let us now proceed to the Moral Confequents- The Phyſical 
Goodneſs of the Divine Nature. is the Divine Nature it (elf, confider- 
ed as a thing to be willed. Bur the Moral goodnels of the Divine Nz- 
ture, is its free willing of the Divine Being. Since therefore the Di- 
vine Nature itſelf in its third (ubitantial Subſiſtence, does ſubfift in 
this All-mighty, but free Volition of the Divine Being ; therefore this 
free Volition, which is the Divine Moral Goodnels, bath in God a ſubs 
ſtantial Subſiſtence : So that Moral goodneſs is ſubſtancial in the Dj- 
vine Nature,but is not fo in any other Nature how ſublime foever. In 
this ſenſe, none is good, (ave one, that is God. 

12. Becauſe this free Volition is a complacential Volition, and is 
the Divine Moral goodneſs which is ſubſtantial 5 therefore the Divine 
Bleſledneſs, which is his being moſt highly pleaſed, is alſo a ſubſtantial 
Blefledneſs; and this alſo as ſuch is an incommunicable Attribute. 

13. A Complacential Volition is Joy, and Delight. Now Mental 
Glory is the fulneſs @ Joy in the Mind, exulrting in the ſtabilicy and 
compleacnels of the Bleſſedneſs of its own Being: Therefore the Di- 
vine Glory, which is the ſame with the Divine Joy, as the Divine Joy 
is the ſame with the Comp)acential Volition, hath alſo a ſubſtantial 
Subfitence in God. We conſfeis, that Coodnels, Blefſedneſs, Glory in 
God, are ſubſtantial : Bur unleis there be three ſubſtantial Subſiſtences 
of the Godhead, and the wiiled real Subſiſtence be the third, I think 
ve meerly ſay fo, but have no meaning. 

14. From hence we lear: alſo, tnac the Deity is a Being of the moſt 
ab(oJute Liberty, and tha: there is no neceſſity ſuperiour to the Divine 
Will. Tie Heathen Poetry and Mythology faſtened their Deity as 
it vere toa Stuip, by the Chain of an unejudtable Fate. Their Phi: 
loſophers in pity, let him looſe from the Stulp 3 but then the greater 
part of them taught him ſuch a cevice of folding his hands and feet 
together himſelf (,emel dixir ſemper [eqaiiar ) that he had as little Lt 
berty ever after, as when he was buvad with the Chain. But the 
Chriſtians ever confeſſed their God to be molt abſolutely free, be- 
lieving that he is moſt freely. what he is, and does moit freely, what 
he does. For he that worihips one God in Trinity, and Trinity 
Uaity, in conſequence he muit not deny this abſolute Freedom to be 
in God ; as may thus in ſhore be ſeen. There is no will but 1n 2 col 
ſcious life : Every Spirit is iadued with a will: Every will is naturaly 
free. Now no Subtiſtence of the [Deity is it ſeif, aniels in co-exiſtence 
with the other two : Therefore {ince the third Subliſtence of tix 
Deity doth ſubliſt by being freely wilted, ail the Three Subiillences 00 
freely ſubfift, and ſo the Deity does wholly, and eternaliy fabt1it, and 
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15. And yet there is no fear, leſt the Divine Nature ſhould there- 
fare become uncertain and contingent, becauſe ic ſubſiſts wholly by 
* own free choice. For ſeeing that Holineſs in a Spirit, is a plenary, 
wolved, unreſerved, complacential good will to the Supream Being, 


ndthat God is moſt abſolutely holy, he doth therefore with a Voli- cap. 5 1. 


tion eternally unchanged, and yet moſt abſolutely free, will the Sub- 
fitence of the Divine Being. 

16, From all which we muſt therefore conclude, that the Univerſe of 
{| being created and uncreated,hach its ſanction, eſtabliſhment, ſanRifi- 


ation, preſervation and perſiſtence in the eternally inviolate Holi- 


neſs of God. To this ſenſe, do the Bleſſed Society fing continually, 
Holy, Holy, Holy, Lord, God Omnipotent, which was, and is, and is to come, 
Thou art worthy, O Lord! to receive Glory, and Honoar, and Power ; for 
ths haſt created all things, and for thy will, they are, and they were created 


Such is the Worſhip, ſuch is the God of Chriſtians. 
CHAP. VII. Of the Perſonalities in the Deity. 


yu E Adverſaries Oppoſition, rather than any thing elſe, makes it - 


needful to ſhew, theſe Three diſtin real Subfiſtences of the 
Deity are Three Perſonalities : For they imagine, if there be Three 
ſeveral Perſons, and every one God, then there are Three ſeveral Gods. 
Even as amongſt us ; if there be Three ſeveral Perſons, and every one 
2Man, then there are Three ſeveral Men- Both parts of this Argu- 
ment, are miſtakes. This matter therefore I ſhall expedite in three 

1derations, before we proceed to the Scripture Evidence. 

1. Whatſoever is to be ſaid about Perfonages amongſt Men, no So- 
lociſm can be charged on the Language of the Church, for ſtyling the 
Father, Son, and Holy Ghoſt, Three Perſons. For it matters not what 
the word Perſon ſignifies, when ſpoken of any other SubjeR, ſince it is 
certain, that conſtant uſe for above a thouſand years in the Church, 
tath fixed it to fignifie nothing elſe than one of theſe three; when we 
peak of the Divine Being. For what all Men mean by a Voice,when 
they ſpeak of any particular matter, that is the true and genuine (1gni- 
fication of the word, when applied to that matter, whatever they mean 
by it, when they are ſpeaking of another ſubject ; and were ir not fo, 
all the-Languages of che World muft be model/'d almoſt quite anew. 
Should a Sea-man, having a Country Nail maker and a Taylor aboard 
with him, tell chem after he had turned his Ship, that he had juſt then, 
made a Tack, either of them might tell him, ir was no ſuch matter ; 
the one, bec2ule ir had neither head nor point, as all Tacks have; and 
the other, becauſe ic had never a ſtirch in ir. Bur I think ſuch refined 
Wit, would qualifie neither. of them for a Doctor, whatever the 
Lord Mayor may think of it upon the next vacancy for a Clown. For 
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16 good earneſt, to me they {eem not to obſerve, what is the reaſon 
of the proper f{1gnificancy of words, who cavil at this. Whether 
rien there be three ſuch diſtinct Subtiſtences of the Deity, may indeed 
be inquired; bur whether chey are to be {tyled Perſonalities, needs 
no further ſearch, than to know, whether the Chriſtian Church hath 
> ufed to call them; and this is a matter of fact evident beyond all 
i{pute. 

2. What they aſſume about the reaſon of Perſonalities amongſt 
Men, is likewiſe a miſtake. For (Cicero, who beft knew the ſenſe of 
per/ona (Engliſhed perton) after a long diſcourſe ro that purpols, tells 
us the quite contrary. For (ſays he) Nature gives, or (as it were) 
impoſes upon every Man two perſons,- and he himſelf aſſumes a third, 
Here then is a Trinity of perſons in every one Man from the condition 
of things in Nature: wherefore, whatever the Nature of a Perſonality 
is, we are aflured by the Soveraign Authority, which this Man hath 
ever had in theſe matters, that a {1ngle ſubſtance, one rational Nature, 
is not only capable of having, but actually hath three Perſonalities. and 
that every individual Man is no lefs than three perſcns, and thoſe three 
perſons, no more than one Man. There is theretore no abſurdity, con- 
cradiction, or the leaſt incongruity in ſpeech, from the Nature of 4 
Perſonage, to afhrm that one finzle Divine Nature or Subſtance, is no 
more than One only God, and that One God no lets than Three Per- 
ſons. 50 that all the reproach that hsch been caſt 'upon the Church on 
this account, has been owing not to its Doctrine, but to the Scoptical 
Humour of the Adverſaries ignorance or diflimulation. For all Clif 
fical Latinifts according with Ciccro (as is well known) in this uſe of 
the word per/ona, The Church for what concerns the expreſſions, 
wherein ſh;e delivers her Faiti), is juſtified by theſe. the (ole Authen: 
tick Judges of ſuch Controverlies; and for the truth of the thing re- 
fers her ſelf to the Authority of God in Nature and Scripture. 

3. Now though this be abundancly ſufficient for this verbal Contro- 
veriie, yet we may obſerve, that in accord with this ſenſe of the word 
Ferſon, the Scripture it ſelf teaches us in many cafes to diſtinguith be 
twixt a Man and his Perſon ; as when it (ſays, both chat God accepts no 
Man's Perſon, & yet that in every Nation,he accepts the Man that tear: 
eth God and worketh Righteouſneſs. Whereby we learn,that ©cd 3c 
cepts the righteous man, & yet accepts not the righteous man's per{on. ! 
obſerve then,every Spiritual Nature is voluntary, and no Nature whit 
ſoever is capable of any Perſons] Subtiſtence ar all,that is not voluntary ; 
which being premiled,it is ea{ie to obſerve that according to the Clafhca 
3nd Scriptural uſe, a Perſon does not preciſely tignifie the Being of a v0 
luntary Nature; but a voluntary Nature ſudi:liing with a Reciprocal 
Aſpect upon ſomewhat, as it were mutually fancying one another 3 10 
which Reciprocal Aſpect, the voluntary Being is contidered diredtly , 
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no other, than its voluntary Capacity. Thus it is in all perſons made 
by Proſopopezia,in all Mimical, Hiſtrionical, Hypocritical, and all other 
perſons; whoſe Perſonality is fictitious : fo it is in all real perſons, 
both neceſlary, and arbitrary, in Civil, Political perſons, in Bodies Po- 
litick (that 1s, one perſon confiſting of many Men) in Moral and Na- 
tural perſons. Now the Three Perſons of the Trinity, are plainly of 
this laſt ſort, being perſons from the nature of the thing in it ſelf. For 
the Divine Nature being ſpiritual, that is, a voluntary Being, and fſub- 
ſiting, (as has been ſhe:ved) in three real diſtin& ſubſiſtences, it has 
in every one of theſe three ſubſiſtences : a diſtin reciprocal aſpe&t 
upon it ſelf in its other two real ſubſiſtences; and therefore the Deity 
ſubſiſting in any one of theſe real ſubſiſtences, is a real Perſon, and 
conſequently the Deity is in himſelf three ſeveral diſtint Perſons in 
the propriety of the word Perſon. 

Nor would it be otherwiſe, were the account to be given, not in 
the antient Native, but in the preſent Engliſh uſe of the word Per- 
ſon, wherein the reciprocal aſpe&t (always implyed in Perſonality) 
is that of a thing upon it ſelf ; as when we ſay, every Mans Perſon is 
himſelf. For according to this acception of the word, if we thoald 
fay, the Father is himſelf, the Son is himſelf, and the Holy Ghoſt is 
himſelf, then every ones ſelf here, is the Perſon of him whoſe ſelf ir 
is. Therefore the ſame difference that is betwixt the Father himſelf, 
and the Son himſelf, and the Holy Ghoſt himſelf, the ſame there is 
betwixt the three Perſons ; but the Father is not the Son, but as has 
been ſhe-ved, is really diſtint; therefore che Perſon of the Father 
which is himſelf, is not the Perſon of the Son, conſequently here are 
= my diſtin& Perſons, and the Holy GRoſt by the like reaſon is 
the third. 

4.And theCourſe which the LatineChurch took to eſtabliſh the Ec- 
clefiaſtical uſe of the word whea it began to be queſtioned, dnes very 
lictle, if at all, differ from this account. Hypoſtaſis (engliſhed Per- 
ſon, Heb. 1.) is of Divine Authority, , and Perſona did intend the very 
lame thing in the Latine Church. For Hypo ſes ſignifies the ſubfiſtence 
of a Nature or Being in its Station or State; and fince it is plainly ap- 
plyd (4. 1.) toa Voluntary Nature, whoſe State is Perſonal, the 
Divine Authority of the Greek warrants the uſe of the Latine, as an 
Original does a Tranſlation done with due allowance of Idioms. This 
appears by the method uſed afterward on this occalton. For to expreis 
the real ſubſiſtence of the Being in its ſtate, the Latine Schools uſed 
the term /«ppoſcrurs, which hath in its make a manifeſt reference to the 
Family of the Greek Hypoſta/i: : And becauſe this was the Hypoſta/is of 
a Spiritual Nature, which is always Perſonal, to anſwer that volun- 
tarineſs of the /upporum, they added rationale, and fo defined 


a Perſon, ſuppoſitur rationale; _— as they underitood rational, was 
; yery 
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very allowable: For the Schools intended their Definition of Perſyn 
ſhould reach not only Minds Incorporate, but likewiſe Mind Ceele 
ſtial : And they likewiſe generally Taught, that Angels had ther 
knowledge not by ratiocination (colle&ing from what they know 11. 


ready, the perception of what they know not) but by intuition: | 
therefore they here took rari-nale not in the imperfet ſenſe for the 


faculty of reatoning, but for the conſcious percepticn of the form 
reaſons, which are the very Nature or Eflence of things. And in 
this ſenſe, not only Angels are rational, but likewiſe God himſelf 
moſt eminently rational : accordingly, Cicero attributes to the Divine 
Nature Summa Ratio. According to this intention, the Schools defi 
nition of a Perſon agrees to every Being, that is a Perſon, and to 
none elſe. 

Howbeit, I have thought the Perſonal Capacity of any Being con- 
fiſts in its voluntarineſs, more immediately than its rationality : be. 
cauſe the chief (if not only) conſideration of a Perſon, reſpe&s de. 
cent, undecent praiſe, diſpraiſe, right, wrong, merit, demerit, miſery, 
happineſs : now all theſe have their proximate aſpe& on the Will 
and not the Reaſon. I confeſs, when any of theſe are concerned inz 
Perſons actions, conſideration uſes to be had, whether the ations 


were done wittingly or not ; but this is not enquired after for it felf;.. 


or dire&ly, bur only as a fign of their being done willingly. For, 
ſhould a Man, contrary to all reaſon, give away his Eſtate from his 
own moſt intirely Beloved Son, to his greateſt Enemy in the World, 
the Right in Nature will paſs by his meer Will,” though he declares 
that wittingly, and without any reaſon, and contrary to all reaſon but 
his own Will, he ſo diſpoſed of it. I have therefore given” the ac- 
count of perſonality, not from the rationality, bat voluntarineſs of 
the Suppoſitum: though I know no inconvenience in the Schoo! De- 
finition, but that we cannot ſo expediently argue upon it 3 and for 
my diſſent in ſuch a formality, I preſume that is enough. 

in ſhort, the firſt Conſideration does vindicate the Churches Right 
to the uſe of the Word: the ſecond proves that ſhe uſed her Right 
ell; and the third, that it is not now in the Power of the Church 
honeſtly to diſuſe it, as being agreeable in its proper (ignificancy to 
the reaſon of the thing : and from all we learn, that in the three di- 
ſtint real Subſiſtences, there are three diſtin& Teal Perſonalities. 1 
ſhall therefore conclude here the Natural Evidence, whereby I fup- 
pole it is ſufficiently manifeſt, that the Churches acknowledgment of 
three Perſons and one God, is ſo far from being Contradictious to 
reaſon, that the denial of it is repugnant to the condition and reaſon of 
the Divine Nature. ' 

5. And though by this means the Adverfaries Artillery is turned 
upon themſelves, yet it is done with no hoſtile intention, bur _ 
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35 | 
with a charitable deſign to aid them in their ſireights : for ſince they 
hive ſo weak a Faith, that they cannot believe Gods word without 
relief from the evidence of Reaſon, .I hope | have ſufficiently ſhewed 
them, that they may be moſt ſtrictly Catholick Chriſtians, and yet 


. moſt rigorouſly Rational Men. For if they will reaſon warily enough, 


| ſee not how they can uſe reaſon too much about the Chriſtian Re- 
loion, And it will ever be found moſt reaſonable, that Chriſtian 
Men ſhould imploy all the Reaſon that God hath given them, not to 
ſpie out incongruities in the Language which he uſes with his Church, 
bat rather to maintain the verity of all thoſe things, which he has with 
perſpicuity, and great veracity ef expreſſions aſſerted in the Holy 
Scripture, which I ſhall preſently ſhew he has done on the Subject in 
hand! Indeed che Papilts of late by a ſly Artifce, would have had us 
2ccount the Trinity a fenfleſs Do&rine, that it might make a fic 
Prologue (as they uled it) to introduce the Monſter of their Tranſub- 
ſantiation, but we find it is no way accommodate to any ſuch purpoſe. 
For what the Chriſtian Do&rine Teaches of the Trinity, is exactly a- 
greeable to the Reaſon and Nature of the Supream Spirit ; but Tran- 
{ubſtantiation teaches nothing but what is repugnant ro the Condition 
of the Corporeal Nature. For firſt, they tell us of a ching that has 
not at all the Nature of a Body as they deſcribe it, and then teach us, 
that the Bread and Wine are turned into that Body. It may indeed 
well enough beſeem Perſons that have Worldly Defigns of their own 


to be ſerved upon the Chriſtian Religion, to reſolve Faith, and all 


the Points of it into an obſcurity of afſent, that other Men may take 
their Creeds from their- mouths, and believe as they would have them 
for their own turns 3 but tor ſachas intend no other end in their Faith, 
than the Salvation of their own and others Souls, I ſee not but rea- 
ſon, if uſed with ſobernels, 1s of great advantage and comfortable uſe 
tothem in their Religion. For my owa part, I like not the Catho- 
lick Do&rine of the Trinity ever the worſe, but rather much the betr- 
ter, becauſe I find, that all the reaſon in the World which I can un- 
derftand, is in that Myſtery on the Churches fide. 


CHAP. VIII. The Scripture Evidence, 


Ature teaches firſt, what a thine 1s, or is not i5 1t ſeif, ani ha- 
ving implanted in us (elf-love, and otner concerns, thereby 
prompts us to con{ider the thing Comparativeiy with reierence to our 
own intereſts. So that the Natural account of the thing, 1s beſt de- 
livered in the moſ: imple and bare terms. But Propherical inſtitution 
paſſing through the Spirits of the Holy Men of God, is to be delive- 
red in terms that exprels both the things themſelves, and their devout 
rezard to them conjunctiy: and therefore ſuch an inſtitution 1s at once - 
F 2 adapted 


b U 
adapted to inſtil Knowledge and Religion into the Fearers Mings.; 
for Religion isnot naked ſpeculation, but chat belief of things, where- 
by we form the Councels of our Lives, and Aﬀections of our Hearts, 
St. #asl aflures us, that this is emineatly the Character of the Chyi- 
ſtian Inſricucion, which he therefore ſtiles the Doctrine, and again 
the Truth, which is according to Godlineſs; and refers to this notion 
on ſo many ſeveral occaſions, that ir is plain, he looks-upon it as one 
of the wiz: Za; in the Chriſtian Religion. Therefore the Expreſ. 
ſions wherein the Chriſtian Doctrine is taught, will accordingly be 
ſuch, as in the common uſe of words do beſpeak reverence, or Holy 
Fear and Love. The Goſpel Preaches Chriſt to be the Lord of all, 
ro whom Divine Honour 1s due on the account of the Excellency of 
| his Perſon. Now fince the ſubſiſtence of things in conception as 2- 
mongſt Men, is but weak, as being only notional, and in common uſe 
through pravity, is extreamly ſubject to vanity ; had Chriſt been a1. 
led the Divine corncep!us (the infinite diſtance betwixt Gods concep- 
. tions, and ours being not obvious enough in common ule) this Style 
had not been ſo well accommodated to procure Reverence, as is call- 
ing him the Son, the only Begotten Son of God. But the Religious 
Concern being ſet aſide, for the bare truth of the thing, Nature more 
expeditely reacheth ic, by aſſuring us that God is a perfe& Mind, 
and therefore he perfe&tly conceives, or has a perfect conception of his 
own Divine Nature; for this is certain at the firſt (ight from the Con- 
dition of the Mental Nature. But if we ſay God is a perfet Mind, 
therefore he begets his own Nature ; many things muſt be cleared, be- 
fore the neceſſity of this Conſequence will be perceived ; whereby we 
{ee Nature teaches beſt. in one ſet of Expreſſions, and Prophets in a- 
nother ; which by the way, may take off offence, if I have given any 
by uſing ſome terms in explication of the Trinity, that are not Scrip- 
rural, whilſt the Argument led me not to conſider the importance of 
it in- Religion, but preciſely the Natural Evidence of its Truth. 

2, Bur when I conſider, that almolt all words are inadequate to the 
fignification of any words in other Languages; I eafily believe thar 
this Obſervation may be ne-dfvi only for our Vulgar Tongues ; for 
ſo large is the ſignification of '\?”,, +4 aigna &c. That if we uſe 
any term ſignificant of Breeding, it 1s included within che compre- 
henfiveneſs of thee words, which are the Scripture expreſitons molt 
commonly uſed on this occaſion. For theſe words appiyed tro Corpo* 
real Productions, import the joint intereſt of boch Sexes, and the in- 
tire efhciency of either ſeverally, as likewiſe breeding by ſpiration, 
by fuſion, by ſolar influence, by the Earth ; as in Beaſts, Inſe&s, 
Fiſhes, Plants, &c. So that they are not limited to any particular 
form of cauſation in breeding, but {ignite with the greateſt Jatitude, 
and are therefore to be rendred into the Modern Languages by oo 
words 
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words, a5 are in uſe upon particular occaſions. Whether then we ſay 
onceive or beget, we are within the compaſs of the original fignifi- 
cy; For whether we ſay well, the Earth breeds or begetrs Graſs, 
hoy well, terra gignit herbas. So homo C& herba naſcitur, is well faid, 
tho l it be neither well engliſthed 5 Man and Graſs is born; nor Man 
nd Grals do grow. MR ; 
3- It is manifeſt both T2} &c,, (ignitie not only Coporeal Ge- 
neration or Conception, but ikewile Mental, and this with ſuch indif- 
ference, that I ſee no reaſon, why they ſhould be thought leſs proper, 
o more metaphorical whenthey are applied to theſe, than to the o0-. 
thers ; for Proud Thoughts, . Humble Thoughts, Love, Joy, Fear 
nd Grief, &c. are all properly begotten in our minds, by being con- 
ceived in our minds, Theſe indeed have only a Notional Subfiſtence, 
but yet their Nature, ( ſuch as it is) is begotten bythe minds con- 
ceptive powers; wherefore if a Subſtantial Nature is conceived in 
1mind by a Conception wherein it hath a Subſtantial Subſiſtence, 
tharNature is very properly begotten in ſuch a Subliſtence by that Cons 
(ept10N. . N 

4;Wherefore hace it bath appeared by the Natural Reaſon of the 
Sream Being, th;dt the firſt Perſon is the Deity in its Parental Sub- 
iſlence, and the ſecond in the Fllial - (Chap. 5. 14. ) And the Scrip- 
ure. teaches the firſt Perſon is the Father, and the ſecond the Son 3 
we are hereby aſſured, that the Scriptural and the Natural Account of 
he Trinity are the ſame in the general, only Nature teaches the bare 
thing as in .it ſelf, and the Scripture in ics Religious ſtate. Having 
id this to juſtifie the main of the procels, I ſhall now proceed to E- 
nince that the particular CharaGers of the three Perſons, are the ve- 
name in Scripture, with thoſe I have delivered from the Light of 
Nature, But I muſt firſt adviſe the Reader, that I am not now ſo 
much to prove the Trinity from Scripture, which has been done abun- 
lntly by many others ; but to compare the Natural Doctrine with 
he Scrimture, and ſhew their accord 'in all the branches of each z which 
[ ſhall do a briefly as I can. | 

5. Reafon taught us,tiiet the Nivine mind in its firſt Subſiſtence does 
wHhlt, Conceivinz the Divine Nacure (Chap. 4. 10. Cap, 5. 10.) this is 
obrmed by tie Holy Oracles of the Father to the Son. Thou ars my 
im, this Day have 1 begotten thee. We learn from the Divine Narure, 
Mz the firſt Perſon is really diftin&t from the (econd 3 ( Chap. 5. 9, 10,) 
ad we learn from the Scripture alſo, that beiides che Son that bears 
itneſs of kimfelt, there is another ( even the Father ) that bears 
Mnels of him 3 and theſe are the two diſtin witneſſes. But yet 
te reaſon of the thing aſlures us, that it is one and the ſame Divine 
Nature that Subſiſts in theſe ewo diilintt and real Subliſtences, ( Chup. 
{.12.) And accordingly Divine Revelation teaches us, -1 and my Fa- 
thr are one, (% ) one nature or one thing, 6. Na- 


| | (38) 
6. Natural Light inſtruQts us, that the ſecond Subſfiltence of the 
God head is a Subſtantial Subſiſtence, (Chap.5.9,10.) The Holy Scrip- 
tures conformably affirms, That in him dwelleth all the fulneſs of the Gag. 
head bodily, ( that is, Subſtantially.) The Son himſelf is Naturally 
God, even God by himſelf, and that by Nature, ( Chap, 5. 11, 13.) 
The Scripture atteſts the ſame, ſtyling him God, even God blefled 
over 'all ; and warns us of the future appearance of the great God, e. 
ven our Saviour Jeſus Chriſt. That che Deity in its ſecond *ubflan- 
tial Subſiſtence is the Son, and that not by Adoptive Reputation bur 
Real Generation, appeared from the 'nature of the thing, ( Chap. 
5. 14.) and this is confirmed by the Teſtimony of Gods word, which 
lays, Thu day have I begotten thee. That the Son conceives his own 
Divine Nature isa Natural Document, and likewiſe that this is neither 
more nor leſs than his own Effential Subſiſtence, ( Chap. 5. 15. ) 
Both theſe the Sacred Dialect reaches, declaring that he Lives, in him 
is Life, And as the Father hath Life in himſeif, ſs hath he given the Sun 
- to have Life in himſelf. The Son begotten of the Father is one and 
Eternally the ſame, as reaſon teaches ( Chap. 5- 16. )- and the Religi 
ous inſtitution ſtiles him therefore the only begotten of the Father. 
The Son Con@ives the Divine Nature, but with a Conception that 
do's not Procreate another Subliſtence of the Deity ; as was ſhewed 
( Cap. 5. 15. ) And accordingly as the Scripture teaches, that there is 
but one, which is therefore the only begotten of the Father; ſoit 
reaches there is but one, the {ame that is the only begoten Son of God; 
confirming the Natura! Doctrine, that there is but one only Subſtantial 
Subfiſtence of the Divine Nature by any Conception of it whatſoever. 
Bur yer nevertheleſs the Fathers Conception and the Sons Conception 
are equally creative of all other things, as is taught, ( Chap. 5. 17,) 
which theScripture witneſſes; For rhe Father worketh hitherto, and 1 work; 
and whatſoever the Father doth the ſame the Sin doth aifo. All things are of 
the Father, and by the Son ail things were made, that were made; and with 
out him was not any thing made, that w.s made, He 121d the Founaation 
of the Earth,and the Heavens are the wori of his hanas, and wm him ail tying 
conſiſt. Thus we ſee in all points the Princip!es of N:taral Truth, 
2nd Inſtituced Religion do harmonioully accord. 

But let us with the like brevity touch the other Scriptura! Charadter 
of the Son, and obſerve how exact!y they are conform to the natural 
condition of his Perſon ; for ſince the Eflence of any Being as cot- 

The Word c& ved. is properly yo 7 5725; therefore the Deity {uvofiiting inCon 

ofGod. —— © EN \ : a” 

The wora, CEption is properly by 7 =:i25 522; ; and conſequently this tecond $ub 
fibſtence of the Divine Nature, both according to the reafon of it 
Nature, and of the Religious Style, will either be turned 7" 2:21 20d 


becauſe Realon teaches that this is the Divine Nature in 2 Subſtantial 


Empharically the WORD, or elſeExplicitely the WORD OFGOD: & fon 
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Gbfiſtence: This will be properly ſignified by zffirming theWord it (elf cap. s. 16. 


be God , and that in it is Life ; all which St. Fobn diftintly rakes 
notice of, 1 John 1+ 23. Telling us likewiſe Explicitly, Rev. 19. 15. 
Ttxt THE WOR D OF GOD is his Name, or the Character 


oven him from the condition of his Perſon. 2. The reality of the T&UuT i 


Divine Nature Subliiting in the ſecond Perſon, conſiſts in the Eflential 
mth of the Divine minds Conception 3 as was ſhewed ( Cap. 5. 10.) 
This perſon is therefore wich peculiar reſpect to this condition of his 

Feing,to be called che TU RT H,as we read he is, / am the TRUTH, 
THY Word is TR UL T H. And St.Fobr 1nculcates this ſo vehement- 
ly, that ic's manifeſt he puts a ſpecial remark upon it ; that we might 


not omit to take particular notice of it. We know that the Son of 1 Joh: 5-24. 


God is come, and hath given unto us an underſtanding, that we might 
kiow him thatis TRUE, and weare in him that is TRUE, even 
in his Son Jeſus Chriſt ; he is the TRUE GOD, and Ecernal 
Life, 3. For che like cauſe this perſon will be (ſtyled the Light, as he 
oftis; that is, the intelle&val Light of a Conſcious Life ; ſeeing his 
Sblitence is in the perſpicacious Conception of the Divine Mind, as 
the Nature of the thing teaches ( Cap, 5. 10.) 4. And becauſe what 
perfectly conceived, 41s thereby thoroughly underſtood, and it isan 
alkmite wiſdom to underſtand all the perfections of the Divine Nature, 
2nd their crue excellencies,forGod is all in all. Therefore this Wiſdom 
conceiving,is the perſonal Witdom of the Father; but then this Wiſdom 
\bllting Subſtantially by being conceived is the Son, or it is Sapientia 
muta, as St. Axſtine ſpeaks diſtinguiſhingly, after an Elaborate diſquiſt- 
tonof this matter. And as I have ſhewed the Reaſon, if the Supream 
Hrit does teach this, ( Cap. 5- 10, I1, 12, 13, 14-) fo it is confirmed 
nthe Scripture, where we read ofa Wiſdom Subſiſting with God, 
which was brought forth conceiv'd or begotten fromEverlaſting;brought 
forth before the Depths, the Hills, or ever the Earth was ; and ſuch 
tne Second Perfon of the Deity in Reaſon is for ever, for in himare 
id all the treaſures of Wiſdom. 5. This Second Perſon being Divinm, 
Concepts ( Chap. 10, 15.) 1s not the Image of the Divine Nature, for 
ie is the very Divine Nature Subfiling really in this Perſonal Sub- 

ncez and in him the firſt Subſiſtence aves really Subſfiſt ; but in 
le Reverſe or Antitype ( as it were ) this Nature dictates ( Chap. 
+7. Chap. 6. 8. ) Therefore though the Son be not the expreſs Image 
if the Divine Nature, yet he is according to the Reaſon of the thing, 
ad of the Holy Language, ( as we find Heb. 1. 3.) the expreſs Image 


of God the Father ; which being ſo critically expreſſed by thac Divine 


ad Accurate Author, do's manifeſtly point out to us,the very Account 
which fromNacure I have offered) of theSubſiſtence of the SecondPer-. 
For indeed all theſe ScripturalCharaRtersare fo azreeable to the rea- 
of the thing, that they leave us no rational doubt in this matter. 
. LIC 


( 49) 
7. The third Subfſtence of the Deity is by volition, and volition : 
the ageney of the Spirit of the Divine Mind 3 this was ho b 
Reaſon, ch. 5. 20. ch. 6. 11. and this is atteſted by the Scriptures, x 
often as they ſtyle che Third Perſon the Spirit of God, or -emphat;. 
cally the Spiritz which is ſo frequently, that I need not hint the plz 
ces. This. Perſon proceeds, and 1s not begotten, as appears by the 
reaſon of the Divine Nature, cp. 5. 21. accordingly the Scripture 
no where fays the Spirit is begotten, but that it proceeds from the 
Father, and 1s the Spiric of the Son, and (ent-by the Son. The Nx 
ture of the Deity taught there is one, and but one ſubſtantial ſub 
ſiſtence of the Godhead by proceſſion ; (c4. 5. 22.) the Divine Oracle 
confirm this, for there is one Body, and one Spirit, even one and the 
ſelf (ame Spirit. This Spirit creates according to the condition of its 
ſubſiſtence in Nature, cap. 5.23- which we alſo learn, P/al. 33. 6. 
where all the Hoſt of Heaven and Earth are Created by this Divine 
Breath. This Perſon is a real diſtin ſubſiſtence by it felf of the Dj- 
vine Nature, (cap. 5. 24.) and the Scripcure teaches, he is not the F4 
ther, being ſent by the Father, nor the Son, being ſent by the Son: 
-And whilſt this Spirit like a Dove did alight upon Jeſus athis:Baptiſn, 
the Father at the ſame time, by an audible voice from Heaven, -did 
own him for his well-beloved Son, and the Son declares that the: Syi 
rit is another from himſelf : and as Nature (ch. 5. 25 ) ſo the Scripture 
teaches he is the third in order by the Ordinance of Baptiſm; in the 
Name of the Father, the Son, and the Holy Ghoſt. We learn from 
Nature that the Spirit is God (ch. 5. 27.) which is averr'd by the 
Scripture, teaching us that lying to the Holy Ghoſt, is lying to God, 
and aſcribing ſuch perfections to this ſame Spirit, as are incommuni- 
cable to any other Nature. | | 
Bur let us proceed to the other Scriptural properties of this Spit, 
which we may obſerve to have a ſingular Congruouſneſs with the nz 
tural Condition of this rhird Divine Perſon. For (ſince the third Per- 
ſon ſubfiſts by the Algughty Volition of the Divine Spirit, c. 5. 20, 
According to the Reaſon of the thing, and of che Sacred Language. it 
will exggetically be called the Power of the Moſt High, and the Fw 
ger of God, asit is Luke 1- 35. c. 11. 20. and becauſe ir ſubſiſts in tie 
Divine Benevolence, ch. 5. 19. with ſome peculiar attribution wil 
this be ſtyled the Good Spirit, as Nehemiah 9.20. Thou gavelt then 
thy Good Spirit, P/al. 143. 10. Thy Spirie #s Good, and this Spirit 0 
the Lord accordingly is directly oppoſed to the Evil Spirit, and the 
prime Communication of this Spirit, will be Love to all che World 
of Spirits, becauſe Moral Truth conſiſts in the conſtancy of the Wil, 
(e. 5. 21.) therefore this is the Spirit of Truth in the' Moral feale, # 
the Scripture often teaches; which is an eminent vertoe in a Wit 


or a Friend. Bur above all, we are to mark that according Fr wher 
h 1 
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Nature and Reaſon of the thing, this Perſon ſubſiſts in the Eternal! 
achanged Holineſs of the Divine good-will, ch. 6. 5. becauſe the 
Moſt Famous CharaQter which the Scripture gives of this Perſon, is 
that of the Holy Ghoſt. So punQtually doth the Teſtimony of the Scrip: 

wre agree with the Doctrine of Nature. | 
$. From the Natural Condition of the Three Perſons, the Conſe- 
queats were, that they are Coeternal, Three in Number, Coequal. 
eh intirely God, inſeparable, ſelf-ſubſiſtenc, and mucually inexiſteng, 
2nd one Principle only. In confirmation of all this, the Scripture 
teaches the Father is God from Everlaſting to Everlaſting 3 that the 
$0n is ſer up from Everlaſting, whoſe goings|forth are from Everlaſt- 
ing; that he indures, and his years have no end, that the Spirit is 
the Eternal Spirit. It likewiſe teaches us there are three, but no 
more, and in the ſame order as Nature doth, the Father, the Son, anc 
the Holy Ghoſt : And agiin, the Father, the Word, and the Holy 
Ghoſt; one of theſe Three accounts it no Robbery to be equa! with 
znother, aſſerting all ro be his, which the other hath, that he was 
with the other, and in the beginning with the other, that he is not 
alone, but the other is with him, yea, one mutually inexiſtent in the 
other, I in thee, and thou in me; and as the one hath life in himſelf, 

þ the other hath life in himſelf. | 
g.Nature & Scripture then we have ſeen do both teach each of theſe 
three Perſons is God : and yet notwithſranding' Nature aſſures us that 
there is not therefore three, but only one God, as is taught (<4. 5, 26.) 
2d the Scripture every where confirms this Natural Dictate, afluring 
v5 that there is but one God. Thou ſhalt have no other Gods but me +, 1 
mand there is no God beſides me. There is but one Ulncreated, Selt- 
lufficient, Almighty, Eternal, Incomprehenſible, One Supream in 
Glorious Majeſty, according to the Evidence given by Reaſon (ch. 6. g.} 
Now though the Scripture (as has been ſhew'd) does attribute the 
rrfecions of the Divine Nature to every one of theſe Perſons (as 
well as reaſon did) yet no where doth it ſpeak of more Eternals, 
more Almighties, more All-ſufficients then one only. And there be- 
og in Na:ure but one energy. upon the Creatures abroad (ch. 6, 10.) 
the Scripture concurs herewith, teaching there is but one Creatour, 
one Saviour, one Sanctifier, one King, one Law-giver, one Judge, one 
Lord, one Adorable Being, or Object of Religious Worthip, and one 
Majeſty. According to the voice of Nature, Truth, and Moral! 
wodneſs, have a ſubſtantial ſubſiſtence in God, (ch. 6. 11, 12.) this is 
by the Scripture, as often as it ſays, God is Light, or God is 
Love, That the Spirit of God is free, Nature tells us, ch. 6. 14. and 
the Scripture affirms it, P/al. 51. 12. Eſtabliſh me with thy free Spirit, 
Fhich Spiric is the Fountain of all liberty, Natural, and Moral; for 


mere the Spirir of the Lord is, there is liberty. When the Scripture 
| G reaches, 


( 34 ) 
teaches, that God (wears by his own Life, we are ſure he thereiq 
doth no more than what he had a right to do, and therefore he hx 
his life in the diſpoſal of his own will, which he gages as he leaſes, 
and fo all things ſtand in the infinite holineſs of the moſt abſolute 
free-will of God, both by Natural, and Supernatural Evidence. 

to. Laſtly, Nature teaches theſe three real diſtin& Subſiſtences re 
really Perſonal (c6. 7.) and the Scripture owns it, for Chriſt acknoy. 

dges the Holy Ghoſt hath Perſonal Rights, but that he ſhould nor 
peak of himſelf, but ſhould take of that which was the Sons, and 
ſhew it to the Diſciples 3 and preſently thereupon informs us of the 
diſtin Perſonal Rights of the Father and the og all things that the 
Father bath, are mine, ſays the Son; where we ſee, though they all 
have right to the ſame things, yet each hath his own diltin& right 
here aſſerted, according to that, «ll rhine are mine, and mine are thine, 
and therefore each of the three is a Perſon. When St. Paul teaches 
that the Spirit does act, diſpoſe of, and beſtow things by the diſpoſe 
tion of his own will ; this is what nothing but a Perſon can do, nor 
can any other Perſon do ſo juſtly, but the Owner or Lord of the 
things ſo diſpoſed or beſtowed. I have thought for a Heathen, Hi 
rocles gueſs'd ingenuouſly, that God did Create all the material ſub- 


ſtance of which the World was made, or elſe he could not juſtly have 


framed the World, becauſe he would have medled with what ws 
none of his own. 

11. Thus Nature by the reaſon of things, and Scripture by the 
reaſon of ſpeech, do both teach the ſame Trinity in all Points, the 
one by natural, the other by inſtituted fignificancy : Gods Works, 
and Gocs Word conſpiring to aſſure us there is one God, and three 
Perſons. For the Coincidence of the Rational and Scriptural account 
in all particulars, I take to be the proper evidence of this truth ; be- 
cauſe had the account been given upon an Hypotheſis, the coincidence 
of it with rhe Scripture, had been only a proof of the good contri 
vance of its Maker ; but being all deduced from the very firſt' Prin- 
ciples of Senſe and Reaſon, the Coincidence proves the truth of the 
thing it ſelf, and demonſtrates there is no contt ivance in it; for where 
Nature leads, there if no room left for invention, but things muſt be 
taken as they are found in themſelves. The Ariavs begged a Days 
or a Minutes time for the making of their ſecond and third God in; 
this was 2 blunder in the device it ſelf, . for a God cannot be made 
in leſs time than a Triangular Circle. But I am not expoſing the 
pretence in point of ingenuity, but obſerving that when they ſi, 
there are ſuch made Gods without the evidence of Nature or Scrip 
ture, this is Hypothelis and Fiction, and therefore ic will then be time 
enough to write ſerious Confutations of ſuch imaginary Beings, whe! 
it is become faſhionable grayely to prove at large that Romances re 
not Hiſtories, 1% 
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12, To the Divine Revelation of this DoRrine, I might ſubjoyn 


the Authority of the Catholick Church, whoſe Faith is delivered in 


our common Creeds, and evince that theſe are perfectly conform 
to the Doctrine of the preceding Diſcourſe ; but theſe being ſo well 
known, I (hall ſeem in the judgment of the intelligent Reader to 
write the ſame things over again, out of meer formality. Yet, be- 
cauſe the Adverſaries do boaſt of their late attempts againſt the Arha- 
rfian Creed with ſuch an infolence of glorying, ir is not amiſs to 
remark particularly, that there is no expreſſion in all that Creed 
2bout the matter of the Trinity, but what hath been above diſtin&ly 
xccounted for from Reaſon and Scripture; what there concerns Chriſts 
Incarnation, I ſhall conſider afterwards. I might alſo obſerve, that 
the common Inſticuflon of the Chriſtian Schools giving an account of 
the Second Perſon, from the Divine Wiſdom, and of the third, from 
the Divine Love, or Benevolence, cannot be underſtood to differ from 
the main reaſon of what has here been taught. So that beſides the 
Divine Evidence Natural, and Supernatural, we have all that can be 
accounted Ecclefiaſtical Authority to confirm us in this Belief. And 
25 the Creeds, and their Expoſitors 3 ſo the form of Baptiſm in the 
Name of the Father, of the Son, and of the Holy Ghoſt, which is the 
yery Text that all the Creeds themſelves were purely deſigned to ex- 
pound, and 1s of Divine Appointment, and irrefragable Authority, 
does as a foederal Rite give further confirmation of the Truth of this 
Doctrine. Bur being to give an account of the Myſtery of the Tri- 
nity, what concerns the nature of the Trinity in that Stipulation, ſhall 
be there conſidered, with its Covenant-uſe in the Chriſtian State. 


CHA P. IX. The Adverſarics Interpretations of the Scriptures. 


N the mean time, having before ſhewed how the Unicarians have 
dealt with the Evideace of Reaſ>n,l muſt here obſerve, how they uſe 
thatof Authority : For having reſolved all the General Councils, and 
the Chriſtian Doctors and Schools into the gumber of Adverſaries, 
they diſclaim all Eccleſiaſtical Authority, and afſume to themſelves 
the right of being their own Judges ; which Office ſo aſſumed, in con- 
ſequence they are to execute without a deference to the Judgment of 
the main body of Chriſtians (and if they be baughty) with defiance 
toit, Their demur ro the Authority of the Chriſtian Church being 
ſomewharſextrineous to the Merits of this Caule, I need not examine. 
Though Proteſtants indeed allow it not to be a proper jurildicion, yer 
ſober Chriſtians muſt confeſs that it hath an argumentative force, 
tto that which is Divine. But ſince theſe Mea had rather want [o 


great a confirmation of their Faith, ou not to pleaſe themſelves, even 
2 ro 


5» ® 
ro _ es be it; the Rights of God and of his Church cannot he 
vated by ſuch Juages as Create their own Office. 

2. Though theſe men do not formally diſown the Divine Autho- 
rity of the Bible, yet they treat all che Scripture p roofs of the Trini. 
ty with great contempt ; and that they nighr ſeem to Co fo with 
els abſurdity, they take no notice of the great acceſſion which that (a, 
cred Evidence acquires by the concurrence of fo many circumſtances, 
in ſuch a great number of Teſtimonies, and variety of Expreſſions; 
which adds a mighty force to what they would have if they were only 
co be confidered aſunder, as we experience in all ſorts of Evidence 
which 1s given us of the Exiſtence of things. And yet even againſt the 
{ingle Texts they have nothing to alledge but ſome Evaſions, which 
are manifeſtly fo far fetched, that ( if charicy did not bid us hope 
better ) they would tempt us to ſuſpe& inftead of a (ſerious Pars 
phraſe, they deſigned ro entertain us with a ſort of Traverſty tranſ. 
proſed, the Text and their ſenſe being confronted appear to (peak of 
things fo vaſtly diſtant. Ex. Gr, St. John agreeably to other Scrip- 
tures, and in exact accord with the reaſon of the Divine Nature as be- 
_ fore explained, tells us; 1» the beginning was the Word , and the word 
"* mas with God, and the word was Grd. All things were made by bim, and 
mithout him was not any thing made, that was made. The Glofs of thoſe 
who pretend to the moſt rational interpretation of the Scripture, in 
plain ſenſe is to this purpole - 7n the beginning, [ That is, ( as they ex- 
pound ) 1Vort in the beginning, but inthe days of Augaſtus Ceſar ] Wa 
the word, ([ That is, not the word, but a meer man whoſe name was Je- 
/+s, and andnot the word. ] 4nd the word was with God, [ That ts, not 
in Heaven where God is, but in Galilee, in a retired privacy 3 asf 
one ſhould ſay God knows where. ] And the wo d was God, [_ Thatis, 
not God, but one by falſe reputation ſo ſtyled. ) Al things, [ That 
is, not all things, but ſomethings ] Mere made by him, [ That 1s, not 
made by him, bur diſpofed into another order by him. ] And without 
him, was not any thing made that was made, [ that 1s, every Subſtantial 
thing that was made, was made without him, but ſome reſpedtsof 
ſome things were not without him, diſpoſed otherwiſe than they had 
been before. ] Thus they. Surely this is to read us a Riddle, or 
give usan Account of ſome Paradolical Projection, and not to give Us 
the expolition of a DoGrinal inſtruſtion ; for here every word ſhifts 
its fignification, to comport with a ſecret contrivance, which the 
ſpeaker had projected in his thoughts, nor ro inform, but co amule the 
Hearers. But after the adverſiries have with fuch force and artifice 
ſet this Scene, all the expreſſion following for Ten or Twelve V 
together, lie ſo croſly, that though they torture their wits, they ctr 
not wreſt them to any tollerable compliance with their deſigns. a 


their Comments upon other Texts are much what of the like _ 


enoug 
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vo, But when the word. az Fath been proved, does ſo properly ſignifi 
the Subliltence of iiie Deity in the Divine Conception, and all the 
ſubſequent allertions about it in this Chapter, are as Natural as could 
be choſen on a fuvj=&t of ſo auguſt folemnicy; it would tempt a 
friendly Monitor to ask theie men, what they ſee in ſuch a ramble of 
Enciful extravagance that can plezſe them better than the plain obvious 
1nd native {enle of this portion of holy Scripture. | 
That 2aforce is uſed upon the expreſſion, is as manifeit as can be 
every one that underſtands the Language; but it appears not what 
could coarain theſes men to ule it beſtdes ſome reaſonings about the 
thing in their oven mincs and then it is their own preconceived opini- 
on, and nothing elle thar neceſſitates them thus to dſcort the Scriptures : 
For I have {hewed what is here faid, is moſt conſonant to the Nature 
20d reaſon cf the thing in its ſelf, and to many expreſs aflertions in 
other 1 exts. All their reaſonings which have appeared againſt the 
Scripture language on this Head, have no ather foundation but a pre- 
ſumption, that becauſe they ſee all Created 'Beings muſt needs Sub- 
it in one Subſiſtence alone, therefore the Divine Nature cannot Sub- 
fiſt in any more. Whereas it is manifeſt upon more wary thoughts, 
that though a!l depeadent Subſtances (ſeeing there is but one Divine 
Energy, 4d Extra, ) can have but one, and that a dependent Sub- 
fiſtence ; yet a Subſtance yielding to its ſelf its own Subfiſtence, will 
yield it ſelf ſo many diſtin rea! Subſiſtences, as the condition of that 
blefſed Nature doth require; and whether that be one or more, can- 
not be concluded from the manner of the Subfiſtence of other things 
nthe World without interpreting the Parable wherein the World 
0's preſent to us the Divine Nature; how that is to be done I have 
briefly hinted above. The face of the World which we be- 
hold bears in ic the Prints of the makers band, by which we reaſon- 
in? right from our outward and inward ſenſations, may underſtand 
hat a Being the Deity is 3 but then we muſt remember in all our 
reckonings to allow for all Parabolical Projections in the delineation 
not 'only we, but the Antitrinitarians themſelves do in all other 
queſtions of the Divine Nature 3 but this they not allowing or not 
ieeding in the queſtion of the Trinity, are in conſequence forced to 
make all the Scriptures Perabolical which teach the ſeveral branches of 
the Do&rine of the Trinity as it is in Truth; and this is the cauſe of 
their rending and tearing the words and the ſenſe aſunder. The cafe 
of Chriſtians in this point ſands thus ; if we be not Naturaliſts skilful 
enough to reſolve the Projection, then hoivever God has given us 
tas Scripture as an intelligible declaration of what God would have 
U to believe concerning his own Divine Being. Now nothing can be 
more abſurd than to pretend to underſtand a Perſons meaning by his 
lyings, and. yet ar the ſame time to deſtroy the very reaſon Fa the 
peech, 
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ſpeech, making it inſignificant of that which the expreſſions Gpnifiets 
2 


that underſtand the Language. But if we can interpret the Þ 
of Nature aright, then we ſee the words of Truth En the Ida 


int t themſelves ; for we ſee the Language of Scripture under. 


according to the Reaſon of Speech, ſpeaks the ſame that the 

Nature of the thing doth, when we have made ſuch an allowance for 

the different realities as Reaſon teaches us there is betwixt a Depen- 
”- centand ſelf Originate Subſtance. 


CHAP. X. Of the Myſtical Trinity. 


I, Te ſecret andabſtruſe which lie out of the way of common 

underſtanding. are according to their ſubje& matter, uſually 

termed Myſteries of Art or Nature, of Trade or State, of lniquity or 

Religion : Theſe laſt being ſtiled by Chriſt che Myſteries of the King: 

13-11: dom of Heaven, they are therefore ſuch things as belong to thein 

viſible State of Gods Kingdom. Yet it is neither the abſtruſeneſs of 

the things, nor their Religiouſneſs, nor yet their inviſible Rate in the 

intelleftual World, that compleats the form of their Chriſtian My- 

ſeriouſneſs: For St. Par! teaching, that God manifeſt in the Fleſh, i; 

( the Ground and Pillar of Truth; ) and the confeſled!y great Myſtery of 

Godlineſs; we thereby learn that ir is therelation to, or dependence 

upon the words being made Fleſh, which now conſtitutes a Religious 

Myſtery in the Chriſtian State. Accordingly La#antix: m—_ 

denies that the Heathens underſtood the Myſtery of the World, 

though they knew the Natural Condition and Frame of the World; 

I ſuppoſe no leſs than Chriſtians. I would farcher obſerve, that wi 

and wv-5g97 are moſtly applied to ſuch things as are appropriate to the ule 

of propitiating and conciliating the favour of the Deity; and ſo the My- 

ſticalneſs of Religious things, will properly import their conſtitution 

- in the Sacerdotal Stare of the Univerſe. Bur I muſt here lay no ſtrel 

opon this, leſt I beg a Principle of thoſe that will not grant it - I oote 

it however for the fake of them which know the Truth, that they 

may diſcern the whole of what I include in the complezt notion of : 
Chriſtian Myſtery. | 

2. Nature inſtructs us in the knowledge of Gods Eternal Power and 

Godhead, and of his Providence and Righteous Judgment. 2nd like 

A 14.15: wiſe teaches that his Subſiſtence is ſuch as belongs Naturally to ti 

Rom. 1.3: Supream Self-Originate Spirit ( what that is I have ſhewe above.) 

" But that God is Incarnate, that he now Governs the World in tu 

mane Nature, and will Judge the World in the man Chriſt Jeſus, ! 

John 1. 14+ not co be learned from Natural, but only from Supernatural. Revel: 


Mat. 


Mar. 251® tion. Nothing then that depends upon theſe ( 2s all Religious Myll | 


Ac 17 31 ries now do ) can be proved otherwiſe than from the Scriptiires 


3- From at 
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x. From the Natural Reaſon of the thing, we have therefore no 
widence 'to aſſert chat Chriſt is God 3 but there is nothing that the 
» | Goſpel makes more certain then that Chriſt is the Sen, the only Son, 
the only begotten Son of God ; this being the grand aſlertion of the 
: | New Teſtament: And this being made certain to us by the Goſpel, 
+ | the former ciſcourſe ( whereby we naturally learn there is one only cap. 5. 
: | Son of God ) does aflure us that whoever or whatever Chriſt is, 
though he be even a man, he is himſelf really and truly God, and yet 
not God the Father, nor the Holy Ghoſt. This is all that our "preſent 
mdertaking obliges us to ſay, in demonſiration of our Saviours 

Divinity. | | | 

Buc that | may not wholly baulk the expectation of the Reader, I 

tl 2nnex the (um of a large Scriptural evidence. made ready to our 111. Serm. 
handsz as T find it recapitulated by the excellent Dr. Walic after a of the Tri- 
articular inforcement of ic. © He therefore who is ( as Chriſt has 2: #:5%» 
"*teen ſhewed from the Scriptures to be ) God, the true God, the 

5 Mighty God, the Everlaſting Father, the Eternal God, the Firſt and 

* the Laſt, ( before whom nothing was, and after whom nothing ſhall 

*he) That Was, and Is, and Shall be, the ſame Yeſterday, and to 

"Day, and for Ever; the Almighty, by whom the World was 

"Made, by whom all things were Made, and without whom nothing 

*was Made. that was Made 3 who Laid the Foundations of the Earth, 
"2nd the Heavens are the Work of his hands ; who when the Hea- 

"vens and the Earth ſhall fail, His Years endure for Ever; who 
*karchech the Hearts and the Reins to give to every one according 
"to his Works; *who is Jehovah, the Lord God of /ſrael ; the Su- 
effean Being, who is over all, God bleſſed for Ever; who is the 
"dleſſed and only Potentate, the King of Kings, and Lord of Lords ; 


Joh. 20.13. 
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"who only hath Immortality, ro whom be Honour and Power Ever- 


G " ating. Amen. Fhat God ( ſays he ) of whom all theſe things are ſaid 
4 | 1s certainly not a meer Ticular God, who is called God, bur is not 
te 4 Creature God, or only a Dignified Man ; for . if theſe be nor. 
a |. CharaRers of the True God, by what Characters ſhall the True God 


"dedeſcribed. | 
5- Wearenow to obſerve how the Natural Doctrine of the former 
Diſcourſe, does correſpond with all theſe, viz. That Chriſt is Man, 
- _ Son of God, is God, but not the Father, nor the Holy 
oſt, 
Firſt then, Of the Humanity of Chriſt, ( about which more ansn ) 
re muſt remember that there is no Created Nature, but has its Be- Cap. s. 5- 
ng wholly by being Conceived in tte Divine Mind : therefore Chriſts Cap. 5.16: 


+ | Humanity is a Nature ——— by being Conceived by God. | 
1 2. The Divine Nature in its ſecond Subſiſtence is the only begotten 


"1 of God, as being God Conceiyed; therefore Jeſus Chriſc bing 
the 


Mark. 1, 1 | 


| 
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he is God conceived, one with Man, or he is, God conceived and 
Man conceived in Uniry by the Divine Conception; and therefore by 
vertue of the Divine Eflencial Truth, God conceived one with Man 
is thereby really one with Man. Thus Chriſt abideth ever God and 
Man in one. | 
Cap. 5.5- 6. But becauſe it is God conceived that is thus one with Mar 
therefore it is neither God the Father, or the Holy Ghoſt that is one 


cond ſubiiſtence. Chriſt therefore is the Son of God, even of the 
Father, and from him, and the Father, proceeds the Holy Ghoſt. 

7. Since Unity hath ſeveral ſ1gnifications, it will be impoſſible in 
ſome tenſe, for God in any ſublittence ro be one with Man; there. 
fore we muſt obſerve, that God the Son being Erternally God con- 
ceived, is Eternally God, and Erernally conceived ; he therefore is 
not changed in his nature nor fuvfiſtence ; which being ill the ſame, 
he ceaſes not to be God, nor the Son of God, by becoming Man. And 
we may ſay more generally, he ceaſes not to be what he ever had 
been, but begins to be, what before he was not. There is therefore 
neither a Converſion of che Godhead, changing ir from a Divine into 
2 Humane Nature, nor yet a confutton, whereby upon the union of 
the two Natures, there reſults a third, which is neither of the two: 
2s when a blew thread is dipt into a yellow Vat, there comes out a 
third colour, which is neither blew nor yellow, but green; ſo that 
the Properties Natural and Perſonal of the Son of God, remain the 
ſame unvaried by this Union. 

$8. Jeſus Chriſt being one, who is God conceived and Man conceived 
in the unity of the Divine Conception, he is the Son of God both in 
his Divine and Humane Nature- This ſubſiſtence therefore of the 
Son of God in Union with Man, is Myſtical in the full and adequate 
notion of Myſticalneſs; for the Divine Nature might have been, and 

Cap. 10. 1: haye governed the whole Creation, though in no one of its Perſc 
ſubſiſtences, it had been one with Man. Jeſus Chriſt therefore: the 
ſecond Perſon of the Bleſſed Trinity, bath in him a Myſtical fubſilt 
ence of God and Man become one, and therefore is a Myſtical Divue 


ON. 
9. And becauſe this Myſtical Union was effected by the unity of 

the Divine Conception, therefore God conceiving the Divine a 
Rom. 15. Humane Nature is one, in as ſuch, the God and Father of Jeſus Chrif, 
and therefore is as ſuch, the Divine Nature in its firſt ſubſiſtence be- 

come Myſtical. 

10. And the Holy Ghoſt proceeding from the Father and the Son 
in this their Myſtical ſubſiſtence, being as ſuch, the Spirit of the Fi 


the Son of God, is God conceived and being but one, and yer Map, 


with Man. For God Conceived or Begotten is the Deity in its fe. 


x Cor. 2-12 ther of Jeſus, and the Spirit of Chriſt, and the Spirit of Jeſus, R. d 
vine | 1s. 


| hire Neat as ſuch in its third ſabſiſtence, hereby become Myſti- Rom. 8. 5, | 
-" 


o that God in the three ſubſiſtences of the Divine Nature upon G? 4 - 


Saviours Incarnation, is become Myſtical. mag 


"11, Now it is this Myſtical Trinity that the Goſpel teaches. In- 
ted, whilſt the Scriptures deliver the Doctrine of the Myſtical Tri- 
nity, they do (as I have ſaid) infinuare the ſtate of the natural Tri- 
city, but ſo they inſtruc us in almoſt all things in Nature, whilſt 
they reach us their relation to. the Myſtical and Sacerdoral ſtate of 
the Divine Kingdom, Op. the other hand, we fee the knowledge of 
the Natural Trinity, which we learn from the perfections of the Di- 
vine Nature, does {ſo lead us to the Faith of the Myſtical, as to leave - 
that Chriſtian Myſtery to. be wholly of ſupernatural Revelation. For 

! | deMyſtery, I fay the Myſtery of the Blefſed Trinity, reſts wholly 

' | won the ground and pillar of Truth, which is confeſſed to be the 
neat Myſtery of Godlineſs, God manifeſt in the fleſh ; fo thar our 

| Fithof this Myſtery it is plain, ſtands not in the Wiſdom or Reaſon- 

| 5 of Men, but in the veracity of Gods word. This is ſufficient to 

| alife the diſtinction which I make betwixt the Myſtical and Natu- 

| 


al Trinity 3 for chis is but analogous with the reaſon of rhat diffe- 
rence, which is beewixt Chriſtian and Natural Vertue ; for though 
the Natural form of vercue may be underſtood by Natural Light, yer 
the Chriſtian form cannot, which includes all the Vertuouſneſs of the 
Natural, and ſomewhat more, which is likewiſe praiſe-worthy, 


CAP. XI. Of Chrifts Humanity. 


| | * [VE muſt contels it Chriſts humanity had been wholly Created 

| anew, by its being conceived one with the word, 1t would 

| then have been nothing of kin, either with Man, or with any other 

| thing in the World. Whereas we are aflured, he that is the word, 

| | ame into that World which had been made by him; and we are in hn 1. r0. 

| | is World, even as he was in this World 3 his Humane Nature was « Joh.q.17. 

; | therefore ſtrictly Crezted, but made of fome lubſtance preexiſtent 

. | n:the World. 

» | 2, Neither was his Manhood mace out of any thing, that is not 

& humane race, for then he had had no more ccgnation with that Man- 

{ | find, thar is in the World, then wich any other parts of this mundane 

| I {tem ; but we are taugic, that becauſe Yhe Children are partakers Heb. 2. 14- 

{Fleſh and Blood, he allo himielf rook part of the ſame 3 he has 

t8refore a prime relation to us, and as fuch, he is not aſhamed to Hb. 3- 11. 

all us his Brethres. 

| | 3-If Chrifts Humane Nature then be made out of that one blood) 

, Ibereof are all the Nations of men, he is the Son of man, and is made 

[of God by Nature 3: and oy” 7 the Father, the-Son, od 
thc! | the 
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Heb. 10. 5. the Holy Ghoſt, as the Author of Nature produced this Max: 
ES oo lebe God ther gor: prod 
4. But tho 1t be God that does produce this Human Na ; 
he do it by the fole powers of Natural Ordination, according on 
Laws eſtabliſhd before in the World, for the Production of Manki 
he will not thereby carry off any corrupt or inordinate ſenſualicy, which 
- paſſes according to courle in the natural conſtitution of things ; and tho 
we ſhould ſuppoſe that the Perſonality of this individual Manhood 
not ſub{iſtent, becauſe of the perſonal Union with rhe Divine Logs, 
yet that of ir ſelf changes not this HumanNature i its diſpoſitions ; and 
therefore this Nature would indeed be like ours in its Cauſes and Con. 
ſtitution, but ir would be too like us, becauſe it would not be undef. 
led. Whereas we know this Nature was Holy, and Harmleſs, and 
5 7-26. Undefiled, that it might be offered without ſpot to God, as a Lani 
12 15 without blemiſh, and without ſpot. It was not therefore ſolely produced 
by the powers of Nature. 
5. If the Manhood wherewith God is one, be produced by the 


Powers of Nature fo far as they will reach with re&itude, and by Dj. - 


vine Power ſuperadded, to ſupply what is defective, then this Man- 
hood hath all char is really and eſſentially natural to us, and (o is related 
naturally to us; and the ſupernatural Divine Operation takes away all, 
the depravation of Nature. Wherevy it comes to paſs, that though 
Heb. 2, 17, DE Was in all things to be like unto us, that he might have the feeling 
Heb, 4. 15, Of our Infirmities and Temptations, yer he had no fin at all; for our 
Heb. 9. 27, High- Prieſt can have no Infirmities or Sins of his own to offer for, ac 
28. cording to the fundamental conſtitution of the Divine Kingdom, thou 
Moſes his Law allowed (inful Men to be Prieſts, and to offer firſt for 
themſelves, and then for the People. 

6. Wherefore God in framing the humanity of Chriſt did continue 
the powers of Nature to work by their own ſtated Ruies, and without 
exalting them by a ſupernacural efficiency added thereto, did produce 
an effec in the world, which is beyond the force of Natural Powers 
Now ail ſuch effects as are produced, by the force of Natural Power, 
and Divine energy added thereto, are ever in Scripture peculiarly at- 

Gen: 1. 4. tributed to the Holy Ghoſt. Thus when the Spirit of God moved upon 
the face of the waters or liquid, ſuch effects followed, as the powersf 
water are naturally uncapable of producing. So both Jeſus, his, and his 
Diſciples miraculous operations upon the powers of Nature, andall ft 
pernatural Graces, are peculiarly aſcribed to the Holy Ghoſt ; for al 
cheſe diverſities of Operations, worketh one and the ſame Holy Spt 
rit, by the perſonal diſpoſition of his own Will. 

che wn, $IOO Manhood become one with the Son .of God, is peculiarly 

14%: therefore the work of the Holy Ghoſt ; and becauſe ic was effected by 


4 11. 


the Holy Ghoſt coming upon a Woman, and the power of che _ | 


y 7 overſhadowing her, and ſo was born of her, therefore this is a L»k 1: 35. 
| Gild conceived by the Holy Ghoſt, and has that Woman for its Kat. I, 20, 


ow, alſo the Child of Adam, and of Eve the Mother of all | Li- Luk 3. 38; 


—_— Ys» 
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ring, and of Noah. And if God had ſaid, that it ſhould be by the Gen. 3. 29. 


deſcent of any particular Line, as of Abraham, Iſaac, Facob, Fudah, 
eſe, David, 1t will be the Child of theſe Progenitours, and ſuch Pre- 
44ions and Promiſes are Divine CharaQeriſticks of the individual 
Perſon of Gods Son become Man, both to the Ages preceding, and 
following his Birth. 

9, The depravation of our Nature being removed not by the na- 
mral efficacy, bur ſupernatural efficiency of the Holy Ghoſt, there will 
heno more reaſon to aflerc this Woman to have been her ſelf born 
without all inordinate ſenſuality, becauſe ſhe was the Mother of this 
Child, than to affirm the ſame of all his Pro-parents in the dire& Line 
up to Adam. 

10, But whether ſhe is to be called the Mother of God, is a queſtion 
ofnames, and ſtrife of words; for as much as there is a ſenſe where- 


| nfhe is, and another wherein ſhe is not ; therefore ic can neither 


rundly be affirmed, nor denied : Explicate the meaning of the ambi- 
adheale, and the Matcer hath no difticulty. The Scripture ſome- 
tine ſays that this Perſon, that is God and Man, is the Son of Abra- 
ban, of David, &c. and ſometimes with reſtriction, explains the ex- 
freflion, that it is appertaining to the Fleſh, 

11, Seeing God the Son is one with Man of Humane Race ; put 
aſe that this Man had had a Perſonal Subfiſtence in the World before 
this Union, then until this Union they were two ſeveral Perſons, and 
then if the one of theſe rwo was Chriſt, the other was not. And un- 
k this Union alters their Condition, they ſtil! continue wo ſeveral 
Perſons 3 and ſo if the one of theſe two be Chriſt, the other is nor. 
But we have before proved, that the properties perſonal and natural of 
God the Son are unvaried by this Union: therefore unleſs the Man 
tealtered in ſome reſpe&t, Chriſt is not God andMan ; which is con- 
tary to the ſuppoſition whereon the inquiry proceeds, How God 

Man is.one in Chriſt. Should then che Humane Nature of this 
on, by ics Union with the Divine Nature, be Annthilated 
o Changed from its Man-hood, Then the Son of God is not by 
tis Union one with Man, but with ſome other thing, which is like- 
wile contrary to the ſuppolal. And yet if the diſtinct Perſonal Sub- 
ce of the Manhood, as well as the Nature ſhould continue af- 
ter this Union ; then they will remain as much twoas they were be- 
3 bur this is contrary to the ſuppoſal, that they- were become one. 
I remains therefore that there is ſome Change in the di{tin& Perſonal 
Wliſtence of the Man, by becoming, one with the Son of Goa bur 
| 2 ecaule 
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becauſe Perſonal Capacities are indiviſible, no Chtngs 6f they 


partial, but all total. | 119539 1 
Now a total Change of a Perſon, by Union with another Perſyy 
extinguithech the Changed Perſonality ; ſo that though it Wasa vo 
luntary Nature, yet by the Union the voluntary Nature become; 
Natural Property of the Perſon to which it is United. If therefore 
the Manhood of our Saviour had had a Perſonal 'Subſiſtence in the 
World, before its Union with the Godhead ; the conſequence of fach 
Union had been, that chey which before were Naturally-two vols. 
tary Agents, by this Perſonal Union becaine one Natural Volunt 
Agent; and ſo two Natures both Voluntary become one Perſon 
Ang becaule neither the Divine Nature or Perlonality of the Son of 
God is changed, this one Perſon is a Divine Perſon no leſs that he 
was before the Union. Now though there was no Manhood- in Be. 
ing before its Union; for when God ſent forth his Son, he was'made 
of a Woman; yet by this caſe put Hypothetically, we may the bet: 
ry —_ the Nature of the Union berwixt the two Naturesin 
rit. 

12. For as this Nature did in the fore-deſcribed formation, arrive 
at the form of a Humane Nature by the- Efficiency of the Natural 
and <upernatural Powers, it had its Perſonal Subſiſtence in'the Word : 
for ſince ( as has been ſhewed ) a Humane Nature that had a Perſoni! 
Subſiſtence in the World, being United with the Divine Word, 
may thereupon become one Perſon with che Word, and its own Per- 
fonality be extinguiſhed. Much more ſhall a Nature that never had 
Humanity or Perſonality before, as faſt as It attains a Humane fann, 
ſo have its Perſonal Subſiſtence by its Union with'che Divine Word, 
that God and Man are one Voluntary Agent thereby ; and all the 
Rights, Diſpoſals and Acts of the two Natures, are Really and in 
Truth the Rights, Diſpoſals and Acts of this one Perſon, that is God 
and Man. 

13. According to which meaſures it may be truly ſaid, that God 
redeems his Church with his own .blood ; though the Godhead hath 
no blood of its own. And the Son of Man afcends into Heaven 
where he was before, though that was never before the place' of the 
Humane Nature 3 and whilſt he was ſpeaking of that future aſcent, 
the Son of Man vas even then in Heaven, though his Humane Nz 
ture was at that time only on Earth. | TOTS: 

14. God that made two Stones in the condition of two ſeveral 
moveables, ſo that one may move upwards whilft the other moves 
downward, or one reſt whilſt the other moves; could have'made the 
Subſtance of theſe two Rones to have adhered together inſeparably, 
and become -only one movement. And though Volitions are not m0- 
tions, yet Volicions are the Acts of Wills 3 as Motions Cade 
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es. We cannot make Natural Wills, 
mdconſequently we cannot make Natural Perſons ; and therefore it is 
that we cannot make many Natural Perſons,to become one Natural Per- 
ſon: But when God hath made mea that are Natural Perſons. we can of 
them Create P-lirical Perſons, becauſe we canC reate a Political Will ; 
and therefore we can 2a)ſo of many Political Perſons,make one Political 
Perſon. We can make one man a King,becauſe we can give one a S9- 
veraign Will in this Country, and ano: her a King in another Country, 
2nd a third in another; and we can joyn all theſe three into one Po- 
litical Perſon, by making the Will of the major part the will of the 
whole z Governing all theſe Kingdoms in the Perſon of -a Trium 
vjrate, For the Poiver of making many Perſons of any kind into one 
Perſon of the ſame kind, is but commenſurate to the power of making 
ſeveral Perſons of the ſame Condition. Wherefore, fince God.can 
make ſeveral narural Perſons, he can by the ſame Omanipotence make 
two Nacural Perſons to become one Natural Perſon 3 for this muſt 
needs be as feaſible to the Divine Power, as the other is toours. . Now 
though the Divine Nature 4nd Perſon of God the Son be Eternal, yet 
the Huinane Nature being Temporal, it 1s obnoctious to the Divine 
Arbitriment {notwichſtanding its voluncarine(s,) whether it ſhall have 
2 Perſonal Subliſtence of its Self, or be the Natural Property of the 
Perſon of the Son of God, and ſo God and Man be ſo United that 
they become one Voluntary Agent and one Divine Perſon, Now 


fnce weare aſcertained that God wills the Word to become Fleſh, we Rom. 5. TH 
ze thereby aſſured that God wills God and Man to be one Chriſt, one 1-2" 8: 6: 
Lord, and one Perſon. Ph. 4. 5+ 


CHAP. XII. Of the Myſtery of Gods Kingdom. 


I. NY if the Son of God be one Perſon with Man, he is one 
Ferſon with a Humane Body Vitally Uniced with a Reaſon- 

able Soul; ler 15s reflet chen upon our own make and frame, that we 
may the better underſtand this Myſtery of the Univerſe. Now a Hu- 
mane Body is a Body exalted by a regular Efficiency of Mans Prolifick 
Powers, to that Curious, Stupendious and Llnparalle''d Mechamiſme 
by Organization, and to that refined Temperature by more than My- 
riads of exquiſite Percolations, as is not to be found in any other parts 
of this Viſible World; which being for Coatrivance and Counſel, as 
t were the Maſter-piece of Divine Skill in Matter, God ſtatedly' be- 
holds this fingular Work of his own Hands when arrived at due Matu- 
rity, with ſuch a favourable Aſpiration, as isno leſs ( or but a little 
fs, ) than that which he vouchſafeth to the Inhabitants of the In- 
telle&ual World. And :as we ſee, much what the ſame meaſure of 
ſireogch as ſuppors a weight, will ſerve to raiſe it, ſo ſame _ 
Vourabie 


isof force ſufficient ro raiſe it into Being : Therefore ſach Afpiration 
will give Being to a Conſcious Life, as preſerves the Mental Natures 
of the Inviſible World, 

2. But then this Aſpiration being included in the Divine favourable 
intuition on what his hand hath curiouſly wrought in theſe lower part 
of the Earth, though it hath a Conſcious Lifefor«ts effeR, yet it is 
not a ſeparate Conſcious Life, but a Conſcious Life enlivening that ac: 
curate frame of Matter : now a conſcious Life vitally United to a Hy. 
mane Body is a rational Soul. : 

3. And becauſe this Soul doth reſult from the Divine Aſpiration on 
a being framed by the courſe of Natural Cauſes in the material Syſtem 
of this World, therefore it is not Properly Created, nor yet Miracy: 
lous, but Natural. 

4. Yet this Soul cannot be ſaid to be therefore educed out of the 
powers of Matter ; becauſe the Divine Aſpiration is not of that kind 
which concurs with Corporeal Motions, but ſuch as is afforded to 
the Intelleual Natures ; though upon the approbation of this (ingular 
piece of Divine Workmanſhip in this World of Bodies. 


Pia 139-15, 


4itur Creando, ſpoke ſomething this way, but whether expreſly enough 
needs not be inquired ; fince the Scripture aflures us that the Lord 
| who Created the whole frame of this Viſible World, beſides that 
2<<.12.1, 90E&S form the Spirit of Man within him. That the Spiric in Man be- 
Job. 32. 8, ing by the [Inſpiration of the mtr; 1A is Intellectual; and the 
29 3. breath in our Noſtrils, our Spirit and Life, is the Spiric of God which 
& Gen:2. 7. he Breathed into Mans Noſtrils, by which he became a living Soul, 
| So that if Brutes have Souls, and they be educed out of the Powers 
of Marter ; yet the Soul of Man according to a courſe ſettled by God 
in Nature, being a Conſcious Life, is by a Divine Afpiration cor- 
reſpondent to thoſe of the Superiour World. By which it appears 
Mans Nature participates both of this and the other World in its 
Conſtitution. 

6. Therefore the Son of God, who is God, being one Perſon with 
Man, hath thereby a new alliance both to the Material and Intel- 
lectual World, and a new Cognation both with the Celeſtial and 
Terreſtial Inhabitants; and becauſe the Union of God and Manin 

Cap. 16. 8. Chriſt is Myſtical, therefore the whole Kingdom of God is put into 
a Myſtical ſtate and frame upon this new Cognation with all things in 
Heaven and Earth. 

7. And'if according to the Opinion of ſome of the moſt celevrated 
Philoſophers in this Age, the motion of every part of Matter does re- 
ally fo diffuſe it ſelf that the whole Syſtem of Matter is affected there- 
by; . and if withal, the parts that make upthe Intellectual World, 
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vyourable Aſpiration that upholds af Intelletual Creature in Being, | 


5. Hethat ſaid of the Humane Soul, Creatur infundendo, or, infur. ' 


have | 


C55) 


have a correſpondent, Communion amongſt themſelves; then by this 
Union of God and Man there is ( as it were ) a new Leaven, which 
may be ſufficient in Gods due time, to Leaven the Maſs:of the whole 
Creation: And Chriſts ReſurreRion isa Specimen of its efficacy, and 
:ground of our expectation. But ſhould this prove only to be their 
Conjecture, and not the Natural way of efficiency ; yet we arehow- 
ever ſufficiently aſſured that the effect ſhall be produced; and that in 
Chriſt all things in Heaven and Earth ſhall be recollected into one, gp, r. 16: 
adthat there ſhall be a reſticution of all chings whereby they ſhall be Col. :. x9, 
reſtored into one bleſſed frame. 18, 19, 20, 
8: The Myſtical conſtitution of the Divine Kingdom, being there- » EY 
fore for the. reſtoration of the Natural Kingdom in a renewed inte- *** 3% 
prity 5 it is a form of Government, which in its Nature and defign 
s manifeſtly ſubordinate to the Original Government of the Divine 
kingdom in its Primitive inſtitution. 

9. If then the Supream Governour be the ſarre, yet as King of this 
Myſtical Kingdom, he is leſs than the King of the Natural Kingdom 5 
not in himſelf, or Naturally, but in the ſtate of a Governour or Poli- 
tically ( the Antients call ir Oeconomically ; ) But in plain terms the 
(enſe ſtands thus. God that bumbleth himſelf when he inſpects the 
things that are done in Heaven and in Earth ; however he undertakes 
the Government and Management of them, does yet more humble 
himſelf, when for the good of the Creation, he governs the Univerſe 
nthe Myſtical conſticution for the redintegrating of the Natural King- 
dom into one bleſſed frame. 

10, Whereas then God in the firſt Subſiſtence of the Divine Na- 
ture, that is, God the Father is firſt in the Addreſs, as Lord of the. 
Natural Kingdom : ſo God, even the ſame God, in the ſecond Subfil- 
tence of the Divine Nature, that is, God the Son is firſt in the Ad- 
res 3s Lord of the Myſtical Kingdom, conſidered as Myſtical and 
Subordinate 3 becauſe "God manifeſt in the Fleſh is the Pillar and 
Ground of Truth and the confeſledly great Myſtery of Godlineſs. 

11. Before the Myſtery was made known, therefore the ſtile Lord 
dd more dire&ly and more uſually incigitate God the Father as we ' 
fnd in the old Teſtament ; bur ſince the Myſtery is to be acknowledg- 
d by a!l the Subjects of Gods Kingdom, the Title of Lord doth more - 
dretly denote God the Son, and is therefore in the new Teſtament 
moſt commonly attribured to Jeſus Chriſr, though they be both one : 
Lord as well as one God. wy DR SS: 

12. The Son therefore being Lord of the Divine Kingdom in :cs 
Myſtical and Subordinate State, in treating with his Subjects, will 
have occaſion to ſpeak of himſelf, as leſs than his Father in many of 
he affairs of the Myſtical Kingdom and Government ;: eſpecially in- 

ad about the change of the Natural into the Myſtical-Frame, thous 


Plal.113-6, 


29. 
Phul. 2. 9 
Zech. 3 


ledges, the Rights and State of its Subjects, its Proviſions and Defegs: 
ces, its Power and Adminiſtration, are all altered fo as ſhall compat*- 
therewith; for thefe are plain enough in the Scripture to obſeryant{” 
Readers; and for our own particular, it is ſufficient to remark, 

| Acts 20.21, Repentarice toward Gid, and Faith in the Lord Je/us Chriſt ; which 
no place 'in the Primitive Inſtitution of God's Kingdom, are now the 
ſum of the Articles in the Fundamental Contract of this Myſt 
Kingdom. Ez 


CHAP. XIII. Of the Covenant of Gods Kingdom, 


iv WE 
N.SES ceſigning to teach the Church in the Wilderneſs, that 

A: it was Jehovah (that is the only God and their God ) whichi Þ 
Created the World, as we read, Cer. 2.4, ie fo introducesthats : 
Conchuſion, Chap. 1. That it appears their God by the ſaying of higy © 
Word, and the operation of his Spirit did make ail things ; which) 
4 with the P/almiſts expoſition does {ufficiently intmuate, that God, his: 
8 Pal. 33. 6. Word' and his Spirit was the maker of the World. When therefore. 


; 
# 


St. John informs us there are Three in Heaven, the Father, the Ward. 

and the*Holy Ghoſt, and theſe three are one ; be therein teaches 00) 

other than the Doctrine of Paradiſe. It cannot be coubred but mets! 
apprehenſions of this. as well as other things were very much Garkoel) FF 
by the fall, but God not ſealing up Mankind*irrevocul:ly for Heil, did, W 
continue to his People in the ſucceeding Ages, ſome ſufficient knows, We 
ledge of this as well as of other ſaving Truths. For in the Old Telia,| Þ 
ment there are ſuch attributions to the Word of God, as could not.o& Þ 
long to 2 verbal lignificancy of what God means, nor yet to the Works! 
of God as indications to men of what was in Gods mind. Thoſe H&1} 
ly Men therefore that attributed ſuch things to Gods Word, dr 
ceive in it a more Vital Subſtantial Subſiſtence 3 as hath been aſler! 


x Joh.$. 7. 


. 4 
> c 
TG 
3 hs 
«rs 
3 
CI wy 
a 
[..* > 


& 
IF 
= 
4 i 
bg 
® 


Tags a0 12 1 OI -- SS A oY x ens, 9 tet IO YG 0s at — 
4 wy A en " 
«A - 


he ve | the 1c lame Op 


44+ 


Cs 


rem 
pe... 


£43 
p—- 
- 


or Godd oth humble him- 
orld Ti this State, thanin 
I he DON terefo re 1S lels 
ato as G Cover rN1Ng the 

ACCLrO o'y ive read the 
er. Tees receive CO:nmand 

' E nelathers for he 
mm that fear tim. Chritt 
) Ea llke is the Fathers 
2 (rmINEeU | 2n4v then the 
TE te BiOrY Which he 


RM 
CG 
> 
+ 


y 
4 


+ $5 3b EGS 
fre Div: Gp om be- 


IE La and Frivk 
LUCTES 1 . In 


% % 1 » ! X » TL 
{\ had 
A 
% Cil Jad 
| 8 
3 yz \*0* #737 
\ , = ! WP of '\ ne 
R: « 7 [3-1-9 
( wal k 4 RETTENN! 
v% 


' 
! ., 

i )- wch 

4 { % +) 41: 

\ FTRESTY F, ? 

R & hw i Lila 
Fo \ ve! v1! 16 
ks »} 4 : - ad 
X = 

. [ 

” "$4 43 

1 . 
: J }.+6 
; P \ i148 
= +, Vac 
[1 i 
Ld 
Lf 
- 4 v 1} Ct 
Is TS BY 

wy | 

L 2/9 


(3? SSTLLTS LH016 {1c- 
cs org, Gd col 
[1th Decal allerted 


by 


vb 


- many Doors, not only in the Chriſtian Church, but alſo 2mongſt 


he Jews. 
2. But though Gods People of old had believed the Doarine of 


the Trinity moſt diſtin&tly, yet the Reaſons of State in the Divine 
Goverament did not then 'call for their expreſs acknowledgment of 
tin that ſtipulation, whereby they held their Rights in Gods Kingdom. 
For, 1. The * moſt proper form of Covenanr againſt the defetion by 
Anarchy ; is the acknowledgment of the Divine Government - And 
2 Againſt the defection by Polytheiſm, the acknowledgment of the 
Divine Monarchy : And 3. Againſt the defe&tion by Sophiſtry, 
dpraving the Divine Nature, the acknowledgment of the Trinity ; 
2 being Sacraments moſt accommodate to Liſt men on Gods fide, in 
- pg to theſe reſpeRive Apoſtacies as they did ariſe in the 

orld. 

3. For firſt, Before the Flood, were the Violent, the Ungodly, that ERS 
thought not on Heaven, would do what they Liſted, and were Un- Jp..." 
governable, and theſe acknowledged therefore no Superiour Power Mar.24. 3>. 
Governing the World. And therefore Foſephnus ( as I remember ) Gen. 6. 5, 
ſomewhere calls them the Anarchical. The acknowledgment of - **- 
Subjeion to the Divine Government, as was then the moſt appoſite 
form of Covenant which Men were toenter into, and they that took 
it were called the Sons of God; in the ſenſe _rhat Subjects in oppoli- ;.,, . . 
tion to Strangers or Aliens, are called rhe Childrenof che King, and yr.:7. 25. 
the Children of the Kingdom. In the days of Enos Men began to be Mar. s. 12. 
alld the Lords, « as making ſuch a Publick Profeffron; ) for fo Gen: 4: 25: 
many interpret that Expreſſion, Gez. 4. 26. Somewhat like that of 
Jacobs, Gen. 48.16. But more parallel! to that of St. Paul, Of whom 
the whole Family of Heaven and Earth us called. Enoch's denouncing Rk ko 
vengeance afferts the Divine Righrs of Government ; and Noah's }'pc.. 5. 5. 
Preaching Righteouſneſs ' Proclaims the Divine Judicature: But 
Wickedneſs and Irreligion prevailing againſt the methods of Gover- 
ning Grace and Wiſdom ; God deftroys them, bringing m the Flood 
upon the Ulngodly, but ſaving Noob and bis Houſe. - Yet ſoon after 
te ſame Anarchical Impiery ſprung up again, for at Babe! God com- 
plains of the Children of Men, ( the ſtyle of theic Predeceſlors in the ;., ,. ;. 
Old World ) that they were all one,” and would do what they liked, : 
nd would not be reſtrained or governed. . And the Divine Venge- 
ance which deſtroyed the Error, leaving the Men alive on Earth was 
peculiarly adapted to cheir Caſe; for the Dividing of their Tongues DE- 
ing a ftroakimmediately upon their own MentalNature,by confounding 
their Conceptions either of Things or Words,did fo throughly convince 
them that there was a Saperiour Being which exerciſed a Power over 
their minds, that we meet not witch one Atheiſt for many Hundred 


Fars after ; nor with any Nation oo es ever ftnce this very Day. 
t 
$9 


So far then did the acknowledgment: of the Divine Governmer 
; 1 uM PR E 

4. But ſhortly after chere grew up'anotiter Error alike perniciox. 
+. . . for we find in Abraham's days, Polytheiſm did ſpread ver © 
JL. "OS ILES . y gainſ 
1. 15, ** this God calls forth Abraham, and afterwards 1/3ac and Facob; any 
charges them with the care of his Truth ; appearing to them by the 
Name of God Almighty, ( Exod. 6. 3. ) which is that ſtyle that in. 
fallibly aſſerts rhe Unicy of the Deity, for as 'much as two or mars 
Almighties, is a plain contradiction. So that now the fundamenty 
Covenant in oppoſition to Polytheiſm required an explicite acknoy. 
ledgment of one God only, and of th: Divine Monarchy. To this 
Foſephus refers in many places. For however it was before , ng 
only the Anarchical but the Antimonarchical were now all Aliensand 
Traytors to God. But when this one God Almighty upon his deliver. 
ing 1/-ael out of Egypt, did aſſume to himſelf rhe ſtyle of the God of 
Abraham, the God of Tjaac, and the God of Faceb, as his Everlaſting 
Memorial. This was an introdu&ion to the Covenant of peculiarity 
Exod.3.1s, which he made expreſly with his Charch as ſeparate from all other Nz 
tions When God therefore as Fehoveh, the God of 1/-ael, .indents 
' _ with them, that they ſhou:1 have no other God belide himſelf; 
Ex00. 20. thereupon he takes that Nation to be to him a Nation of Prieſt, 
whereby ( as Philo Fudews rightly aſſerts) the Nation of 1+, 
rx«d. 1c. became the Prieſt of all Mankind, and conſequently of all this 

5, 6. lower World. . NF 
But alas, this National Prieſthood, was fo far from bringing the 
bleſſing of Abraham upon the Gentiles, contained either in the Monar- 
chical Covenant of the one true God, or in the Covenant of peculiz 
rity to Proſelites of the gates, or of Righteouſneſs, chat they them- 
ſelves did ſhamefully prevaricate, and joyned with the Heathen in 

their Idolatry. So that God after jon Rareney did ſerve the defi 
of his own Kingdom, by their miſerable Diſſipation and Captivity ; for 
he had ofc times forerold them by his Prophets, chat when they were 
caſt out of their own Land, both they ſhould know *hat he was the 
Lord, and he would be ſanRified in them before the Heathen 5 both 
which we find exactly fulfilled in the Event. For ( 1. ) In their Cap- 
tivity, they learned ina few Years to renounce the Heathen Idolatry 
for ever, which in their own Land they could not be taught to do 
in many Ages. And ( 2.) Forthwith an Edi& is iſſued forth over 
bin. k. the greateſt Empire in the World, requiring an Univerſal acknow- 
Ezra, 1 ledgment of the one True Supream God, above all other Gods ; and 
Dan. & after that, another by Cyr of the like purpoſe ; and a third by Dairs 
over all the Empire of the 47edes and Perſians. Itis to be further ob- 
ſerved, that the Ten Tribes were firſt diſperſed into the Cities of the 
Medes, and ſometime after the Zews were ſcattered about the Aſjrian 
or 
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o& Babylonian Monarchy : So that the 7raclirts had converſation with 
\moſt all Nations, and they owning but ove God and Worihiping him 
a their ſeveral Diſperſtons ; conſidering men being acquainied with 
heir pretenſions, would by the reaſon of the thing be drawn to favour 
te Truth, and by further inquiries abroad be fully 1atisfied. And 
fordingly after this Diſperſion of theirs, we begin to weer with the 
brecian Sages and Philoſophers; whereas before they had nothing 
mongſt them bur Mythology, which was ſome obſcure remainders 
of Ancient Tradition, but 1o diſguiſed with 01d fabulous fories, that 


Trath could not be known from Falſhuod. And as miany Learned 


Men, ( as well of late as formerly”) have proved from the Antienr 
Records of thoſe times ; the effect of all this was, that generally all 
Nitions did acknowledge one God over all, though they did rot leave 
of the Worſhip of their Heathen Gods : No more than the Papiſts, 
tat believe but one Supream God, do therefore forbear to Worſhip 
many of the Inviſible World, or to invocate the Aid of Saints and 
Aogels, whilſt they confeſs but one Advocate with the Father. Thus 
nach did Truth gain for the eſtabliſhment of the Divine Monarchy, 
ad afſerting rhe Pair of the Godhead. | 

5- In the mean time ſome Sophiſters had deviſed a new way to ſub- 
rect the Divine Government and Religion, under the profeſſion of 
ne God, There being two ways of doihg this, both were abetted, 
ad that by very many for ſome time before the coming of our Savi- 


Our 

The firſt giving ns for the Supream God, a Vivacious Self-aci- 
nty, or an Univerſal Life without Underſtanding, aſhgning this to 
bs the ſource of all Motion. Now though this Life, ( according to 
their fancy J is all the force of che World ; yet it is plain the force is 
wt Omnipotence, as that attribute belongs to the true God; and be-. - 
8g it is {uppoſed to have neither Wiſdom or Goodneſs, no thanks or 
Religious regard is due to it. Theſe were thoſe ſpurious -permariſts, 
rho though they were not formed into any Sect,were yet growing very 
Popular 5 and theſe inſtead of God, who is a bleſſed mind. intruded 
| Ls an Eternal vivid impetuofity impelling all things without 

ounſe], 

The other were the infamous Sect of the Epicurians, who confciled 
ndeed the Divine Nature tobe an intelligent mind, but without all 
Wncern or reſentinents, uncapable of being pleaſed or diſplealed ; and 
b for God that is a Holy Spirit, they ſubſtituted an Everlaiting Gaze. 
[know they oft depredicated the bleſlednefs of their Deity,which has 
It been done without collution, would indeed have argued him to be 2 
ric: Bur (as Cicero ſaid of theſe ſame men long ago, ) we are got to 
regard what they ſay, but what they are to {ay in conſequence of their 
Wn Opinions, The bleſtednels 7 their God which they mean, and 

2 | *# 


1Cor.1.21. 


\.at 28, 


( 60) 


as they define it ; is nothing elſe than no pain of Body or grievance 
of Mind ; and then a mind that is no Spirit, nor capable of hei 
pleaſed or difpleaſed ; (in cheir notion of blefſednefs, ) muſt of neceſ 
be ever bleſſed ; andyto is the Body of a Store and the Soul of a Plgchy. 
pannuchite moſt perfe&tly bleſſed. Now it is plain, all Religious Ag 
dreſſes or Reſpect had to an unconcerned Mind, which having no Sj 


rit, is uncapable of liking or diſliking, are moſt abſurd and Ridiculoys 


So that each fort of theſe Philoſophers in their ſeveral ways, my 
profeſs and believe but one God only,” and yet both wholly eyacuzte 
the Power of the Divine Kingdonf, and defeat all the Counſels which 
God had in revealing himſelf unto Mankind, and entring into 1 Coye 
nant with them. 

6. But when in the Wiſdom of God (-as St. Paul obſerves ) the 
World through Wiſdom ( even this ſpurious Philoſophy ) knew not 
God, it pleaſed God, through preaching, to [ave them that believe. The 
Truth therefore by which God ſaved Men from theſe deſtruRive De. 
luGons, was that which the Apoſtles Preached 3 which we know wa 
the very ſame Faith which they Baptized Believers into ; and we ar 
ſure they were to baptize into the Name of the R$her, the Son, and 
the Holy Ghoſt. Therefore the acknowledgment of the Trinity, wa 
the Covenant Stipulation inſtituted by God;and fet op againſt the Errce 
that was brought in by the Grecian Wiſdom; to ſave men from peri 
i0g by that growing deſtructive miſchief. / For it is manifeſt from the 
foregoing account (ch. 4. ch. 5.) that the Plychical Men, that beligve 

to be Life without Conciouſneſs,' cannot acknowledge there are 
more real Subliitences of the Deity than one ; and whoever believe 
more, muſt in conſequence coafeſs God to be an Intelleual Being, 
The Epicureans might own two ( though not Perſonal ) Subſiſtences of 
their Deity, but being conſiſtent with themſelves, they could not con- 
fels a third whilſt they denied Gods being pleaſed or diſpleaſed : (# 
2ppears cb. 5. ch.6. ) Therefore this form of Covenant requirin 
explicite acknowledgment of three Perſons in one God, wasas dire 
ly oppoſite to thoſe deceits that were then prevailing in the World, 
as was the expreſs owning of the Divine Government, tothe Anarchs 
cal Old World; orof the Divine Monarchy, to the Antimonarchical 
Heathen World 3 for all theſe are ſuitable Sacramental engagements, 
liſting men for God againſt theſe ſeveral Apoſtacies. And con(idering 
the Trinity in the ſtate of the Divine Nacure, and not in its Myltery 
theſe are ſo many forms of a Covenant, that is, one and the {amen 
Subſtance, but diverſified in the Expretlions as the condition of Rel- 
gion in the ſeveral Ages of the World did require. And from hence, 


( 1.) It appears that God entred our expreſs belief of the Trinity into , 


the Covenant of Life, noc only becauſe it was a moſt-true and weighty, 


a2 moſt honourable and glorious acknowledgment of his R.. — 
| ajeſty, 
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Majeſty 3 (for a Trinity of rea! Subfiſtences, ( as has been ſeen ) ſpeaks 
4ll che moſt abſolute perfetions of being in Subſtantial Subſiſtence ) 
but likewiſe out of pity to the prefling neceſſity of Mankind ; becauſe 
iewas neceſſary and (eaſonable, wholeſome and profitable to Men, to 
fave their Souls from the Deceits of this preſent World. ( 2.) Arhe- 
iſm and Polytheiſm being provided againſt by the.two former forms of 
Covenant, it appears, if men be not Pſychical or Epicurean Divines, in 
conſequence of their own. opinions, they are to acknowledge the truth 
of the Nacural Trinity. So that Deiſts, Jews, Mahomietans, and all 
Genuine Philoſophers, will joyn' with the Trinitarians, when they 
pleaſe to reaſon warily upon their own Principles ; which when they 
do, ic may ſomewhat diſpoſe them to a better opinion of Chriſtianity 
if they pleaſe to remember that this ſublime Dectrine was the inſti- 
_ - che Holy Fiſhers, and withal take notice that they had been 
with Jeſus : 


CHAP. XIV. Of the Chriſtian form of Baptiſm. 


| HP Chriſtianity been nothing elſe but Natural Religion, 
yet this account might have been given, why we thould have 


made a forma! recognition of the Bleſſed Trinity, at our foederal in- 


itiation 4nto it 35 but becauſe our Religion is a Myſtery of Godlineſs, 
and Baptiſm a Myſtical Rite of that Religion ; we are furcher to ob- 
ſerve, that God having given us (as far as is poſſible) an ocular de- 
monſtration of the Trinity, by {ending the Son, and the Spirit viſibly 


into the Work!, our Saviour Jeſus Chriſt being the ſecond Perſon in ©#P- 1: © 


the Myſtical Trinicy, and in that ſtate commanding al! Mankind to 


be Baptized in the Name of his- Father, Himſelf, and the Holy Ghoſt, Maids of 


his and his Fathers Spirit : it is plain, by this Command he obliges all 
formally 2nd primarily into the confeſſhon of the Chriſtian Myſtical 
Trinity, but nogrot the Natural Trinity, faving as in conſequence 


| thereof; and beca%ie Baptiſm does now fave us upon: this Recognition 


heartily made, the acknowledgment of this Myſtical Trinity by this 
inſtitution cf Chriſt is become neceſlary, that we may be inſtated with 
the peace of God in the Rights of the Divine Kingdom, 

2. This is evident from the very foundation of the Chriſtian Reli- 
gion, Which is, that Jeſus is the Chriſe; for he that believes that Je- 
lus is not the Chriſt, is loſt beyond all Redemption; bur he that be- 
lieves that Jeſus is the Chriſt, believes that Jeſus Chriſt is one and the 
ſame Perſon. And he that believes that Jeſus the Sona of Man, is 
Chriſt the Son of God, does believe that the Son of Man and the Son 
of God is one and the ſame Perſon 3 and becauſe this Jeſus is ſo the 
Son of Man, as to be himſelf Man, and this Chriſt, ſo the Son of 
God, as to be himſelf God, therefore God and Man is one and the 


1Pet. 3.2t. : 


1 Cor.2-113 


lame . 


(62 ) 
ſame Perſon, even Jeſus Chriſt. And becauſe this ſame Perſon thi 
is God and Man, is fo God, as to be the Son of God, therefore thers 
= BhS 1s another Perſon beſide even his Father, that is God: In the confel 
P- 1-- 3: fon of Jelus to be the Chriſt, there is included then the ack 
9: , nowleope. 
ment of two Perſonal Subfiſtences of the Godhead, and becauſe the 
one of theſe is in Perſonal Union with Man, therefore both he him: 
{elf, and his Father are Perſons of the Myſtical Trinity. 

3- But becauſe God and Man was not a)ways united in one Perfon,i 
is to be confidered by what Power oy Union was effeted. If he that 
15 to be Baptized knows not, he istirſt to be inſtructed, before he 
may be Baptized, yea, though he hath had ſome initiative engagement 
co believe in Jeſus, he is to be taught and baptized again, as the cf 
of thoſe Ephe/ians thews (AFts 19.) But ſhould the perſon demanding 
Baptiſm be ſo profligate an admirer of the power of darkneſs, as to 
aver that the Infernal Powers did unite the Godhead into this perſonal 
Union with Man, and then Inaugurate this Perſon into his Office by a 
vieble deſcent upon him, and authorize him te teach the Dodrine 
which he taught, and impower him to work Miracles for its confirms | 
tion, and afterwards in oſtentation of his power over God 2nd 
Man, firſt ignominiouſly put him to death, and then raiſe him from 
the dead, &c.this heighth of flagitious obloquy and horrid blaſphes 
my being never to be torgiven, he is never to be baptized, bur utterly 
rejected as an eternally unpardonable Reprobate. Bur if the Union 
of God and Man in one Perſon be acknowledged to be effected by the 
Cap. 11. 6. Divine Power, then the Holy Ghoſt, which 1s the Divine Power thus 
<..p.10.10- Operating, is the Spirit of the Father of Jeſus, and the Spirit of Jeſus, 
and ccnlequently 1s a Myſtical Perfon of the Bleſled Trinity. There 
fore our Confeilion ot Jeius to be the Chriſt, does contain in it the 
acknowledgment of the Father, of the Son, and of the Holy Ghoſt 
in the Myſtery of the Bleſled Trinity. And this is the Faith, which the 
Church in all Ages is to contend for, into which it.is to baptize all its 
vilible Members, and to explicate in its Symbols. or Creeds For 
the ſhorteſt abridgment or foundation of the Chriſtian Faith is, Jelus 
is the Chriſt : The next is the Myſtery of the Father, the Son, and the 

Holy Ghoſt, in the Bapriſmal Stipularion; and the next the Creeds. 
4. The practice of this Faith is briefly deduced thus. vince the ne 
| tural Trinity js become Myſtical by the incarnation ot the only begot- 
Cap. 10. ten Son of God, and thereupon the Univerſal Kingcom of God ts put 
Cap-12- under the government of God in that Myftical ſtate of the Divine Ne 
ture, wherein as ſuch, God the Son mace Man, is thi tir{t in the Ad- 
creſs : the ſame honour therefore belongs to the Son, 3s to the Father, 
And in the retroſpe@, {ince Chriſt ſays, that the Faiter hath totaily 
bo s- committed the government of the Divine Kingdom to the Son, and 
John 5-22, that becauſe he is the Son of Man, that is, the word mage tell, and 
: ttiercupon 
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thereupon all are co hononr the Son, even as they honour the Father, 


and that he that honourech not the Son, honoureth nor the Father $ 
this duty ſuppoſes the belief of the Myſtical Trinity, as that belief in- 
ferred this duty. For, we cannot underſtand how to go about the diſ- 
charging this duty, urffeſs we believe the Father and the Son either 
to be two ſeveral equal Gods, or being they are two different Perſons, 
to be each equally one and the ſame God. For-to honour one Perſon 
in my heart. as ] honour another, whoſe perſonal perfec&tions at the 
ame time believe to be inferiour to the others, is ſuch a thought as 
no Mans Mind can think, though &zwould never fo fain. But every 
one honours the Son as he honourMhe Father, who believes that the 
Father is God, and that the Son is the ſame God conceived, and with 
infiaite truth and reality living and ſubſiſting himſelf in that concep- 
tion, and that he is nevertheleſs God for his being Man. For it is 
plain, ſach 2 one cannor deny the Divine Being of the Son, but he. 
muſt deny the Being of God the Father, or deny any perfection to be 
in the Son, bur he muſt deny the (ame of che Father. Therefore ac- 
cording to the reaſon of the Myſiical Divine Kingdom, and the Teſti- 
mony of our Saviour : This equal honouring of God the Father and 
the Son, is the Moral and Religious form of all Chriſtian Worſhip and 
Service. Which proves that though the Doctrine of the Chriſtian 
Trinity be ſpeculative in the diſquifition of it (as even Juſtice and 
Temperance zre) yet it is ſuch a ſpeculation, that without the attain- 
ment of that Faith in our Minds, we can perform no Religious Daty 
truly Chriſtian, a Chriſtian Life it ſelf being nothing elſe, but the 
Praxis upon the belief of the Kingdom of God, as governed in the 
hand of Chriſt by the Myſtical Trinity. We are. then to receive the 
inſtitutions of Chriſt, not as the Ordinances/of a ſes, a Mediatory 


Angel, or a Vicegerent, but as the Orders of a Lord in his own Houle, ,., od 
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which is the whole Family of Heaven and Earth. 4 
5. Having pointed out the practical uſe of this DoQrine in general, 
I need not deſcend to the particulars. Its other uſes, are firſt the Po- 
litical, for the re-eſtabliſhing the ſtate of the Divine Kingdom, by re- 
conciling all things in Heaven and Earth ; ſo that the part that had 
made a reyglt, might upon fatisfaftion given, be re-inſtated wich the 
peace of ef into the Bleſſed Society, and all things in Heaven and 
Ezrth become one. And 24ly the Spiritual, for redintegration by phy- 
ical (or if you pleaſe ſupernatural) efficiency, quickning all things 
with ſuch Divine Life, as is requiſite co the happineſs of the Subjects 
of Gods Kingdom, that are in his favour. Bur I defire to be excuſed 
from medling with theſe, becauſe cheAntitrinitarians generally now de- 
nying the Sacrifice of Chriſts death, whereon the political force does 


* depend, and (carcely confetfing the Reſurrection of the Body, which 


is the moſt conſpicuous effect of the revintegrating vertue - 
| the 


the Divine Life in Oil, Li not coemer i207 Dif 
theſe Points; yet if I might not di pleats chem; I would, as 2 
remiad them, that as I hope ie does now competencly' appe: 
their oppoſition againſt the Trinity is < qr __y 2 Mera 
prefurption of theirs, wherein they take ic for an 
pream: Spiric muſt needs ſubſiit WR in one real one l | 
ealon, becaule ic is impoſſivle for Matters. or.any Created-y 
have any more, which now is found co be no reaſon. at? mv 
bt not, but upon cue examination _ will find, that-th 
of Chriſt's Satisfaction, is built u falſe Syſtem in” Mor lik 
Policicks 3 and cheir ſcruple about eſurrection, upon an ard 
and inſufficient Hypotheſis in Phylickss /. 

'6, Bur whatever they do, ſince we have found, that the Reaſowl 
Nature of the Thing, and the Teſtimony of the Scripture, che 
= the Incarnation of the Son of God (God manifeſt in thy 4: 

the Obligarion of our Vow in Baptiſm, do all concur to 
us ia the belief of the Bleſſed Trinity 3 let us, who have-: 
the acknowledgment of the Truth as it is in Jeſus, be ſure*to 
ſtery of the Faith in a pure Conſcience, and then we ee 
ceive the Grace of our Lord Jeſus Chriſt, the Love of oy 
munion ot the Holy Ghoſt, and likewiſe give Glory t 
Father, the Son,. and God-the Holy Ghoſt, Three Þ 
and. Eternal : For his is the Kin 
Power, and 'the Glory, for Ever, and Ever, Amen. 


